


eawlinal dnyliaw ol 9 315
el 610 Olow 5 GI09580 9 59,8
9 Cawsd ;Souen by 5 0393 (9,8 9 03B LS 59
S G55 9 (19,8) (ke ekl Obyge
Oml 00 s 9 IS 5ol 1) S0uSS sl el S
(Jbo) diwlsz 31 1) dieilo Oluiglinss bl
5598 9 Oltylowy OBa3gal .aumd b Liwss
Jadgs 5 dindgm s st 03l S slaslen
S Ul 9 dazdlo Sb 55 1y (ue) 5 il
el ST 9 () cdiewlial 313595 Gl 9 015
S SLly g o5 g 0la |y 995 Ud
el Olgy ol ) logl 3 Sb 1)
bl 559Ul 5 LS ulewls
9 dyt 1950ly50l 3l 9 diin S o bz by 1S
&S 1y Of a3l 6ol a3l obT .uudl il
03980 «dtdld Sb diwgay Cawl 310UT9 (G 3umw o dlo
WSS ool

Ops e 8 5 45
gSM);wLﬁ:bijdLﬂ)‘dg}\f
Oloiwy 9991 0l

Sl yal ool y s s

L AIE ol 35 0 Pl
Q90 b L’ﬂ‘; Ol 9 Oluigen

Sl b Gilutdy 5 Gl 51V Y0 Jlo 0L 4 Gud Se38 b
Sy sladaliy ASe SwS (Sye 4 a5 Cenl (29,8 bed )52 9 9
S Dzl 535S 9 A 5Sys laile sl ) 395 eleizl 5 sl
&b oly ol daldl 33 1y Lo 395 slaias b o8 Gged b 31 jsy ool 5o
38 Sl slatudles Jl Sy Oleas 35 i SS 5 0938) i e
el Hloyes 0
5 Ll 50 CSA L 5 (Qud Wgan b Guigan Wuk b padiadslss (uizeasn
bl o S0 8l S0y BT Gl 55 disl 9 Ol 09,5 31 iy
e Lis3 e OBsleodlgils 9 i Swn @lp ¥V by Jlo &bl s
(5560 930 Rl 5 sas (gl

L, 0Lz 3558 Ol 09,5

AT Loyl Hlas 5 outngd pb Ol b L oppe glodiiss 3l gySy
b

Slayliigs 9 Cowl ST odewy Glodtied Linlpg 9 i3S »d L& oz
D54 619,530 oy

ezl $loolun SbsS diwen ladziss 55 oud QUL slaoas
b4 L oyan Ol

(50 (sloiz] (> Canl (Sl 16 dy2 S (L)) 55,0 16 0y
SIS (S aslaw 09,5 9 diwd g 4 &S Sy 9 (0

Trust of Morvarid Guiv
¢/o Mina Soroosh

PO Box 49404 Los Angeles, CA 90049



Cuiol iy oebl fepl <ig (S sl bo sten Ly,a jesl a 2
b pge sl (bgs (I 4 Lguie sldaz bl )iy sloanl 9 g9l
LISGo 6)9lob Y
oie olul aibgSie (oS sladb lgii Lol wiyigr (Sa3) ololgs dow »
«.2ubb
lwyo pwlwl Giwwy 4l bo gZw ol
Soa0id 5ig) Lo 995 Al ) Hig LSW) @ Olgine bl
OSAiS 39 4z olul yo 4z L)) glojle Ligys YESHSs w bo sael> sl
9 bl slo)lid (Oy>lge lodu Oglal o9z Lbul b jorel Ll
)ls 4S5 Hlgiuwl |y slodiiy ) Lol K298 slasol> slaggiw Wlgiue 4z ol ()Be) 0uiz )s -Cunl 9)dig) LKiv,8 bLigS,Ss
Ll 009y 5)l> o Kidy8 Ho Jyo jl a8 Cuwl Lilophi)l oles
looluidl Ghd) w93 Gloeesd GU puo Jiojl .Cuuy oolw diues Gab yig) Lol Kb Hlo)S g i HliasS (Y iyl
1030 Ui |y 995 «yigy pol» 9 «yig (S Ole jro 1> guas .Cuwl G150 4 )b 9 Librge SDlg) K305 9
Wloy9 (K298 sl S .adb e (DS S Cuwl Sl ST Dl ad i looi Lol Cuwlo Lrub sdiwlgs yigr (SW)
10900 JEl 0ol Slooad (oo jl Gubg) loan] pislw o) yicube)
aS)line ol Sz jl (599 (b om0 g iy slp OUlez 4 gailw) )L S ©SI9loui ATl FDAD ¢asid
LoJus Oglal g loylai Oglad @ plyizl g wpelaizl sloyls Ho
Ggluno slo)li8) 9 K265 LY rod b diues 9 «AlbS Hluw slocuds 9 3L jl &)U Job yo L)) azol>
.Gl 0adb g 0dilo 043)
0940 HET Lo 995 j1 Wb yuuno (ol S Wby Jaas 9 by elw slael> jo ploplaiyyé uslgso S
o gy sloglul 1y yigy (SAi) i e dislw jiiw Ll b yigr LSV
Gl 03)9) 995 518y o 1) Cubluwil 9 Linoag) (LB aS Eriws (Kind Oylg aSenl )l yaiad))l slaloyw 4z g

3400 blo g juw
9347 323k 9 g 03 OT 3k [0 SUSI 13 Condr 4 457 J3f 595
90 O13T pd iy 31 gl & NS 50 318 10 45 03k Ol §F i 31 (ST
S 2o § JbS olabe iy e (217 Ol 97 §F S ez
0 318 ddw b cws j Odlgsals 50 Ol 5 WSl g o 9> Cwd
o AT 32 333 iy 5 457 Abby o e i B g3 (5139w o b g
30 3L By b B § 5 i O g0 3L 50 Caw o dge OT 31 s
I db w7 395 § o &5 (S0 AT &1 i 98 Cdl Lyo e 3l A (o
g0 3L 31 il A a5 518 0 8L g0 3L » g7 (Slogw T AR 0
Sz Mo s 5 hd § WK o7 (595 599

50 OLSI d> 590 1 45 C&5 Olgd 4>

3 @,@ngg}rﬁqp‘No 214 ‘www.czcjournal.org



&S dgise HT (S05) 9 oud edwd gobe Olam a4 S5y sle,S (33T i 8T
30 Casime 9 S Glo)S 3 @3lé oS wiwlis e (iT i ,8T o 1y 595 ol
el g3k Ola=

5 0dd Gaate dnwliel Cda i 8T Cds ol LS Siad o
3 3G el plS e 58 ke Ol 5o Olakewlinl (Ogte 9 Liwgl o
O plel Gl 45 oo G3LieS Glooydu plul Gl p 45 Wlowds Laouy 3T
IS e 0yda o 1y diswlil Cido 31 (lodlé 09b 0 L3Sy laga]

Wl Gl awlinl Cuigody) Oblse GLLLLS Wiwlinl (e
0392 Olowl 3L6 318 (a5 SRl Hob LSS HLalS wipwlivl yo 4
Ll 31,0l ol HLals 815,50y OLals wiwlil joyldicw (sl
Ll 0593 Gl QLSS gisliew 9 GlolS

3588 e b Cuidyiedl 3 B slooyss dy iy glaysl 3 ol
GRS 82 9 S5y Oluge dhws ) by S g & i 3T dhudd dlex
O3 wls alaysl iz Wlos,S lug oly riad)) Siayd 9 (23 4 5 48,5
0393 )3 B Bli> Olo 9 S gdls &S Cuidyigdl ply dhudd b &S g
09 6,5 30 9 0ud olper IS Glaysl b gz Lol wildidls dysly e
s g3 BB Wlasly Sl eualae ol

Ghed 9 01 Olgie dy Ghaan 55 Lik BT slaals b laylisS Jle ysb @
5 RO Blagie by b (2leis) oxz 53 OLadd)y) 5 oud 03, pb sl

% ad .
¥

il

Y pd

//'Ub 2,5

I5bg e plydy dage

Ui 9T slaogls

el Glass 6ole glaslé ar Glarwliel duy 18 i Ol Seln
Slolgiul g SIS flSSl‘;: B S Olodpe dor [9] poliiigw 4 d3aysl
Aoyl 4 Cuigudy) OliwsS 4 Gag Abl by S Glld 5
&S HlalS 4y sloyel Lol @ dloys dague) 4 doliiew DIl 4y y5,48
28] Soiun [@] oBuedicw B g)lstul 5 Sb 4 Glogs Cpw 4 iz s B
03392 33 D39l iy 098 W36 31 OB diw it g $3le slaslé
(140 (o IYAO c(amoddly) . Wgd ST H5dS it Oy Wiwlinel (id [5]
4 a5 313 dezg i8] wliie Jolye 4y sliiel Gladdy) s sk o3
5 0Ll 5 Oligile 9 OlalS 5 5ue3 9 T 5 Olowl G 3T 51 wWile 33
odal Gdaany dlez 3 GLE%) GO oS S 53 G BT dolye ool il
Wlowd 6)198eL LS ob b Jl 31 (2lple) 58 (23l Wygo dy &S ol
Jsl dess 33 9 Cewl Olowl i 8T o5 &S o5 pyjgade SLOLE Gt
35 5 Sl OF iy 8T o5 aS o5 eadigrden JLigS H2e9d Cawl oleiingad))
5 oloysa s 33 Cawl (u0) iz 8T o5 &S HLigS g el olayd Il dad
o5 &S HLtgS ety 3 oloyge 53 Sl QLS ity 3T o5 &S HLiaS Guaslez
Cewl Qlud! s 3T o5 &S HLiaS Crnids 9 ologd 3o Cawl Oililgus i ,3T
L 3083 00 9 Cawl 39d (o dizlis 9ulE o L oS Jl LG Soy gy 0o

www.czcjournal.org ‘ No 214 ‘ b A" Ol 53 3 e 5t | 4



D LA Ol s d 4l

loiuly ab  audl wisl &5 $yob 9 20 ,o 3l oLl pls b olassy)
(0,5 g LS diligy liwgl 3 age Gikso 30 9 Jitwd diwss 9 y9)led
IS e Ol Wyl 1y i ol 95 il laliws) 53 Olaasy)

BSen H9iled o 4Sias yoiled ensdl Lo Hsiles em solen
Olag 5 O 9 OlasSdiw d8,Sea (om OLSels 5 0Ly 51,5 con OhS4S
(093] iS dbiwsl 03,5) o Oae) J9dS Cudo

ol93)3s adwld

S 3l LS 5 b gaxs 4l pae &S OlPwdp Beyee
(635lgS 5501) Cawl (wgdpdm 01d 3T 3y 1S (slogis 8

By Gitdies

W) Wil 010y suwdes Hltulgs &S Cuwl (@S O 3 g
Oa EYols

Ol (o8ls5)Ss Aauls pb @ 055 (gl S 50 LIS S 1) Jgeide
2 9 SBb Cuidyiodl sloodg m 30 (345 slun (510395 53 Ylgi e S oo
s

e ) elexzl 5 60,8 JLS w90 4 Sl ddudd j Clis)jedl
JLS Uolpe Couss 055 53 il a5 30 pb Olaiulivel Cida 31 IS o 5
(60,8 JboS 4 Guwy oly i Sl (g dzl Lol Wb Cudloy Glud] (93,8
9 Cewl (Ldods 3T dan Olgy) a8l Glgy S5 9 ez JLS Sl o
A8l Bl SQ L swly SO Ol o Seee ool wla

wmsa €329 b glg 5005 b 1y JUS ol Bole S &S Gl
3w by S dlo 5o . Cewsl gl ol OLL ) 9 e ol LS 1y ae
4 Wglas Gow 3 &S Gl o)l I 4 FBL Cwd 5 Sdusl ladle
GiSlol & Galy g walss ol @l oy ST gl o)l d9dm 00335 Gely
Cealagludl ol Giudiss 9 o)

Gl Lol den & Cul g gladlel wSHR 3 o Gudes
231y 095 st Sty AGle 4y Gludl ST .aiS e GB35 O 4 Oy
D92 dlgS sl 50 ez LS Hskd (ol WS g2 lius O1S00 08,5 Csudigs

037uS Uygo dy &S Cuwl 3l ol @B 3 Sy Olaiails a4y i 9 ol
037uS Giad 9 315 ay LayliaaS 5o Olidy) .o)ld S92y Sridy) Glatew 1o
9 Ol 4 dite S92 Gide uxlss 3 S SluS 5 Wildye
055 Gyby g OIS0 085 sld L g wWluye Wb 9 SKS Leys,.as
o Y s 0By 5o 5 ol Glamsls WSe (I ,SOuSs slagls,S
OlP A & Sl Grub wal 58S L sl glasslz 5o L8 S5 i S
35 plusl 3525 plE L 1) @3ld 5 isudss

ol S QL3I (o 33 45 313 9929 (315 04l ab ab (ol 0usld S
Oliadl=s S dodls 1y 0usB () pusuwsdS § Guus Opas o &S (Rl b
Stk 0 395 Sy |y dzol » &S Cawl Ggaiae al Glyls 0usB ol wildzudls
ke OB Sl Gl £ D95 Sl 1y dzdl 5 A LS00 Gl

€ el OLS0d Giudes Olalys &S Canl uS OF 31 Gisudigs» 0)gal
0usls (e Sl 5 Ll 55 Lo 4 Caal 00 SET 0T L ol €Y Sla
Lleo S Ylg Bus SO 995 0950 18 0ga) ol a5 Oolds ol b Cewl 0y
Glewd sliwly 5o 1y Gludl buly o554 9 03,5 pasin |y Cuul il
b 025 odsB popde JolS sob @y didl 9 uSe iy Vg Bus ol 4

ISV-X\ 19 Msg

No 214 ‘ www.czcjournal.org

e Olus 9 Oluielld 6 ySaws 4 ($3ld 9 Gl e Ghes 9 0l
04039 Gée ol dan 4 Wslas a5 g5l aylagS 5o 5o Oyle 4
Iy 395 lodisls d3gSIas WS e L=w 30 gludl 0do,8T 1) Liwe Olas 5
G3giis 9 Gl s 01500 03,5 ols b a3sS (nl 5 03,5 el Glateils b
SIS g Cewd Goiue

9 GBS )90 33 S50 oWles LayligS o &S laliwsl 3 sy 5o
T 3 S 0Ll Oligulisnal 31 pluS 1o oS 155alys0) Glaods 8T 31 gluwly
1wl odel (i ()l Witws

s Sl il owiysl oS (iaeSs wiwlinl Gems wib Llss 093
35 9 Gl 5 5l 1 Shex9l 5 el QW LT des (2,3l 9 G iuisles
oS 52 &S Sl Gidudgw Oligile OLeSS LS 50 9l 5 Cuwl oudidny 8L
Wieoyy Wl ) Sligy 5 gh% 6ln 9 OGS Ghygs 9 &I 5 Sy Sl
D9 (0

el gy 958 9 Cawl Sby Sin & Wipwldial Cidiguydyl 9l Blgs 0938
OB 3T doss aS 1y ouiigw 9 & w T LS 53 3l 5 Cawl gy 5 033 oA} 9
el LSS el s O 0 1S 5 T i)l

dgw 9 diwlss 9 Soien 0555 9,8 1) 9l &S wipwliial H5 a8 AL LlgS 0938
3 IS eaw 953 WSl lolay OIS o LS 53 5 Sl Hlagé |y 5SS (S s
el QLSS Wl IS 1y e oS Sl lodys 5

0lgaSd 5 o1y LIS S ((ianil S wipwliel d3ayluide wil Ul (538
Legy 6L Gues) 4 IS 50 9l Cawl dudiu 9uu w38 OBWS dieygl &S
) OlgSS esle O 53 O30 9 QL dess oS ouima )by

slaole) 5 Wiy 5 Lols 9 ladle welpw wiswlinel 313, wsl Llgs 933
L s ol 5 6isy ¢hd b Jlu @il 1o Kb Oleape & gie Yliie S
GRS 00 9l diwd 3930 diewliial 10,5 Sl dalw 43 9 Wy s s
O 05 Sl 9 sy GuiSSl oty OhBus b Gl S Olgy OT laSS
IRC IR

lodils g doy 5 dlS (5938 5 oLl & Spwlinal S0yl il Ulgs (938
2GS 0 8l ol 3l o edl Whe pss 9 0lsluS Sy SS9
Bodgw LS a3y x5 20 Gl S 0sSUsS laess ghls OlalS

el GLpSS Sl

4o 9 ;538,50 OMiewliel dos by 058y 5 Wiads,d S3aygl Wil lgs 0938
WS Olgise

(Ol y9iless Liwgl 03,5)
$19jla

i Glp sl JhSea oliSes dianilen [Wlpow S i S)
akialionl 45 Lo uile ubl Ot dwld 59U 0358 5 IS Hlows O
(33 (o AVAC (Juamadiily)

2 398l Lo dy S Cawl 1853 (29 Glooisal G eee 3 S Grsiles
Ltuss &S Gegd 5 (13 5 3 e Olar O 4ea b 5 ea b Loty 4l
dmal> 5 (0 @b 30y plo (2 GxSHE @ 5 S0 L eudl dtuns 5 593ken
ol 0093 2B Jsb > (1dd))

Sl S oud 43S (0s) 13) e O3l 3 Niwed ime 4 Gisilen
23 iy 5y 3l 039a] l Sl 0085 b (Stanrats 53 O O3 (l3dle
G 3 31 (Shus 5 (323 50 31 e Laglud] plé dy olgs gl 31,3 039e]
S xSslz 58 G GRlss 655 3 S



el gitdiod Oloa b Lo (63l 31 00y 0580 O 5 «Canl 0313 tuly

5 Caandls oy 31 (63l ST e Cowd 4 EiaSs ol 31 g (soLs ol
0335 5l g8 &5 T Cawd s o8 Olsy ) (e b LS Tl 5o
ST olsS 595 ol 5 1Cuils walss olian 4y 3,8 Gl by Lys gy 4L
Ll Sams s i b (29,5 slaools olSle ol

dalgs 5l 4 Gledlds 298 plosl tuly 930 10 5 (S8 Gl & (SB L ,o
O ol 5 WSe @y By G195 4 |y Oludl &S (shiysal 0ys]
OYu Feols i) 8,5 9 Ol Wglas gl cuwl o5 4y Gy

Cewl 0ile HB0L @y Lo (glys 393 slooylia 51 &S Sl (i 3353048 bl
Sy Dlewn 9 (g0ludey Olalisly HBg) 4y &S e 0yl el «osw (ydo»
(S Bl aaly 03 (550 9 S5y 4T ) i 5 99,5 oo 3 Sy jedl )
el o alS

Slas 5 S olaSidse Cows ds 3T Gh9y (uz 0O dslials &b »
Sl Dl diw 9SG 31 Oyl Oliws ds T Hlae 5 ol A
Obysd LT yalob oo o 39 Sl g ) Oleaye G392 lw(ad
el dlpl ud 9 Cio 9,![335.«:

Oz 9 Aoy 6ols dy (35T HUS )3 Ll s gl 0Ll Sy ol 0o
o Gl G Sy 33T LS 5 ol aS gy e ol 31 9 wals Ly
20 Sld y ,Saal o3lS @hom 3 g ol Eu)l sl 53 oLz i
Woles Ogelm 1o $3ls 5 Gl b 4 Siz T wo Ol OBsee 39
b webe Growdidlyz 039l &S 55 1) Gl Gioes Auss 3l
Olodue O3l 45 35,8 e b Lo ) didylaz Grunls 4 200U glaciloy
i 02l 33 Olewlis 5 Olisal piw 5 ol 4y 5 Wi 1) gubie dids o557
by gy (2l 9 axslog ols dy ST 59,80, b plia s (uw 33l 0L
0,8 5155 Al ya

a0 0390l Lo lde L iy ¢l Sl G s Cds 5o Llgidy «Sinys
Olos b 055 RS Ol yed 4 Ry &S Witud 9 4o Olaz 90 (loysdS
9 0259085aL 51 S5 shls Ol Lo aipe gl 295 Simyd ladieS
3 oRs8 5 )l RS wld Bl yed (Js eustwd (o (sloSinyd o i)Hlb
S 9 Odd (Jimbo « By 3y Dgal o o o &S (Simyd 92 d9w O
iy Cuul asal 3T 5 goli ol Cslis 5 Syo y Cde SO 99
3 ditws Luheo ($sime) gise 9 ($3k) S Olaz 99 Mgal oo Lo s &S
olass Ay ) G oli 5 @b v Olaz ool 58 & Sl 58y (Sl
S GBIMG),8 (gl Ias Cudge (3855 d3gal oo Lo dy & (Simd o)l
el wiglas T ol Lice &S (Gue Olod «Coul

(VY Sl i) S 18,8 oS5 )lusS oSS do ol

SOl &5 C8L Olg¥ o0 1y ol (23lé Olidew LED)) (a5 Suayd o
RAELIL 5 Saeae wls (Js s risy) Samd 5 o slagy)l
Gl ply GSole (e 53 &5 WL « S5 a8 (S LS (S Adguih Ll
el 0318 Gl 395 09y )8 |y GRaSy) (o

oS Jhle 9§l S8 @

Olaz 3o Wilgs oo Lagludl Ll 3)lus oly (g Iajelysal OIS 55 dz S
2 (S8 G 3T b Oloag lagh e 9 ail bS8 J oo Glws
OB, L oS 00, diasly Coled 50 5 5liS b Lo (S Yl RS ddoad]

(dolidls) puo 9 Cowl s (5)Bltwy 0y

Sl

-

) 9 RS 4 ) LS Gty iSyp Clas Hle A
) S 5 S5 U5z e Sz AU 5 S0y Bl I
(GA32)

5 ©osris il (ool pogie b (s3b) slaelly WS o Lwsl s
Siyatis 8ly obws) Ly 31 63l susl Bils Js S 35z beist
ol 00l 8,5

Vs oule Oliz 51l Siad (a5 sladidsd 9 ladusS 5> ol ol
Jle Heb a3 Wled,S S O ime o OlSidgh Lo n & Sl ldy95 5
I Cumge 9 0 8T 03 g AglS ST 50 (ghialie S)p (gl
Olowe] S 1550l ygo) Sl Sy50m abie @ols (Oludl 5 ue) 5 Olowsl 31 ey 1
«a2,8T Ol (gly 1y $ols 9 43,87 1y Ol ey 3T 1y oo ey 3T 1y

4 aSdy el oud o0 00l 7l o 3 &5 (gols Sliwl Olnl Sy 5o
i Gl Samd 3 iy euslis goyin 3l (o CdS O3 s Ol
Cawl 009

ole sloos 3T 1 USse OIssal 31 ool wols 595 o Sl HleolS 5o
(1) LT () OLT wBlen coal axsls 355 5 1) (G Qlaz S3imo
digwil) o (o taly (2 5g2) Sedgd) (Ol 5 4ae) oo () Wil
FUCIBTS) eb L ol <=U &S ‘5‘0&@ SoledolS ol o (‘S&QT 5 ghe SO
oo o OLilnl ool ool 5 Wbl o by dlals Gio Coul oie
OB)5,8 Slagrie wike) wils ol ol b dilabe G SG oS Caws
(s OB, OBty

B9 SisS 1S 155 Olaz 15 sl $95,T [L] WiSe slozsl S @
25 9 Wi U o Slodls aSls 5 s atsldS 3L LS $lp Ol 5 Ol
OA a Glawdze 49 OGBS 35050) 10l ¢ S

38540 5 (G 5 L Ol sy 595) 058 wslee olagde Ol ool
S Sl gloyghel Jdo 4 wls (Sls Sl oglS 6392 39))
Sizan 48l Ol Gle 5o (glodsg SB0le Wi o 0315 s il @
33 Cewl 0353 Ohdle 9 OB 31 (soldpwlew iz 5L 50 3 &S GBAEwl b
S9m Olygl dS0lg w00 IS 56 Bl (g (S DSBS (gloveygd
Qas 395 Oluad lp Oy 39y Gz 30 & WS oo Gz (2l H)byo
bl oo b i QL) (gl 5 WS o

Ao 53 ditwd i Bl Glogde &S 35 LoyliaS 5 Ja09 85 slapde
Sio bl Cal oud oo 1385 055l sl gl 03l BB slooyed
Sl 5 ga (L)) Samyd by 039 Ollssles b Grsilen 1O LayliagS
33 OBsdS)s ob als oSG ou3) Lol Cawd 0y dinany Gp0l OLEIS)S sl
2 Oblssles 03,8 So b dlé g @ 5 LSS S (sSUsS slage]
Cawl 0398 Sodyd SG v golss

4 ool 0ud dBS Gld dse 4« sl By I b Bl
od b olsas lagiold 9 (05 lagyl (udre Simd 5o Sos s
sslely Sop slaatonsl 5o Wb 1y )55 oal Ay iledgs olyes g0l s
2 S Sl dduls 5o goli a5 e 5,8 so9lns ne)w Ol (Sl
S &S B80bs Sl Bsdme 9 3le b Gsle 5 > Ol Side
(1350 035l 03 diad) LSy Jlsls @ogude 9507 b 1y 355 $lopials ouis
e 30 el OBW 8T @ols Giasisl (23 Sai oo 155slisal WS e 3T
Olosg 0 3B 53 50 Cuidyjsdl & Gugh «Culy JSus odls alwd

www.czcjournal.org ‘ No 214 ‘ b A" Ol 53 5 e 5% |19



[ BRI OLlis) 3 s dy 4l

G803 (2heal (320) O .ol (23L0) 9 R 5 (2SR e Ole o
& (Blisl) Olg) Cel Ol pilsge sloli 19358l ) 1y S glajur dan
Lwwdie oo

Oy Gely 4 Adudd 3530 &5 35 W Y Olo wny aly o
e 9 WS (o 193aligal 0550 b 9y Cudlyigdl (Cawl Cuiidy)gd!

ol 1950 (6l (Sile) der Say9T wimles g9y Loy (o) 4 i 5 Ll cmgs
90k Lo (gl & Sl lpidn s gl Cdpdy walss Olie Sy el 53
NV MO L) potwsd §3IISCwas 03kl 0o b Coul odpwy 55300

U1 5 Ghuly (el IS Gime 4 (i 4 GB505hs 9 il (pagng
DRV 5 (Olwiewlicel) 1350ly90) 83553 Cuda 31 635,8 dw Lol 30 conig),l
S Ll Glea i b Caws Ol Wlgie Ol & witws Lol
Sle 4y Oy (ShaiISS Cale S0 i 4wy ey i) jod!
FOL Cewd G b o)y S ool l Ol yo VLl (SUls 9 (ess
kiS5 S5 ddowdl 4 Olud] Guswy Colgs 58 5 (Sl ((gwly) il ool @
b @ g0t B 5o & 6‘0\,\.‘23})T bl (.le.w)?a kﬁ,ﬂblgS Oy gl S
Cawl 008 0dal g yad

s 9 gho Sl dsalr 3 NS b dly (1S Saad )
ole (S OLilnl &S Sl Jdo (e @) el s < ag9 SO 5
Ol Sl S5 58S b 255uly o5 s ilousels ((es25) (o |y b
o iy jodl a5 Cawl 635 Olaz 55 O G 5 ,laS 5o S sladiuwl
g O Ceads oS cpa OLL B sy (Sl b aSOT )

Sl o0 0uidr 0938 b S 1y (sl 5 Waigal 0iS) isls Qa9 )
O MO L) Cole ealys HGT i ¢lp

Oialial 53,3005 gl )3 5 Conl (23T (i Lal) Codigusyl ol
Cuingnd)) ob @ Jlo olo 2,3l 38l Samyd 53 9 Cewl ol ouwls
085S Sl O 0L &S ] dhawly 4 Cudiguay) SOy .Sl 0 )35l
95 Az S5 510, sy el yo (poges S OIS 9 S &bl 3 e
U155 25 Sl Oy oy ol 3 (51 IS 0315 olyam 43 1y JB sy
) [l 00893,

dediss SUlS3 5 (Goin G985 GbL 9 Cudly)sdl 4 ey ¢l 9 Ll
(Ve dn ¥ Ole dgil) wiiso pialul 5 el Olilge 4 OT g3 5o

485 dediz g (2B diowdl 31 Olgz 0,SLT 5 LidisS 9 G b 5L
Siawsw 9 dlalj Sl W 5 U,ably olé oo ,a Gy Siyd 50wl
D90 0dual yu 54 Il ole (35w 55 Gl Samyd 53 5 Cuwl Vg

Lpe ol (ST 9 JolSS (Sgun |y Olaz a5 (SluS wiile 39 1553)5 5
(A X Ola L) euily o3 slalds OLL 3

D9 oBzud (s Sl 0S) Seee 5 o8 ot Oddoddl dz S
&S (gradgul (Cals delgsd |y 095 =Bly Gyl Syle)S 5 SylaS
Al 5 10 B Olilaz LoBT gliwly 15 5 WS $30 1y Ubldinwil Wlgs
o A5 ()] (g SIS 10,5 A somke 9 oduwyd don 4y &S (LS 5
JS 1y (a3 o0 ol e HUS 30 K3 LIS 5 S LS (S Aduwl
.MQ(SA

SO 52 9 dile dgide Iy 1550 B ardsSy IeS 9 HliS 9 ddouil b des
(Yo OFOle dgl) w38y ol Gials gln by Sy el

No 214 ‘ www.czcjournal.org

20 Cuidyiedl Hb (s Gl WSS L lagus gl (ol B ussSe
ewl 0394 ke Iy (ol Jgol ol S

Lo S Gls)S 9 ,laS 5 diaul «Sb a8 5 pwdle 3,5 g3 53 &S (@S
Loy 9l @ Giass 540 9 (U1 L hsal I55e wil Siales uys 5 iuly
(Vo EVOle L) wisn sl  Silosle o

«Cadiyiedl Sloojgel Al Cuwe SO & Cuwl 33l Glol iy bl
0L $10)3 6 doras 51 Lal cuwys dads ds 35w &S Cawl S3uz iy (S5
5 oLl ;S Wlesss Jold des s (S5 5500 OF Wilup 01,5 @
Oley Wl 5o Wi e U 1y Lrud Olas &S Sl Wiglus gloeds 3T ple
st OF 31 (552 3 b o Sl Gl Oloz (SzolsQ 3 solé iy 8T

4SS johiles 9 abl wiedgw i B Gl plé Gy & Cowl S5 8
12984 Dommme S 5500y S G BT gl 31 S 4 51 ud
Ccsd S8 AT wlioys sl 01,500 i Lol d2ild dgu o gl &S oS @)
Soll Easly lie ysb 4y s Wil d9w 0500 5 Lo s &S oS )8 ST 5
el 5910L) 5 S S SIS (01 50 D98 S Juma b 90

Gt Olaz ple OF 53 oS Cuwl Cuiyiedl Golr Gl S& ol
Olotagy Jaume 9 GHMSLr oo (insd 9 (30 52 5l lue lagludl plé ol
G0laz 35 e dz)lSs 5 5l sl oBling 30 9 039 LS Wighis ouy 3
o 9 odogun Oldhbl Slax o lagludl el JLE Ho Lo Cuidyiedl
01505 ULS 50 &S (63,Sas dily Gl Ll JLS dolpo oS 55 Oliewlial
Col 3z @b oy WS @ 00 S 9 oS0 b 1) Jole (0l gl
Wled el Cawd =Bly Bus 4 eilgie oo b & eitund Gldsgame )
5 CSo o b SIS dr 8] et RIS Sy 2 low dan &S Gilydlue
4 OYLS plE b g paii9n WSe b Bus 4 Oy $lp S S o))
o (R Bus O 4 (o154 (e

=83 Olupdguw Wlgip GuS 5 Cala S das dadiow il b L)
olidiguw Cdo by« Ogiwhs Lwgl 50 &5 abl Gluly (33529 plé & Wil
Cawl

A0S 9 ,liS 9 ddnwil 5 Sl JS5p 5 Lol pslislas 5 Olell Oludl
5 Sb ke g3 0 8,8 dalss SWS ruly (7S 5 pialdl 4 il o
Sl b 4 Glass pioldse Lee o QLIS Gisugius el » Sxz
2510 89y 94 S pindidn ol 3 Galoe s gly 1HBDyg, (Cudls dalss
(M OVl dgl) pyliwgs 15T

Oy (S) 5 S8 33 i 0)sal B sege 33l B Sl o BB Liws) o
3L ol 5 Cewl 0l dpogs 5 31,SS Ol=dd s JJd e 4y 5 &S Iy 0L
Cewl 00 63,0y 35 OLatds)y)

Gty 4y dtugy (Grul) Ll a4y slinSs 5L ool els o 1y &2
Sl S5 510, 5 S 58S (S0 Aol Gioley €S (55 oy s (Olg)
(OA Sla L)

S ¢l Fuw Olog 9 dge &5 S GLES 035 055 olea Olzid)) 5L
@ dilhs) Sliwsl 3 (o 55 Cawl 33,5 Hl8) S 5 S SO 9 Ol
odal imiz il Sl (Samndie 323 s 5131 Jol 53 S« ganl srundzar ol
1wl

@ pls Olgl e pdliiel 5 Ol b (2i3)) Caupldze a5 eold L3I oo
@ > Olgl (o @UBAASSS G b mls Olgl e ol Syluiy
D 9 2ulp Siz dS Luwsie 28 @ pils Olgl e 00d 03,5 Syls)S
&S gwdiin ((29) WS ol (o3l D)9 olgs) Ddgis @ 138 HLS 1y



A

0200 4S5 3Lgs Ol |y ale sladygliws 9 dmals d Cosas I Gt
5 Sy by () 0580 Gl (Sl didig ol sl aslal |y O
=olT GBS 5o ol Gicsupla)l Lauss 45 )9 eoal,d 4l S iy $3-S09)

Aoh Gal)) Sy g dsele Codliwl gl Giala i 9

R yd Sty g () BT
b 9 pasd §yhw i Slosy
» Olsie Ly g5 SWlgs Ol bl 50 Gldig w dudoz )5 540
S92 sl sy Glysn 33 )3 Grdw doy |y QBU s Ly Slgsmy
ool gl o 5 Lased Ol 3 ol ol bl 5ol .0 e
Ml we ST 1y 9 osLs Gl 5 Cwliul 4S Cwl
45238 Aoy Gl (Gldign )0 (el SOl 3y SO 51,5158 OLS o
IMS 51 Oldigw Hlg-id Gla(lysd 33 6309 (ol Glecisy) ;oS
CBb LIy 095 ased S5 Olewls (385 a5 9 Ll glaculg)
A3 e 0, Oleidy) S5l 9 Wiy )l 31 65855
&S o, bls N L}Zﬁ.ajd.gg_) o)_i.:.; 29 Lyl g5 Las Jlgj_%
OBuLlss 5 L)) dmale slasl 4 4S 6,30 oo Hled 4o L))
0=S sladiw i (SsSe 4 o 9 S35 ol (i) e
DD (R 4_“)‘ Oyd—n QLP PRl

ole sbags an 9 3900 ¢sbrds goxo

3530L P93 > g dgd o ouiS Ssles Olg—ie dn Oldig w 5O

aS 933 Sl sl Cdl=d « (g0 u‘&_';T » Oldog pw B9 pw Judins
O0=9 il Glsdlhae jgo 50 Gy Sy 00y Ol Cidluwly 4o
3D ygudsy diwzp S ddghy 93 Linlpods 45 050k ul> (ol ad
4 0 R0 dgsS 0 OLES Wd)S e Hlbizy £58 9 S 2

OLwg v (=) ) 360 35O
(10 S pd
Aol g o g
(ol 33 O o
g 38 (W)
o bl

Rolashals S5 4z

sl LulS :0lbez s

dmolz Olus ) 8,84 pastie loygz Oldis w dudoz 523040 5SS
I G503 Uity 4S5 diwz p SIS 2 lge Ol dd)) polse
Gimes Sl Gty Glse GRS 5 @lh—wl aBs 1) 095 (SW)
43558 93 9 Oldig pw d5)) 953U y4e Bl s ol amdy 9l .0, S
Cdls Ceall $oo0—w 30 «Blis 5 wliios ©s-5 3990 9 dwald
555 Cdyn sl LyadlS Ggie i) dsele Jlsd gloasl 3l 9
S5 doye 53 095 glady Sladysliwd Glus d9- diudlys Glds
Gl BB Glatiw @)lwdituns 4 Giass s9—dy 43Ves
S sl 8 ySai

518y 5 (ol yraa

Lo, IS olBials 3 S diy )3 1y 395 SIS Sydee Oldig w 5SS
Codled 5 pum )i B0 1) 395 Glddyo yas 50,5 Codlys pudodlpw
Solan Ciddgn ;- SSLL ol ol gladysliws 094 Olymline 0)g> 5o
5 —isal slatuod 4o il ws gl 45 Cl Sl Ol2lge )
S92 Gas Sladign 45 Il 3 sl ousl odmie OYL A Gk s
2 9l Gled gle Cdlwsd Lo 03, S b uuvi«b)s Slad_iuy LIy
9 = Ololgiday 1o Joud 3l (o Coaw Jolds wdige 9 (8 dise)
ole ) s lod,5 SOLES 45 Sl 059 el (wiige
Gl imio glo e 50 @9

L o 031955 <G Sl o

hres glad iy 45 Gl diwlsy glosls Sl 5 Gldy ro 52350580

o3 o) al)S sum ayls eleiz) Gy 9 Gidy) Glagiesiy
Oy 31 Se—t (V439 dyygd YA = VAV yuolgs A) Oleiy po (9 pw dedon
Slodlgils )0 ddws 090 Hluel ulf..\.‘_m.gs.) 9 ady) d=els dwe
9952 8L Ol Gigas e 5 by e 9358 o) (s 0313 OLeyS 1 dS)y)

www.czcjournal.org ‘ No 214 ‘ Lo 5™ Okl )3 357 50 4y 5l .



O LA Sl ek

Hi9aT oy
0=l 9)Lsd eges aBT GLE) Cosus 55 Olisp 583 Glayls
S8 i)t Olablins 5 9 dsale slodel a5 Sl it
SIS 855 Fg by 50 0l S39al 0BLle 9 Bl Ceal LS u S
OLE5)) S5 40,28 <ol HUT )3 5l Jdodd 5 asd ol el

Dilwpe SHJ-B 55 SUsS sladieijin L —Slblse ¢l 1y

Oliidy) dsale gl Sis o 3Ys yahhe Ol—byw 5—) a0 5O
3 S . eleiz] @y 9 (S8 Gluewly (ode Sysliwd 05 ,=lae
S glaCiw CdlawlS b dlgi e Ol 4S5 d_ad e Olis
sl 35 J_SL,A Cwo) o 30 4S Gldsals yo Hloluxs A D9
il

o stz CS) i 3 (ool JUT qoale clacllss 1iSay )l ol
des 59,0l Olaz 9 i) Lo by 045 905 Olae 003 -y Ol
A Dlgny Ld3)) slady e 9 Lagiyl 45 9,5 Jol> Olawbl 9 5,5
9 Cagn Oloal 03lyd o 3007 ($5-SeluiS 5 dsal> i suply)
Sle 8L Ly

2389 CSHlie 9 3, Cd 5o G yd(2 U 5 iy 4 o) suwlb
S9—iipe umw 05=S1 J8)9y slogidle gl bzl GlagSscaS
aslowb Gliges Olais)) eanl glad—ws 5o Giolayob 9 LT 45
39342395 45 Sl Sz 53 055 o8l Shs (g 50 A s il
D0, S (o yS0duz

Flk oo

008 42 9liz 0d 0Bl Gldgpw ) a0 55O 4ol ,Su5)
Sl Co i N8 50 OIS 38 Olguieds g Cwl 58S LLddy) Coge
8 abadlo b 8lo ouiungd Olgieds ©99 pupw Ol ale S
L dgzlon 50 dmole sloioly (—sloiz] 1) dls—isds 5 5,0 5
5 laciw JLaSI 0slgl 3l sg-as Olssds 5 95 polze slagille
3 Sl oB3L ol CsdSw ity o8 ousy ladws Glas 1y Las sy )
dzale 3 50,8 45 Saey8 gluewly 5 B3 Lw Oy las 037wS wlan
SlaCoge hds S5eSe 0)luyd ) i 9 0088 b i)
DS (e ) e Bz mslyz US 0 (o8 5 3

39— o= Hliwlgs Oldig w 5SS k] )_igb s« i 5]93_“3» oS 5o
dzolz 9 @ad oduid Glizan polze G50 els Gliwl Ol Slgi 45
0= B 3 S B0k 0,5 Ly (igalyw 500iuS Sy 5 Giogs
s L (g o slagol

uijl_.w VY w30 VY0 )«.Ali.:_.w \ E_J)U 20 QL_.J:gjw O30 58R 58
s "K)b

OBLS Olyse 4S5 Cllpue 1p5038 9 didum,d diaz)l Cowgd (335 2 540
Iy 090 ua._?T ol &9, Swt Lo g Wk Jalgs JL\_:L» Cewlo ylssl =
ALBS dad wiz o 5 0adle Hlunly 50Uy i JLw Ve 3l Gl 4 S
0329 40 Olaz )0 5l ES L 3 eSS 9 pils 5 ole SIS L
O 003y Sl 2 o gty Sl 50 gl Ol G390

1 oy0s doldl Cly

No 214 ‘ www.czcjournal.org

Cwl 395 031953l ale Sy GifwS 5 Jados

b el (ale HUT iz 50 0u S Saalea Olsisdy ol Gi i
3 dllaaly slagidt 5 alliidly slagissh Olw b Ols—sds
SLajidghy JS(oe (sl 45 i )l diws ) id)) dsal>
Csoal L 1) 895 uSgm (ole glasyluiliw) do L Ole) oot (1iS))
S B 5 s Siad

RS 5SS g (aloiz) 5 yun)

SlodsuS &8s 5 id)) o Olilw o Jlsd -ads Oleds pw 5SS
el @iy (L153) e g8l Oliity) gl ioas) Qgawlyad Ly
dmale Go)ui ke Bluw 0)lo)d legSstdS 5 laceuis ) ol
L5138 lotaucss 35 o Syl .l 03,5 oS oilnl ol s5y)
)2 Omized 5 ool OLiiys T 5 pams gl ol Jols
9 Oled 5o «lojbile med =SSlor G2 Gl—5u)l Glooe (i
Gues S5 0LHL Latuled (ol .Gl 0090 (1d5)) dsale ) Slaidy
S bli_mn Ladd idy) Olyue C;_.&‘Mlg: 4S Wlcusdly ool ) ol
solss glayille o 518, weild Al el 43S gjlwdiius 3
IBle s dmal>

bl yd g b Jus Hlo gy

Oldig pu 555 503 2lae Ol i3)) dsal> 3l go—ae Olsisy
Sayd Jado Gl b 4S5 Sl Slhzlge 3 ol 40,28 31 (Blaas
9 Caidgn a S 51,85 03l osd sladume L 6355lw 9 355 tiw
O 30 Olge 4SS Sl O Solis L Simy8 9 ol dioye 93 4o 5o
50 ol aBlisls 5 Gld8,m (SSU5) 5O (03 § ogd Cugd D) BEWPS
ol JolS GSHlie 30

Gz idy) dsal> Lo 50 9 gisse Ol Lo ol Lol
Iy d9-5 Wgm »30lse Gladows 45 4 Sl ugss SOLis Lo o)l
Agioe Ly 995 e e e

(8 )‘.L_wb? 9 0PS38 Olgeds Gl—dgw 58 d5Bsd Cngn
3o 3l 48 gladoasl (is)) dadon] Ges pmlio ) Sl (B30
o] JbSiS ol diloy )0 |y go—izo Jols 02 9 =S Olaalin o
bl o ale Gioosiy b it 8T 515 (S 5 (RUIS (wly 1 i)
20 SLagin)) g b 954 < Oldig e 5SS GldSyo w9 0392
392 8oyl (i) Olyse Gilwditum 4 9l 8,505y sl (Simyd 5
Lo o 4wl (Sl dgsd 9 9 L (dedgly SBd 9 (ole i)
355 dzal> glaysl 9

950l slagidlz b (295b9)

4o gt clisl glacdlsd 5 ladi i 13 Sy 3l Gldgw 5SS
9409y 0T L polse ity galse 45 Cosloy (mlagidle 51 sl
Covgn Bbdo gylgad 9 (mldl = ujJ.,SLp WCumas ool il ws
JUT 5 Ol bls Lo glaype ghs Lo s Olus 53 Simyd 9 s
L,Sasig Sl did e Bl oS L ooyl g o1,-8) 4 g 93
4S 98l sghamal bl b @S5l e 58 S Sl Cdlawly
L dpzlse 5 dsale slasl ;50 6l e mloialy 5 Gisuplyl
Cul lie sloile



RS Gt IOT 33 S oled gke 3 B ) 3

282 G2l Lol - CulisS &ily,8

093 G (2958530 b (S5 1)l s dtudls By 5 Pae 38
(@B Gy 35 S9ima) d3dsa 3] 3 IS e 5 Gl O
(0 Vsloun

G0 9 Cawl (29390 5 BE SO Wbyl Ay oKEy o &S ilde
5 Suynd Glp S Cuul 3T 3y Goine slojnl 3 S R85 Cangs
Cogd 5 0bo9d 9 Oluzosw 9 wkiSp b OIS 9 OLLIS (Oygdne
G @ & i)l Gl (V8 Gluy @) Goiue) WS 6193 OBU)
el el 55 delioly yo oo
33 )y A8 Ohldga o
b Sh oy i) 4 CSS &S

350 550 5 8919 5 ez S
3 89388 5 Gz o b 0Se
Sy 2SB L 5 Whie Oz 93 Gieal (sSiuly & Cuws lz
ol Gladisss 5o .Cuwl 0310 2lsS 9 algd plis O 5 @gd0 gohe
Sy 5 by 5 ol 485 51,3 OLalS o5 sy 3 £955 58155
AT Jad Gliwdlsyla Glsks) Cawl plis Gl 30 2oSwly 9,5 5> o3l
(1-0 glouis obyd) 3l Wi glodls cgslyy Ogte ¢V - o

295039430 31 9 30 950 B I B 9 Andin Sl oy 5 (Y
42 3B yus 090 U 9

DI |y Sz uS 45 Cawl O (RS onw ddosl o sladilis 51 SO
02 it l3 LS &S Sl dilaysul Gliz 5 ol ilae & WS Gy
AV a0 e 3,5000) 390 90 9l 3l Wild e &S

G55 Caayd 01,500 Glitrw 4 &S LS Cnl G813 oS S0s Blis
Syl ol ‘69']“6:’: Ogie) Cuwl 4sl3S ‘=J§ L_,,g;ogL‘g oly 4o (J.Su.s
OV an QLS9 s

SR ISEINGI Y- SRC SNITR VIR -E S FREL YL IRE )im Lles
Sz S Cawl 00 derdd 5T dy lglyl 9 W5 (e Olaiewlsle 3L,
(85 b il ouel (Teguind edd 9,505 )3 Wiljgwss o2 b 1) 5 3
5 o2 S Aoy HlAS 1 9 B HlAS (25505b 3l 5 fpsSesk
Sy 1y Glogs 838 dpe oy HlS o @

Al 9 )dbee HUDES 50 9 A 950 Bew o)1) @ (Y

Medgw Oludl gz Slp Okedisd 5 0255 5 Sordile S LsSSlen
O9%e) Cawl Widgw 5 658 (o3 Oloy Glp 38 LS 5o Gosaile ul

CTRETY

OUT .l 0053 aily 5 dtazyl sl QL) 9 Lo 033 (e A0 9 00l
RV ORI NPFINES el.e"‘ 9 (alj Sles 5«18 3l ousl C»LS» = «050ker |y
& Cewgy ued 1 0BL Bd 9 GaseISy g 5lzel 0ya8 ghls wilgie S
slean YA Ols <L.w..: <) Jolb e 050k Iy 295 §Lmbgﬂ o) }\AL.Q l.}.&.)))g.&:‘
aolgs e Io3elygal 51 g (F un €0 Gl s un eV Ole T un Y Ol V-0
Uidl9ym 9 9l 40 (arasvais uxdais :liwsl e 53) Livgs ERJVRUE (akls LaS
Cowd Aol 9 dingad il 4y 0T 3k 41 5 Wisele 1) 055l b WS S&S
(V-0 slaas FA Ola L) WSS 390 Giogs 3l 1y Gdo 9 o 9,0 9 Jub

ya va maBra +sravima +rad

(V as YA Ole ) 5k Iy i glagicisu 00l dlaws 0 45 Sgdu

Ogte 03 0 & eyl 5 sslay Sladaliywil pelul y Glidg () 5
0210355 ush3l 1y 43555501 Gilile «Cewl oxile Bl RS s LIST 8)L)s
WL’ disls ol 4 o)lgen «Q?.éf O iji?» 8)L3)a Iy QLS'ISL:J A SJuS.o &
3695 o3l Culey (U1 5 32 4 dzgd §90 3 ey 5 RSl
Ol 20 &S Sl e OIS 3 By (GBS G L 5 @Bge b g (9SS
C.«aLC) &S dw)y 5P ).b) L sl o) QL“JA 30 Cuwl 0 Giyléw LB)L) Qg
NGNS CRTST P (=L5.e )»)1‘@,5_“\ GBS G 3O «yB» 9 «iwly»

I R S Sk s £958 )1 g A 95 Gl ()
it (5 5l ) 3 JS a0

Sy (Solay Slodiig )3 (GBS s wisSe Gl Syl (2 ese
v §lp Gles (pleiely (solay sladidsd 5o .Sl E9y0 3l ey s
O pls (Cuwl ol guid 9,500 53 Ll U 0313 3w > il
2 Olguliial 5 o3l bsS wasSy odw ko 9 (aBT Oliz b &S
() i 3)Si3) wiledbiu) Gyl
35 Slue s 5 @ols 51 sl |y s ple oStuly Oludl 529
(aL,\S» @S dewyy 355 Soie S Blo» il odsl 9,5 Ggine f)[@g a3
S0 &S Cawl 33Ls Gue)y O 015 ruly 3y Goien - Tl 335 (ue)
OB 33 oSy Gyl 9 Gdiez)) S zke O 5o S Culy bl
Sye 3l §9y3 RESAY I3 05 Ggima daliyyl yo &S Cuwl Glis S

www.czcjournal.org ‘ No 214 ‘ b A" Ol 53 3 w58 10



1] WA Sl 35 oty

4 Wlgi e &S Sl Oliz g 0y 926 |y 5w &S Cuwl Ol ol Jigo
a8 1S5 03bgd iwyd

2950 3L S L 1y o1 5500 31 9 4Bl Hladly (V

9 Sl K531y SIS L 1y 3l 35 9 09 HI3ly Wb G 9""""" 9 UK.KS BN

Cewl ol (30 Olinlas 5 OlBTis Olao 31 .Cil3S Gle o dSlexsl )90

OLsSosl 4y iz ud She Wl OUT b salnly ited Hlaally o5
S 1y 995 3y wls Olug s s

S 9 S g5 L a1 glaied s3> 9 18 3= J351 (A
S 953 5 ol 350

«Siad Fosaly 9 « Ul Gudd 95 S b ol Oste )
SWMM»:AS&Ldomws@lom&)uﬂg&m
Ol 9 0105 1y (5a0] B ol (ool Gloiadd ) (3 «GbsS Ot
9 gLyl 51 L(8V wh OLiSIeyyey Sl odee «solay Ogte) LS
bl Hlad g0yl Ol o g HLESH S 1S Cawl ISl

eSO o |y o pmSd (A y g0 WAS g 35 32 (A
9l Gl Gl B § G 5B

Lo &5}) L by Cwly b & &S Sl 00l 69’1'6;3 sladalyyusl 4o
2 CB) 9 Cayd Ot Wl 9 03T s b 1y 0LSes WS @9 WiSgw
A3, 518 siuk 3390 OIS0 &S (guS (i S ugudly 31 b .0ysl OL)
2383 69,8 9 3,5 (50 )8 sk )30 50 055 Lo dz (uS iz 55 (6599
(00 OLaSS 93593 5yl ouuz (Solm Ogie) Cewl 00,85 9

O led 9 o w9 Canl @35 BLES (RS Cliys 5 Gu
K BwO» 9 «GAB» 1«99’35@‘1’:}» (V0 a Lls gl 3yal) sgde L,ADT
GRS i 4y Golay sladisyd 5O 5 witee HLES 53 Wil Jlao
Wlodd

Oyshwl 5 Kao,8 O «Oliwl Olpl 5o Galad Cown YAV .5 GB)gal -
S0 -YYE jao (w=e 10yl (OYlEae degasa)

Okl 5 Soo,8 (L) Ol yblul 53 e Ggolon AYAV .15 )0l -
FAY -YVY pao e 100 (O s degasw)

013 o851 OhyLass) :0hes 2V L AYOT L sl dslayg -

988 S 10180 05 Seiue MYV Ldes ] (Jlads -

Oy demw doz )3 golay Ogte ATV pzsie Lo wbls Bllcwbls -

Pl psle olSlidgdy 1015 .eadn 3,500 IVAY . Buame (Jameddl) -
,d Olsllas g

0L LB5ge] Al 3dos 9 desyd del Blypgloyl AYAY Aodid a3 -

20 oo Ol 5 @Ml AP onele Lol g ail),é ccwlisS -
A8 jao Yo Fow (S liob) wdiln Guyld gladaliyus)

OMS)J 200,43 Bl Adgl 350 AVAY eyele Lol g 1,8 ccwlisS -

L“S.ua)s Olllhae 9 Jludl psle

9 dludl (:31& oli.w.mg).g W05 Solay Culgy Y Lawdge <L“,g‘).éréjgn

Gl psle ol amssy 013 o dbdsSiad ayy VFAF s (ol yme -
oa,d Oilsllas g

No 214 ‘ www.czcjournal.org

Jg) Gy 50 (VA i (o 3,553 Adi by3T ) Lz slodls «sele
L «ols oS s Iy Giings 4T 6l tpudles (0 3y Goiee 4yl
JUJBi) O Cewly 01y 50 9 Jlaael

‘)degoﬁagoujtwwem(f

e 3,500 53 . Cewl a3y 9 lisw gl 3l dow 9 =Bge b 5w
O EBgedy N 3 g &Bgeds NE (SIS 3 readles e (Y an)
pliads 5 low o 3 5 Bl L Hovw @luiedys G I 9 ailuies,s
e |y Gloss 88 5,8 (S

$d5w &5 itrw Sl i oylgan &S Cewl (ol aST g3, gte o
B Sgde S OLSes o 5 ol @l el 5 35 oles 4 ol
Osiz Oliguyle 3L)3T LGS Hovw Guw 5 dusiw |y LSS O 5 Ol
GoP B2 320 e OT b olag 05w SSI 1) w145 30 3yl
Ol 5 Slo dsSe o> Gl &S 38 1) O O 9 dosSe [$ols 3]
i

O Wl 5 Witus s 958 & Ol OF 35 Lo OBLS &S (=Blse ) S
Bl ald Hgie 3o =B 5 Gu (ldw .09 Oy95 108 o) xdS 4
«Odgz Gllyor LSS s WS 3Spe (O 1ie Oley 4o 45 Cewl O
G &S «Hoy95 13e e&m a4 G G i=e b Cewl Ssla oMol
O5ie) Cewl 36U 5 Olaz HT 5 Giody o 9 00s0955 5 ) sl
(FE-YY Slodis (050 Gy 5 Ggiuwe V-0 Glouy (Olygiws jHu5) (solay

&ﬁb)bgd‘&‘éd‘gﬂ)dgwgweﬂ(a
REERLY

5 Sy 9 Gbine Wb OBy 9 Olies b 2is 4y (GBS Howw 53
(53 sy 55 Sien) 393 (UBWEZ) (L g0 9 0358 b OISy Cowd
L8 L §)L’Lﬂ§<=)3 LSI)-’ d.JLm G»)ls LY &S gﬁlh.o‘ (VA-VA glaus
NGIOH RIS Ve IR Oyz» (= Carb guftan/pursidan «Cowl 433
$liSes glime 4 5 Cute (plime 5> ol Golay Ot 2> SLivsz
oialed sl 53 Ol SL)3T .l 48y L8 4y GBS s pliol b g
G7 @ GBS i 33 ils 3 b oS 0T lp S Cewl 035 Gylhw iz
Ceiig 0959 3L 31123 [0S 02555 51 53 3L 1 OUT 5 650 s (055 5 ]
W slouy dailen © 50) 3985 930y lad (FUS piw Oz 5l 9 WSS
A8V 2 D (i3S WY

«_:J‘g_..u.c HA|3J_AM?‘)_B‘50\H"U|A\H~O)‘HA(P

NS 5 el S s dapuil (ol colan (uier Ssley Oste 5
ol Al «le.:_} Oy ¢L,§wx.u:> 9 0ygline g;g‘).g O (pies 9 s
5 BIs o3l b ol Ty b 45 Cal ool g5l sl il 53 ol
9 Oblsdey 9 0BT 9 Oluiesys 3l gt 9 CuiliS Gl o skeas! 390
03531)8 0313 31,81 by 5 Sy JS 4 5 Cpdy 5 i |y o Wb OB
33151 SIS 9 Cumlas 55 Wb Gzen 35 Sysde eusUiss 9 i)
e 2,503 53 054 5utyy Ol b GBS 5w 5 5 3, (6399 M35 5 dlil
el 008 dtudld GUied,s BLES 9 355 Il «OS b Suwpeen»
9 obya)‘T)IS [9] oal3T 350 by 1S wmd 0 jyl Z).:.‘.? le\.g,u)l.a DUJST
ol (e el 9,505 33 5 « il Cewgd 9 O Wysdn 95 Ubss [9] Sy
b Olusee 333 1y 533 9 «iS Wb slexel LB o181 4y 1y dew» 145 ol
S Wb S dads 1y 030 5 43S 9 [CuildS Juz 5 Caon @ 5] WIS
‘[AAQSu.eg] a,ﬁuel)uTaSwlprglygéufwb@mb)w



3% old dSSliz 999 l> by Olizen Hobo 4 pliz) (el Oly9d 5o
Ceelbl g plio) a1y (E31033,8 GhgysS § Cemdidoe S0l yole ygam
S 5 1933 1o OL) 36 Oldlwl 0383 1> i 0,50 Uislaw yolbes )l
g0 yima OMb L ude oLl Coldy (9 9 Wogs k_gi; &> wolo

0430 — Oliwy) wiile — Oyl blaS L2y 30 Jgim 4y SHud ool gbla
A5l Gl G 9 28ke sl GRS L) &S (le s
aolals 4o yb)

085 Slas 0 31 L SIS B b dalials 5> Gasd
0050l 40 «8yobe o do(liwld 31 gslewn 3 .Cwl 00,5 Jads )
Oleald 53 A8 e b 1y 995 6ol HLS dalsssmy 5o eiwy Db
Ol ;03 9 0,5 b a5 Cawl wildgy yolo «Casdivwr (pl bldgy 9 JI)

20 50 th‘s 9 D diuayd Qs.? U_)La) J.Sue )|)§).3 &Lo oluils 9o

9 Aiedys ‘)5?“““"".. 5 dSh s @9z g0 4 () lalgy ol o
L lwld G50 30 il 9 Oyl g gdgn i . Cawl Jitunn Covaeds Gl
Cawl ditwnsly OU) @0

S Logale (LBd(,0 B «O) Osed e S L glwls ool 3 gl
Lol glodal 5 Gyad 50 O) ygas Cwdd odiadglis
&b

ows ilbe - Luall

w908 — dalinls @

HE59eT I3 = Sl Olpl 08lgils 55 o) @

IB3sal dl5 = Oliwly Olyl slagwl 5 Grblul glaglsdl @

a2 15,88 = Ol bl 33 tnsy @

2931950 RS — GV glodilis e

3921950 O9lS — Solay ALY 9 0) oSSl @

MLLEL';bﬁ t._v_)b'

@‘) l°l'i’t” :o&)lii

Rledalyy Glssil Bl (GiasSs & 9 Cul Gnlin & po S
S lodigs b g disbie delsl guul 53 cigdus 3T oyghul 31 a5 Cuul
b st eSS deliols

SRl o glat 49 ()
oS Bl oyshul 31 G 8 Cewss Canl Ry Sum ol @0 9939 Gl
@)U &S 2l (LB La3L oyl Jo 31 (g ead &S Cwl ksldj.ﬂ o;sb.wl
0yghawl .J.DWTL,A)Q O 4 boyghul Wgdue Gigels Lwlsglwl o

Gees sladdo) b Cul Gilsy dSd S aisluy bl

Jsbdy &S Witd 350 9 0 s «dlidie 5 dor (Sl sublul 5o
OUT s T 3ol 350 5 0 Ol 5 Wpsliar v Ose) 31 20
ale — 5500 yblul 31 Gylawn B Colgy ool . WI0Ls) Jus ,S3LET
234 Ol ol 5 =8 L O plie — wie L OBy

4 borye sloasl wSie wwlb b rly ol 58 Gebaokul
S0 Lole des 3 Olas Calie blE 5o ousaisS glowwgig»
el 548 SlaSanyd 55 O Cusal 5 Glaly pedds ,S5LaS — Ol

Lol 6 5,59, sloaglt 3

wzals Yy ol 5 08 ok slodg)l (abiluig Olnl 5o
Lol plgdl 3535 b aiils ougeyn 1y lagwl Cuwb) bael i g
S lS ool ol (ogy Yol 9 HYlwd e Gldsals S CRRERETREe
oL <=|j«’.r>| 390 9 oo Glizws ol uiSle 3lgboyl Ll (8l
ey 91 5 Liwsl 53 9 993 Gl 3 Su9sb Lol seibonl Luabl . wiwils
Cewl 00 ol
s aal

untd Olgis & «iS» (ab L (L ‘((aé VYY) el tlg)l ool
SdAd S0 30 e Sl bl Hluwo a8 9 plie olddl
Ao gl 0yl i g slaml (g3yslaS 5o eas i OU) (Sl
e o 30 dS asld Elj) Gble 55 0 «gyYluwysler eUaJ Llasls
Ll 00d (0 JBe yole 33,k 3

www.czcjournal.org ‘ No 214 ‘ b A" Ol 53 3 e 58 12



13 LA Olaii ) 3 ot 43

Ol AGIS 4 0 ,ylgd (AIK 2 310 )09

8O3 P Gwgw

On 85 Gaes 5 Hlub- g Gable ey Seb Sousy I leyad
Dgdua d1,8)

9055 395 SQ ) dmy 0 3 1098 i) 4 Olsie odle Jle SO L
Lal sl 6,5 S &S gl 030395 H 9 I Cob Lo ey S & ol
Olom) 4 dogd Do a5l b wyld g ol od wsS0 Wbl diws 5
?J.w)Ql:gL;d.gLo.&)lSoangwuhélylb&glgjs)ub)aw

9 &8y s Sy e 9l 33 28y @l Lo 135,50 oo 145 3y90 3
Cewl élb.n 3 (0 195alyg0) &S I)g Lilus Lo 395wy JbS 4

Al - o8 Iy ol o G.:.”JJ‘ Iy Olla odls Hud G»MS R R
Olizes 35,5 0381 Olos s Caoss b ol JIS S 5 0uiSS 556 Olouls
NIRRT VIRE SRTSYE T RUSTERCIV O

LS Oy CS 3 s 4 LS 0938 Catesd Casd S

oL gyl

No 214 ‘ www.czcjournal.org

S SS Wl dsls déves &S (g5 Sl 9 b osls 4 ous Jle 4 B
Cowds S03 dgb o b g o)l &S slo iz @ b jin Suidl 010,08 5
255 o S5 9 Cpum 9 ool Hlzd i 53 5 euiSun S8 wysls
Oledgs guz 9 G 0 b g Bhbl @y ohw oS3 SH L i &S o o
46 GISe glo Casi 5 Oludl 8T 5 Coub Sl 4y eslsie
§ Gl 533 Lz Ll 5 .oum (2 43,5 518 L st 5o 0ol

0879 Caszab 9 (30) - Cants L3 30 dzil Lald &S Wudise o Lo
9 eldyad 4 gl wipls b glolds & oog lus Cuwlss 9 ooy @
03l 5 hul s 3l imy @IS, 4l LS00 JVaal b 9 G 9)I3S,S
935&:&gulaﬁgymgumguwggay@bu&ésu
£a)ld lan @S5S 4 Gl 4z wslus el |

Gl oy bls 4 us 51 6lS Sa Lo Souee 5 Gload 9 S
Olsy Caadlws 51 9 048 O Go - LSS Cade bo Sgdin Cisly ou)ld &S
RSB TE STRCI N

Sgdua o Sy 50 0580 Eeel Lil0ya3 5SS

5 Oloy Ow diasd Osz Cbls eualss )5 blu gz L ©IS ool b
310 3929 euliue dly e s



2 :
i < el il 5
—F ) UL./’/) 2)3 ff /

30« 953 B9 44)9(.9 Oldsd o 830b9) 3 S o
S99 )d Aabun)b uLa.ul &S sld.baJ $Cawl u.als).c s)ld..u d.bp:.l

3k 5 G bl 5o Bl aiSe il 03 uS
«G ol O g 93 «(Ade> O 9529 WS e oylal Olé,e exolio

155 e Can (ol 5o Bl

.S)}g oe 9 &955 e ] dwdd WS 93 0 d9z9 yO»
o)l Cldo Ols — Sy oo bl Cuul il Sz (e
GRSl Cop ol «ilgze plass 4 e 9 Cuwlegd 5o -
2 Sddo gas 3 GalT 1wl Sy slady,ed (o SGws
Olo @ dwlidy Giigy a1y OF Wlgny Sl aS3T 31 iy bl
éLi:T 3 9 S0 oS 9 z90 Cewl Yhgols Glusl &S ol 1,50
Cewl gyl oly

///Lj/ /0347 )

4 »
sy c/ou/,‘.r)/},/‘;jwdg
» % R »

daod 0)Ly0 Bl slaoly (23380 5 oo adl 3l Coy ol
ble 51 s & Gl Caal Gl sl Soll 5 laGls 51 Js yaes
Lly IS @ 1y Sl 65 2580 Glaass Wb odal 9950 Olais

S e Can ol 5o Bl

Cbdo dasd Odicd 03lal 9 ouis Loy Lavlxs 3 e Jo»
ol

é_:&gly&,b;lmdpob‘a:é“woo)g&__;lajgs_;ﬂ
) 9 dgels 3,k 3l & @JSL,A

ewl HBye Seluw 5o g5 @lddoye Lol ,SSlo Cou ol
doiir U g Codido 9 Gl dod a3l U T 5o 4S glado o
S5l H8CET Y, S5 Jlg3 0 « i

o

e

rw%d}'

_//W,//'{j; J’a’) JO’P}’
-"/MWJU‘?/’U’W’

Sl Jie jpe 3l & WIS Oy Ob) 1 «ds Jal»
G Wloduwy Sygam Sl 4y 5 00,5 joe eaghde LSl g
Hlade Bl JdYuul 1 6 Wle depd 9 @Sl &S Byme
L oaBlite coume Calp 5 gt |y OUT s 1 &S aeos
30 0L QT Ob) 13 0SS LIS 1y of edyolis el odelB,
petus Hsbdy IS4 |y Sl Gy 5 . rg0 Fhie & ol
uS90ll 31 0uiST UL B JWIS aeds 4y 3,5 Ol gole 9
Ceorlao b lsTl SIS et ol SS1 .l 033 5 coplsial
Cewlizs

4 AR !
ik «/m/ ) J/p

ol B8l (lgsd yd ld)le g yo03 Olasd (o 585 3 Cao ol
9 WS(o 9us - (e 9 Ld - 0929 $al,S 93 5 Ul &S gldlam
& 99,50 (slj «ds glaliass Cdbr 30 & S vy (0 Liole @
ble 93 31 U (ol gBye 5o (o (ol iy ISk daly o
Ll ygidor SIS plde 4 Gy

SR (285 S (ol po Bl

Pt Giide 30 08 e & 9 WSGe 2D e LS &y
Gl Gae oyl ) WSs 5l 1y O gl Gble e &S
«Cawl oa)S I8 9 5= o den 3 e 9 0dl8l e PRt aS
L OAs0ds 5 Ol 50 e 3l B Sl Cw ol @l 5
e b «ddl (8 Ld» |y ol Q@)Lc- S Gl Jloo (Cwl (3lao
- Lldasly Chds gl 5y « Sl (wddae

www.czcjournal.org ‘ No 214 ‘ LA Olis ) 35 4 5 (4



Slogls d=d Jol> J9z ol Lol,S Cdds ol o3 Sl
Sye 9 Cawl Uil fle 31 Gioldy 5 Giulag oS il - Gl o)) Bée
.ld5 oly ol 00 hgals g

_',Jgf 9l 1 iy -
=P IGLw /_y'//

1sSoe Can (ol 5o LSl

dhasd O . oued @l s Cdido ble 3l glaass oy SET yon
s 55 as dad CdS L (OS] dS Sy 32,80, 9 By5 Ol
«Caw) 0Wle (BL (pe Jd 9 w30 desd Ol Bgd 9
5912@[9)& Iy Sl ‘ﬁ;gblgbgdw)lﬂb Sglw oly
D)0 o5 Bl

”

by i) — }Jju

B e iy'u;yué

1sSoe ol 9o Bl

CedS b (098 g 54d 0dued o8 Fée wlhs o Jd )0 Ladod»
«Cel oIl plo OF Slojy 3l slaw Jeia e obl glad Ol
il Sl 0579 50 3de g S ill g4 S ol
d dSL 2984 Uhsals llie waly U 5o )b Sy Clde (B9
Hlape BU diew )3 sl Al Oy

S¥ys 50l L uggidiss 9 yudl

15 WA olisss 3 w5 No 214 | www.czcjournal.org

s _”/L_'Jj} /’; utj {{j/
;//)/7:/:/:;; u:% J/j” y &

823 ble yolsh 9 $e80 sl 4y il 31 (e U tasSe S
Shes Iy plodss 9 WLiS (olw) 5 Use Olaz db e dodl cciblus
D9 3= & GleS oS

oseb Ol &S - ¢ Jbo sogls Wl pog) 018,569y Ws 31 Gwen
G 99 suz das &S 3)S osle Loj aykad 5o Glig - Cuwl Gl
«lsb Sy

iy A
—¢ ié_'///f’ (/}) ,;M/L?

O ot Godr 31 STl s jguwn Clidio Godr il 5o &S
9l &S Pl Dgwse « ol Oy 4 (duw) L)/u.b& 30 9 lus (abT
dn6e Jlos 5§95 Sl 4 813 g Sl D

@.}/”Z/ﬁu///{d]
;-

SR A./f}/ff J

1S e badlo

G 3 8T b 50 1) (dilde Cawss Glie 133 53 Iy dwr
S ol @ & o Gih)l 934 heals oBzun &S Cowd (3]
«gup Bl 33 &S Cuwl 23T 5 598 @

P0e9y Ol 4



585 - gl - U Rwge (gl GlawdS LoyaldlS Olaisy) 3Siese 03,5
Dloiin 51355 35 50 o9 S 4 1y S

i Sl 09,5 dad lys OzsS 93T bl Jawgs 85 (iysal 9 S3ls5 09,5
- 39dun H3Sy Sy 50 4iSy glajgy dlusl Lo phaw plé

G Gle 09,5 33 isd 5 o g @l 295 5 08 93 Ad) Ujesl
Sl Saw 33 a8y Gisel didy Jlo Vo 5l G b 6 b wsd Calise
Sloigy 18 b o Sl - plow — 63,5 = (S5 - KB - Glo cua— Gl
Sedin )3y 3Sye 50 AdSy

P S @ Gagiel 5 LgudlS 3)90 53 i GaBT 1

9, https://czc.org/art

Lgan Cowl @3Y 3550 Glle 3 Gud din 0,40 Glp &S ebluyme BBT @

5 09l3 JENISe saisen aolé 9 1y 355 GWigas AVl 9 oud Sy

Oleisy)y 35y ((Gudines ) Guigad 09,5 ailus Jlu Oledywlwd OLL G

Sl 03,5 g3l oy 1y SS95 digS A GWigan Gu310,Se etusw Li,aJlS
1080 S50 Sl 4y Ol Bgen $lp Rletaly 5 GalT gl

https://membership.czc.org

Oled=als> o (Slgy Sl I Colos

Sl GBI gl - WadlS Oleisy) 355 Olpie 09,5 sla Gloyl Gliwly )
vl & 0uSe Mol loxdios b sl 53 Juas 9,5 Coles o sl
o 5 Bue .85 walss 51,8 Lo Side Gdeling 53 puy ol 31 Oloy Caodlas
Col Slas 5 mlie @yl 5 (LStal) iz G20l (AT ialsdl
(g_.g)b%nl DS e SaS dmols Olligen Lable g loy Cuodlw dgups 0 &S
D9d s eubile 6559 CiS 5 o, SIs Wolem lp LRie 4 Gisu ()
S (Oldbsls ) Glalssgls @H)Sen 5 G35 L 15,85 Gladdy) 35,
5 i Gl SaS J9du .Cuwl 0315 dald] 395 oly a9 03, Uy Oledsels
I 0gS) S mez oo 390 Iy Lo b 01085 1y 1Sy Olesl Ceudlgi 6 3550
20 )10 Cewsd 9 02305 (0 540 D95 dsalz ST e)ls SWS Cuwlgsys o
GBS 1y 355 LI 9 CB oS wudls (o lod 3l ol S O Cudidse

1L &3)9|

JLigS 09,5 ©8en b Cawl (ue) i 8T 81y a5 o8 eaadh i 0587 HLiaS
13S0 S0l VP AGESS So) Sl WY sl

357093 saliew YA did 395 O 0 B 3lasls Vo Casliil Lo slovsios olialé
A5 ISy

4alip b olyen 3,8l ol 3S,e slgkir 09,5 $)5en b 08540 i
oL sledr Suab b 5 = 895 GAwse 5 ad) — @b dls 5 Sy sl
s 51385 355y ST F i G £ sl 3l GliSen )

A 1385 5Se 53 1S 0 AiSG 9y SMely 8 el 31 oS 5 83k 4eliy

LigS 09,5 )eal Cuul OlalS (i 3T ¢lp 45 oBlmbl 0yaz sliaS
o Saxaly LyaSI VY audSs 595 kel VY Cesles 51 L3,8018 (L)) 5,
S 5550 OlinSes 3 ok

ST diaSS J9y dluelb Ve Gl 1 &S Glaaxio b jlaus delyp o
058 $SaiS o 325 daliy 3)3038 (Samyd bjgmelS BT ud 1Sy 350

o DSz & Hucdn il gl Oblszgd 5 Gllge - OISS b diliwgd Cowdd
4SS 59y Ouey S Gl )l @S Lz 3550 4y g ) Olsz Juwd euilss
A l3S 3S,e0,381 V4

4y b olpen S5l Slye sl )50 b S50 Gho)sS CuitliS)y aaliy
Oyl sis slo G 3l gl ow3Sps S oiulés Gan— Sieyd slo
Sy 32 95 Aloye SYB y swled 650 il Ja) dwen T lisle 3 Oltl
)13y

Oy 7 el 31 5,801 0l 5, Olgils 09,5 )5 b (uglle e
20 potte Slanil 5 diiluce — gaB) — 0u3) Sige b ol 1| VO aid j9)
b IS5 3Sye

3 GSugye B Giolé dalip L5,adS Olaisy) Sy s 09,5 @Hes b
S 1S5 355090 swlgd VO ddd 39y Guw £ sl

L prasis Covy pw olpag Ols) 5 O Ay Cudlr $ly s $Bs 4aliy
1S 3550 50 selgd YV AiiSG Soy eads Ve Ceslu 3l 0l 4

www.czcjournal.org ‘ No 214 ‘ b A Ol o3 3 w58 16



17 LA Ol s) 3 s 4 55

iy Il sl 00y ol 5 dy5 e Ged Ol QBT 5 Clige $ib
D30 Culog |y 3Sye 580 9 dilejesl -

Olislo dbgoe 33 (plde) 05938 5 yaas @l Ol Ol sSs BT
BV YRR )S)A

Y Ve 29,8 he LIS sLislsy Olinysle a3lleliy 9,8 ety 555 GBI

O 585 9 usarly 583 - el 583 03358 9 b oy dnsyd il
a9 = LAl OLaid)) 35,00 Lwgl GdS $lp ud)Buw lp Gubs
Y3 Very Lol

. MJJ.AS)‘)T ASolE 5 Lruyas (Kes Gl ¢ Oloiedad das ol b
t Plezliwgl

DY Vev ool Csd () B9 dLidlyy SleSlbuwsl gl eslil IS 5L

Y5 Ve GBSl LS g, SLaslsy Gilss sl sy LSl o3lsils

Y ¥ 5)Bute Ol sge dlislyy Glglugl sl Bk 555080 5L

Y3 Ve 03l asies eue) LT sLislyy Slssliwsl gl ook 5 g3
RISy 9 dw 53

3L 9930 Lply OBLaS)s den lgy a

s 13550 3550 Ol 95 a9 50 HYB 30 GO (e (G50 93 3Ly dunyy o

- 6oL puws ae Cdsd - HlueS jazaie gy ¢ Ololidly) CbdS)ys
9 62955 Db b = OLlEL 9 puseS Olod)l = Oledig o Sz (32353580
dwly gl odlgils 9 Glolidly) O gl 0dlgils Iy t).Q:LX/ S (9
5 OBREIS)s o3l sy @ols 5 Gyl « awaS ob Gilyl oLl 5 Oliwss
W EYPEANTA STV IRIAT 035l (G993 190 9 iy

BIRTL RIS

Sl CewlS slislyy Olinsle w3l @3kl plyad GBI 5 wludl Gl
ol 00 (303 9 uinS 5 Joslg e S gobT &l

39 03958 5 95, Olsladlyy Oliysle 5 Huy wlely Olwtu) Clyaw BT

No 214 ‘ www.czcjournal.org

azils Hloj Ceslu diz Jadd do .0y 1385 Lo Hlas! 5o (wldbgld) dilalgsgls
S bo @l b SWS bl aidly s $)lSee wualssy 4z 5 Wil
[ o (Oldbsgld) Glalgsgls Siledbs) 6)3T5A.? Jloyo b el dieddsyyl
0259 & Lo b edlsny 5L Oloj 5o

Lile (B 38 oanl gladus slp els 9501 5 Cule o @lp S0 o0l
g_;)&a.md)d:l.ajl@)‘J&Jwgox)buTbMu’wabwty
S » b peyae @S 9y 35 sl 4 dws (Gldbgls) dilslgsgls

M)b Cawlgsyd (ol,S Oluigen Lo )l MS,«JL,A S50 Vov0 Jlw g[ﬂb D)

Gy oad 4zl old S oS LoyRJB Olads)) 3Sye ) ot Gles LB
Gl b L, Olaasy) Sy 5 S Glady Sl Jlod gl 5o
*dasny*t 9 (Ltuh) Ll slagyyl « s slaghisal 5 Sy slaseS
(S e B 95 dsalz dydy Sl 5 IS 45 0w 1y (LiQWSIS)

b ol ol deld) 5o ) b Jlw OLb o 095 ke SS9 gl b
.@g)l}iw'.?w oLy

Ablue 510955 Sl (Sogdsu 3l b piad

1)) Madd

Y10+ L oppe Ol 4y SaS gl 55 w)lsre o3l slilsy Cuwl

Y Ve 4G 39y sl gl Sl awly 555 GBI 9 bsy S5 $ib

Y3 VY 53 i3l 5355 GBI 5 unsw 9L

DY Vet 3S5e 50l a5 WS Gle Golags ety 5SS GBI

DY T G5 s Gl Gedie Olosl GBI g el plyYs 5L

S - Ginyg Sl sazgie Glolidlsy ABsly Giassd o238 GBI
Gl olslas Hbyed - @bl Al Glsy Oloydsd Wslsre — Gags dlslas
Y8 0:0 a8y des 5 LT )

DY Ve daiSG jey bl glp Jedad

QY8 Ve i

DY VY AsSS 9y el gl Olidy w dilsy 53

DY VY Ola eslgils s ISys Al Oldiy w dilyy ol



EBIN

Bl obT iy 5§30 5L e @31 5 Gl gl BT

9wt Sdudnz ol 1055 ($3y0 pliay (Shdnz Ol dudiyss OloLidl)
Gl Objpe IS 9 Sidige

L 0396 Lidd Vo Yor &S (6318 (ol

Sbles o wilyl @ls

Gy g3 dlidlyy BBl 8wy byl @il

@oleus Bls olisly) ailely @)ls 3295 GBI 5SS @3l iy G rpeedls

3 ol el ¢ 9 old a9y ol Ololils) Slely Ly eiuy 5S> SBT
i3yl 9

RIS 5 S $3lidly) sl blsge Oslos @3l

ST i & QLT lya ety 5S03Lal9) Ol pusss BlSaliy C3lS 43S @3l

Gl a0 Ololislyy ABaliy g yued) Hhaidul GBI 5 65 S bl @3l
Sl w9 yew 5SS 9

GiBsS 93 GBI 5 Cuige @il

ooy Grels GBI 5 uall ¢l

03lgils Liadw gl

03l il 5l HISLT S ($B5 (sl 09, il

Olslislsy Olashuy ailely Olidsw g runS QBT 5 ©3islaS luseils
GooliS shuwidul 9 Oledig e sblas

9 @ldlas Giowilys HLoje,e Olslislyy Alely golslas SOL BT
©oldlus (¥ oL ,8

9 Lsamd dedy GIolislgyiliyslegydy 9 ol el wsend Olowy GBI
2D Oy

Oty Hblas sLislgy Ol BBely Oty laww @3l

doss 9o ORUS (e « puy ¢« xSlae Ololaslsy LiolSy3 sobe 5 Sy
DY VP wylepe 9 3m S Ole

Ololiadlsy dlfaly e gyals 5 Sidsa OLBI 5 oy « Gumd lagils
DY £ Glnds Cdgs 9 dus udlyy

N30+ 858 Olaz ol GBI

DV Fenall ame (g5 s sy yy SLidlgy Olinysle ailSeliy lle wady BT

Obiias HBuke slislsy OlaSys sy 4Bl Obdeins Lul GBI
Yoy

Vo ¥es Giie Gygagb GBT 5 guisle lgd il

D ¥ il S 2sy b)) GBI

Oliysle 5 5y B8ely OLLSy S GBI 5 39, OWLS Slgs oSl
DY Y0+ SLOLS (St aanydT) Wuslgpe 5 yeals Olalislyy

Y VY oolgils el Cod ) GlewsslS o3y @3l

YOV ke Lo yd @il

VoY 5ol pal wgand el dndwz olislyy dlSaly lald (1, @3l

s Ve ol S

Sz 33 0895 « Gl dedes Ololadlyy SBaly Gilnl suelS BT
SYav e ObyBwle puy Ogales 9 Ol

Vo Ve (gm0 Hlasd B

dednz «gdMsle (395 Oldladlyy Ay @sliisy sliad 9 GisS GBI
DYIWVY HLdS) Hzgie 9 Lgend

G e SaS 98 Ui52010 5 S b g slidlsy Glus),d

DY VY wgle GebMI Olaaln et gln Wl gnlS @il

@l 065 slidlyy AlBsly OLyBwk Luall lss Loalie etwy GBI
DV VOV Lavdey

b 6y 9 s dedsa Ghlisly)y Gliysley Huy Sl we radl BT
SV N0 (G9 s

YN0 ol e sl Oy GieilS

VOV 6r8Y 5 S & yals sladlsy Ol S8aln gsY OBl BT

) 034 Liad JY VoY &l a5 g3l,8) (alw

9> y5eli 5b,abolisly) BBely g9 pus soeals GBT

Oliyle 5 30 Bk 31 lolyaw O1elS slisly, 4kl

Loler SpsS BT

plides 9 M plygy sudol Glalidly, Gl 05w e ) )
St

R34 oz 5 Obsge yo58 Ololadlsy Al 55 ez @l

03lgils el Sl g oS ualy 55 SBI

O13y5 Gu9,3 dlidly)y Blals plesl S Hgts @Sl

S8k ez 09, Ololaslyy ailely @rdayl I 553 5 039, cisin
St i) 5 GwsslS (2

SN Lol oy

slidlyy Jlo jw Canlio & Ol gr0ls BT 5 Gl low @5
M § s et

F9215 5 G 53l ae Glolislyy AlBsly g9 S O GBI 5 55,7 @3l
89S

5 bl Olhaw Ololaslyy GlaSske 5 yu wlly bl Olseyl @3l
Cuoldtul 4)lgse

Sy olislsy el (SUS Olye GBI 9 (GLS) $ol5ad Ghsirge @l
5% olils

Claw 9 Cwoliiul wjlspe Ololaslyy SBely BBkl bl dige @Sl

www.czcjournal.org ‘ No 214 ‘ b A" Ol o3 3 w58 18



£k

b

.

—

959 i

30 0ol sSediz 0Slas 3 GalS Sl b $Souie Oladdy) Ol 09,5
Slye S OliSen (aT 4 1)

201y o publ 5 o ead Gy o cad pae glaowz LS 05,5
255 3135 elgd V 9 neliew & oz VA slaga)b

San Dieguito Park S)ly 55 Olejes 08,8 (i 9 oegd gadn HligS
4 655398 pli 5809 il ddsil ¢ $oliad S Oluse (Slss bugl b
2,8 Sy S 04w 00

dedy BT 5 Galns oupe @31 Oliguilns Ghas b olegd aig HligS
3S $S0atw 55 ety Ol Olexsl 53 Ol 00lg3ls s @l ObsLkis
0,8

4 Gk Jlad 5 o Lo @l (e b Side Oygo 43 b oS p bl 5LigS
S5 4 35m82 Shsae 5 5 Wiamd a3 Olipsle 0lgysli 48l
3,8 513 6o OLdd)) Sy 03 6334 Hld wse dlidly) OLb puas

9 ol GuSly dpdies 55 GBI Gl dude Gajsal 098 Cwn @
Yoz ol Vo g0l 50 LundSS1 0L @ Blanl olSadls 31 Galy il
Olold JLatul b 9 W3S 31385 sSoutw QL)) 355 30 Owug # B F sl
Glisw ol gadge b olhen o Gl 58 5 Olslnl Olensly

sy 03950l S35 b Lol G5Sze GRS S 05ab 4 33,5 (S
€I

30 S5 5 By (ady diws) Jols aigel slo oS was 0y98 EESEIN
00,5 ST 39alsh T3l G sgdo b sSouie S5 53 weliew ol VF 0,8

IV 236 53 69y Hbrad GBI Gy o 4 38T 039,50 S e
g ouilS CSph Oladdle a4y ridy) o @l oS (ol 50 ad LSy
231> 3eal 1y gloS

AR

‘ www.czcjournal.org

V-
&
3

Gl 5SSl Sy Ol puae Baly wysle H5lS @l

Y3 Ve pluSyn kil du

Yo Ve geddyl O5uin

o5 (8 @) yelulas 5 gola! HlagS wiSel wygansd ey OL e BT

SS9 Oboyslez upd Ololidlsy Sely uwlisS G e @l
Y0 0) ewlisS

ol 5 Wyse g S O3Lidly) Jlu u Cuwlio di Glumy oty W3se GBI
BNNEANURVES TR R

1) 0096 iad HYS O+ a5 (g3l,8]

Gl Osaled 9 dilh,8 Gisulas lalislsy wlel 43,8 Gigssls GBI

Olslael olhoys 5 oy e Ololislsy a3lSaly

5 &oBsyg ety OloLadlyy Oliysle 5 suy SBaly @)Islgssy y255 il
GRS OG>

03gile A sl 5438 Ureiree il

dyge odids) @il

03l) SLals M§ oslislyy Oliysly juas 4ilaly oliye jLyd @3l

031y HLalS 33 Oliysly as wlBely Lalisge etuy GBI

Ase &13,8 @l

2T OlesS Ghsge @3>

Sy logu @3l

0581 sbuziul sLislsy Oyl Gl 6381 s @il

03 ety Ogales slislyy Glinysle Wl 63,555 yazgie SBT

Yo 00 pluSye (ol s Hlaz

SIS 0 digas oS $3181 Su09 Glaiadadc luge el Olsld ol b
¢ Gdl Ses glp ¢ Wl 03,5 Cwus dildbsls jshy LayligS ewle
021> 93 Giosm 5 oL



BAREE

Y0 0F+ LaulisS 3l 585 BT 5 (lusk isas @3l

5 Sy e 55 Sl 03139 S 9 puaeS GBI 5 G5 Urgy s @l
DY B iy Sl

52095 boww sLESlgy SR b 0313Cgd Hgolos <Bl 5 Lau)) (wl?

Yo vy

YOV oSS

750 Oliues dlislyy 4Bl 4 Heuismw bis OnlS @l

SV YO gy
YO VY oliad S, dage GBI 5 uly o3uie L
NV Gl Siige GBI 5 b @il
S8R 0Ly 5 pand Hb030,2583 Glolidlsy Bl 4y e (uge @
BARIN
VN0 SleyS dlayd ) Ogaity Skly swb-
DYV gasdy Sbisy 05295 5 Uo93sS GBI 5 550 il

V3 VY g gs 3118 Ol s slidlyy A3l 4y Hliwgy up @3l
39,8 Lugil 5 BLS 0143358 5 508 BT Livgss @3l
Grwd3a Olyae SBT 5 Olusle 1 555 @l
iy 5uelS QBT 5 Som Glos Iike @3l
OLashg Olslaslyy ailSal dy (i3l ply GBI 5 aSsle B3l Lyl 3l
DY Ve M iyl yg s Olinsle slislsy 8L @ HLilwé G pae SIS
LT Gl gy Oliysle BLL ) (Stien 5oy e3>
OLilyus dual GBI 9 9 g5 Lyl @il
Glwgs 61565 Glale @il
VS P g e S diuge OLb ues sLidlsy B8l ds ool Ol g GBI
Vo0 GiosilSLS
Gl 2ed @l

039 G 0,5 Otundss 3,5 31355 038,50 193 93 o S 03,5 I L
A 3 033l 039y SQ g8 Gaesd 5 il V8 2ol 53 Olse eaud 4l 4
55wl 4eliys 09,5 ol Hioed D93 HEST VY gl 50 oSl B9, dzby)d
9 9L5 G909 WS Sy $Sodiw 3558 30 CewsST e gyl 53 Iy Slusls
ot (Jal 35yl 50 533 03y $Sodiw Obsgden Gln Iy ez 5 iz
A 030 Lylaad 9 Wod ges o2 )90 ldgs Uygo b

CewsST VP g0l 30 1y sl 9 Jlo i Olsl8 GicdssS b Loy 09,5
O ol O Jlitel L53)S OISy sSoie oS ety ©)l Olasle o
BT Cod 9 duwy 9,8 @ dtde dw Byl Lo by (ol 5 05y Sz
7 80 usam b ez 2550k 9 a8 deld (i () b 5y Olis L e
oIS 31 ousd Uiigal 09,5 S hwgi Guis liw oAd) uigwd 3 sl
FuSy ol GBI bawgs G Ol e 5 plr JolS a5 091 s Ao
SIbl bl @l 38 Y0 Voor gle RuSs GBI puizmes W3S oo
3094 Giss 6dil gl deliy gl (Subsidies tickets)

5 00,5 )5Sy 9Sadiw Sy 30 OBsee ode nelsd ez gl 4O Gxizwen
O 03 0Lyl s G s GRS 1 9 RSy Ol S oledey dlass
(ssymd it s> W b o5y olpan Gz (ol AiLbl ypd (der
xRl &S wSloy (290h 5 uad) 4 OBl 0L Ho .Gl B3 5 Sllsen
A Oz 93 Sl s Guell GRS 62 80 sgas b blis 9 59d

B oldel Ver¥s Ceslw 3l ole o did frogw 1i5)) OYLS)p less,S
S By a5 O3 igal doals 2lod,S (o) 93,500 ISy Haug ¥
Adle Hlab 9 iz

2885 b Guag O Ceel 3l ole s dadSy odsl 00 ymd b Olude
Sgdan 5135y Gy 31 3 058 b olyed s Wl pSedie

VLS50 9 Oblsz Oblszss sodm b (umny 408SS diha o JL3sd (1,4
23,5 o ISy

WBLGR ) il 4 Wlowiluy 63k 1y Sy ool & SheSS

Db s Olediy o Blyg 9 Cowlidns OLBT 5 Oludiy o 1833 53580 5L
DY Vero o Oledig o (9 22 540583 0LiSley Olindy 9 Oli e

Mo ¥ e glaihl gle s Sy 7SS el GBI

Vo Yerv e gobTguge gy 550 GBls sy el

Vs Yer o v aheal SlaglS sy Ole 39, duwse

DY Ver e s CUB 21358 QBT 9 by w3153 @il

G 580 Lot QL rnnss SLiilsy 3Bl 43 0313908l o9 5S> GBI
(LYsV+444)

Sl s G5ed Olinydle slislyy Jlu jw Cuwlio 43 @rslo] gy GBI

www.czcjournal.org ‘ No 214 ‘ b A" Ol 53 3 4,8 20



L¥9T6 VO “Yoeag uojSunungy
00€TT "ON Jur_d
aivd 7S68 2AY prezel
agejsoq ‘SN I9)Ud)) UBLI}SLOIOZ BIWIOJI[ED)
810 sigoad-uoN

€8976 VD IoIUUTUIISIN




Editor’s note ¢

Zoroastrian community suffered a significant loss in the recent months
with the passing of Dr. Mehrborzin Soroushian. On a personal note, he was
a mentor to me when I took on the editor role in Chehrenama. His calm
demeanor, endless patience and quiet guidance helped me grow in this role
and for that I am forever grateful. We celebrate his life and wish his family
strength and send them positive energy.

In this issue we are also “mining myths” with our guest editor Meheryar
Rivetna as he offers expositions to the meaning underlying the myths in the
Avesta corpus. How did these myths develop? What is the significance of
these folktales? These are some of the questions this issue aims to answer.

we approach the new calendar year this month, and we celebrate the
winter equinox. As we hope the long dark nights are behind us, we prepare
ourselves to continue to reach for the light within all of us. I hope to have
the wisdom to choose the right path when at the fork in the road and
embrace righteousness in various shapes and forms.

Happy Yalda and happy New Year, from the Chehrenama family to yours.

Ushta,
Fariba
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Mehrborzin “Mehr”
Soroushian was born in 1952 in
Kerman, Iran to Shah Jamshid

Zoroastrianism and Ancient Iranian Studies, who were in close
contact with his father, Shah Jamshid, and would often stay
with the family on their visits to Kerman. As an adult, Mehr

Soroushian and Homayoun
Kianian. The third of five
siblings, he grew up in a lively

became a prolific author and collaborator on Zoroastrianism.
He coordinated and compiled an anthology of scholarship
on Zoroastrianism to honor his late father (The Fire Within:
and nurturing household witha  Jamshid Soroush Soroushian Memorial Volume II). He co-

large extended family close by. founded and served as co-editor of vohuman.org, one of the

Mehr attended Kaviani Grade  frst websites dedicated to publishing and digitally archiving

School and Iranshahr High
School before continuing his

Zoroastrian scholarship. Just before his passing, Mehr
published “Echoes of Survival” a detailed family history from

¢
' <

bachelor’s degree in physics from the University of London, a

studies abroad. He earned a the 18th to 21st centuries, which doubles as a comprehensive

history of Zoroastrian life in Iran across those periods.

master’s in Electrical Engineering from Cornell University, and
a PhD in Physics from UCLA.

Mehr was very active in the local and global Zoroastrian
community. He was a strong believer in building a more

In 1980, Mehrborzin married Mehrbanou Zartoshty, inclusive Zoroastrian faith. He befriended and collaborated

daughter of Ervad Mehraban and Paridokht Zartoshty.
Together they built a warm and loving family with their two

with Parsis and Iranian Zartoshtis alike and was a champion
for the acceptance of Zoroastrians not born into the religion.

sons, Vishtasp and Viraf, in San Diego, California. He is survived by his wife Mehrbanou, two sons (Viraf

Mehrborzin started his career in academia, where he taught and Vishtasp), a daughter-in-law (Erin), two granddaughters

physics and mathematics at several universities, including (Mahalia and Taraneh), four siblings (Mahvash, Soroosh,

Cornell University. He later brought his curiosity and Anahita and Armity), and a wide circle of extended family and

problem-solving skills to the telecommunications industry, friends.
working at Bell Labs (currently Nokia Bell Labs) for over 30

years until his retirement.

Mehrborzin will be remembered for his devotion to family,
his passion for knowledge, and his unwavering commitment to

o . . his Zoroastrian heri nd community.
Zoroastrianism was Mehr’s lifelong passion. From an s Zoroastrian heritage and community.

early age, he was exposed to some of the top scholars of
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Dr. Mehrborzin Soroushian: Physicist, Author,
and Guardian of Zoroastrian Heritage

A Life Bridging Science and Tradition

By: Khosro Mehrfar

Dr. Mehrborzin Jamshid Soroushian represented a unique figure in
the contemporary Zoroastrian diaspora—an accomplished physicist
who dedicated significant portions of his life to preserving and
sharing his Iranian Zoroastrian heritage. Living in San Diego with
his lovely wife Mehrbanou Zartoshty Soroushian and their two
highly accomplished sons Vishtasp & Viraf, Dr. Soroushian became
an active member of the Zoroastrian community of southern
California, where he balanced his professional achievements in
physics with his passionate commitment to documenting his
ancestral traditions.

Academic and Professional Journey

His academic achievements represent the success of many Iranian
immigrants who came to the United States seeking educational and
professional opportunities while maintaining strong connections
to their cultural roots. His professional work took him into
technical and engineering roles, including positions as a Technical
Bid Manager and System Engineer, demonstrating the practical
applications of his physics background in industry settings.

Legacy of a Distinguished Family

Mehrborzin Soroushian comes from a family with deep roots in
Zoroastrian scholarship and community leadership. His father,
the late & beloved Jamshid Soroush Soroushian (November 8,
1914 - February 28, 1999), was himself a prominent Zoroastrian
community leader and author.

This family background provided Mehrborzin with both the
cultural foundation and the scholarly approach that would later
inform his own contributions to Zoroastrian literature and
community preservation.

Literary Contributions and Cultural Preservation

"Echoes of Survival": A Personal and Historical Journey

In his engaging memoir "Echoes of Survival," Mehrborzin Jamshid
Soroushian takes readers on a deep exploration of his Iranian
Zoroastrian heritage. This memoir combines personal reflections
with historical insights to reveal the strength and resilience of his
ancestors.

The book represents more than just a family history; it serves
as a window into the broader experience of Iranian Zoroastrians,
particularly during periods of challenge and transition. Through
captivating stories and detailed insights, Soroushian weaves together
personal narrative with the larger tapestry of Zoroastrian survival
and adaptation.

"Echoes of Survival" stands as a significant contribution to

4 ls<
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the growing body of Zoroastrian memoir literature, providing
both community members and outside readers with an intimate
understanding of what it means to maintain ancient traditions in
modern contexts.

Memorial Volumes and Scholarly Coordination

Dr. Soroushian served as coordinator for "Atash Daroon: The
Fire Within," the Jamshid Soroush Soroushian Memorial Volume
II, a scholarly work that honored his father's contributions
to Zoroastrian scholarship. This memorial volume, edited by
distinguished scholars Professor Carlo G. Cereti and Farrokh
Vajifdar, demonstrates Mehrborzin's commitment to preserving and
extending his family's intellectual legacy. His role as coordinator
of such scholarly works highlights his position as a bridge between
academic rigor and community preservation efforts, ensuring that
Zoroastrian scholarship maintains both scholarly standards and
cultural relevance.

Community Leadership and Advocacy

In an active Participation role in Zoroastrian Organizations, Dr.
Soroushian has been actively involved with FEZANA (Federation
of Zoroastrian Associations of North America), participating in
sessions and discussions about crucial issues facing the Iranian
Zoroastrian community. His participation in FEZANA sessions
has included discussions about discrimination and persecution of
Iranian Zoroastrians and how historical figures like Maneckji Limji
Hataria contributed to saving the community. These contributions
reflect his understanding that preserving Zoroastrian heritage
requires not only documenting past experiences but also addressing
contemporary challenges facing the community. His two virtual
presentations to FEZANA are the two most popular educational
programming the group has coordinated, having garnered an 18.5k
views. FEZANA talks presentations remain the two most popular.
He was also pivotal in fostering a more inclusive community.

Bridging Generations and Cultures

As a member of the Zoroastrian diaspora, Dr. Soroushian represented
the experience of many immigrants who must navigate between
preserving traditional culture and adapting to new environments.

His success in both scientific and cultural spheres demonstrated the
possibility of maintaining strong ethnic and religious identity while fully
participating in American professional and academic life.

His work with his sons and the broader southern California

Zoroastrian community shows his commitment to ensuring that
younger generations maintain connections to their ancestral

‘ www.czcjournal.org



traditions while building successful lives in their new homeland.
The Intersection of Science and Spirituality

Dr. Soroushian's dual identity as physicist and cultural
preservationist reflects broader themes within Zoroastrian thought,
which has historically embraced both empirical observation and
spiritual reflection. The Zoroastrian emphasis on truth, knowledge,
and the fundamental goodness of creation aligns well with scientific
inquiry, making Dr. Soroushian's career path a natural expression
of his religious and cultural values. His approach to documenting
Zoroastrian heritage combined the systematic methodology of
scientific training with the passionate commitment of someone
deeply rooted in his community's traditions.

Contemporary Relevance and Impact

Addressing Modern Challenges

Through his writing and community involvement, Dr. Soroushian
addressed many of the challenges facing contemporary Zoroastrian
communities: demographic decline, geographic dispersion,
and the challenge of maintaining religious and cultural identity
across generations and national boundaries. His memoir and
scholarly work provide templates for how individuals and families
can preserve their heritage while adapting to contemporary
circumstances, offering both inspiration
and practical guidance for other
community members facing similar
challenges.

Educational Outreach

Dr. Soroushian's work contributes
to broader educational efforts about
Zoroastrianism, helping both community
members and outside observers
understand the religion's historical
significance and contemporary relevance.
His combination of personal narrative
and historical analysis makes Zoroastrian
experience accessible to diverse audiences.

A Living Bridge Between Past
and Future

Dr. Mehrborzin Soroushian embodied
the best qualities of the contemporary
Zoroastrian diaspora: intellectual

achievement, cultural preservation, and
community leadership. His life demonstrates how
individuals can honor their ancestral traditions
while contributing meaningfully to their adopted
societies.

Through his scientific career, literary
contributions, and community involvement, he
served as a living bridge between the ancient
wisdom of our Prophet Zarathustra and the
contemporary world, ensuring that Zoroastrian
values and experiences continue to enrich both the
community and the broader human conversation
about faith, identity, and survival.

His commitment to the Truth and selfless
works in both documenting family history
and participating in community discussions
about contemporary challenges ensured that his
contributions will continue to resonate with future generations of
Zoroastrians seeking to understand their place in an increasingly
complex world.

Conclusion

Dr. Mehrborzin Soroushian's biography illustrates the multifaceted
nature of modern Zoroastrian identity. As a physicist, he
participated in humanity's quest for scientific understanding; as
an author, he preserved crucial cultural memory; as a community
leader, he helped navigate contemporary challenges; and as a family
member, he maintained the inter-generational transmission of
traditions and values.

His life story reflects broader themes of immigration, adaptation,
and cultural preservation that resonate well beyond the
Zoroastrian community, offering insights into how religious and
ethnic minorities can maintain their distinctive identities while
contributing fully to pluralistic societies.

Dr. Mehrborzin Soroushian passed away on September 7, 2025 at
the age of 73. May his beloved soul rest with serenity and tranquility
in the abode of songs of our Mantra Zarathustra. His legacy will
continue and we all will keep the flame alive.
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ChehreNama’s guest editor and their invited writers will produce two or more articles focused on a topic of importance in the context of the 21st
century and present the Zoroastrian perspective on it.
In this issue we are pleased to introduce Mr. Meheryar Rivetna as our guest editor with his theme “Mining myths: Discovering Doctrine “

Great parables have great morals to tell. They fire up the imagination instilling
1 o a code of moral conduct by which humans must live for a happy, meaningful
Mlnlng myt hs' life. Such stories are often called myths. Birds and animals are humanized
performing extraordinary feats while humans perform acts defying common

Dlscoverlng DOCtrlne sense, reaching levels of absurdity.

However, myths have a place in the development of human character. They
offer guidance to distinguish right from wrong; they awaken the human
conscience to act with honor and to distance oneself from actions that are
harmful to self and fellow human beings.

The Avesta, sacred book of the Zoroastrians, has mythical stories attributed to
imaginary kings and people belonging to a very ancient pre-Zarathustra time.
The stories are narrated in what are called Yashts. They talk about the heroic
deeds of kings, gods, warriors to drive away evil people and their destructive
acts from the world in which they live. The Yashts were composed to give values;
they are not history nor is their recitation meant to cure ailments.

The winter issue of Chehrehnama is dedicated to lend meaning to the myths
in the Zoroastrian tradition offering expositions to the meaning underlying
the myths in the Avesta corpus. How did these myths develop? What is the
significance of these folktales? What are the sources of these legends? These are
some of the questions this issue aims to answer.

The Zoroastrian religion is a powerful religion. It is not a fairy tale. Literally
to take the myths, to assign the incongruity of miracles to Zoroastrian icons,
whether real or fabled, weakens a great religion. Zarathustra founded and
established the Zoroastrian religion on the immutable laws of nature, not
absurdities.

Ushta
Meheryar N. Rivetna

From Mgth to Mcssagé

Meheryar N. Rivetna

illennia ago, the Indo-Europeans, people who lived on the

Caucasian Steppes, migrated to the Iranian plateau. They came
to be known as Indo-Iranians, because the language they spoke was a
precursor to the later Iranian and Indian languages. Shortly, a faction of
this group moved to the Indus Valley becoming the Vedic group. They
carried with them the traditions, beliefs and practices they had on the
Iranian plateau, modifying them over time. The focus here is on the
Iranian people.

The pre-Zarathustra Indo-Iranian religion reflected its social structure
of nomads and warriors. The Indo-Iranians venerated nature in its
splendor and feared it for its disruptive character at times. They were a
polytheistic society worshipping a myriad of abstract ideas personified
as deities. They composed odes, called Yashts, to their pantheon. In
the process, the tradition of narrating stories featuring gods, kings,
heroes and villains, i.e., mythology, developed to express abstract
ideas highlighting the importance of ethics, good moral conduct, and
abstention from malevolence. Mythology gained importance among the
Indo-Iranians to understand their society’s standards and objectives. The
myths were not localized to any one aspect of society, but fragmented on
a variety of social norms.

Thus, the myths were created not as bed-time stories, but symbolized
a world-view to understand humankind, society and God. Myths
originated to inspire human growth and development.
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The Creation Myth

A prime example is the creation myth. Zoroastrian folklore has
Gayomaretan as the primordial human. In the Young Avesta, “Gaiia”-
“life” is coupled with “maretan”- “mortal, human”; so, “Gaiia-maretan”
is rendered as “mortal life” (1). It later developed into Middle Persian
“Gayomard”, an Iranian tendency to personify abstract concepts (1). The
name is meant to symbolize the mortality of human creation.

Ahriman (Pahlavi for Angra Mainyu), having vowed to destroy any
and all of Ahura Mazda’s creation, killed Gayomard. Before Gayomard’s
death, his seed was spilled on the ground which was purified by the sun
and from that seed sprouted a rhubarb plant. It was from this rhubarb
that the first man and woman, Mashya and Mashyana, were born. The
absurdity of this myth, literally taken, is obvious.

What is the significance, then, of the myth of the first humans being
born of a rhubarb plant? In the Hadokht Nask (Fargard 2.9), a nask
related to Zoroastrian eschatology, the Avestan epithet for the soul upon
death meeting its daena, its inner self, in the form of a beautiful woman,
is “raévas-chithraydo”. The epithet “ragvas-chithrayao” suggests being
of splendid origin or of glorious lineage. It is a compound of “raevant”,
meaning “splendid, rich”, and is the origin of the Persian “rivas”
meaning rhubarb. One’s inner self, personified as daena, described as
“ragvas-chithrayao”, means the self’s origin is splendid (of “rhubarb”)
(2). The meaning behind this myth is that the human creation— “born
of rhubarb”—is born of a splendid origin, a glorious lineage. In short,
humankind is a “splendid creation” of Ahura Mazda.

In the Gathas, Zarathustra, at times, evokes pre-Zarathustra myths to
lend meaning to his messages; myths he considers to have significant
moral values. He did not create mythology, but used old ones with which
his community was familiar.

Mythical Yima

A classic paradigm is the Gathic Ha 32.8. In this stanza, Zarathustra
aims to highlight the destructive consequences of pride and arrogance.
He illustrates the point using the ancient mythical king and priest Yima
of the mythical Peshdadian Dynasty. In the folklore, Yima’s reign of
1000 years is known as “The Golden Age” as during his time there was
peace and prosperity in the land; sickness and death were unknown.
Yima was endowed with the “khvarenah”, the Divine Glory for kings.
Yima succumbs to pride due to his accomplishments. Revered by his
people, he considers himself divine. This sin of pride causes him to
lose his divine glory and all his fortunes. In Ha 32.8, Zarathustra uses
this myth, familiar to his congregants, to instruct humankind that Ahura
Mazda deals a heavy blow to those who let hubris get the better of them.

In the Old Avestan, Yima is “yimaschit” which becomes “Jamshid” in
later Persian. Many Zoroastrians wrongfully consider this mythical king
being real, venerating him, missing the message behind the myth.

[Yamas (Yemo) was a Proto-Indo-Iranian mythical figure considered to
be the “first man”. For the Indo-Iranians the figure became Yima. Among
the people who migrated from the Iranian plateau to the Indus Valley, the
figure became Yama. Both have similarities with minor differences. Both
are sons of the sun-God Vivanghan. In Zoroastrian tradition, Gayomard
is the first human. In pre-Zoroastrian tradition, Yima was the first man.
Over time, Zoroastrian theology replaced Gayomard as the first man
and Yima became a descendant of Gayomard with the introduction of
the mythical Peshdadian Dynasty. Yima was made a king rather than the
primal human].

The Myth of Trial by Molten Metal

Some Zoroastrians take myths expressed as figures of speech to be
factual. Consider the Gathic Ha 30.7, Ha 32.7, and Ha 51.9. In these
stanzas, Zarathustra uses a simile to elucidate that the consequences of
transgressions will be so severe it will feel like molten metal is poured
on the body. Purportedly, in pre-Zarathustra times, individuals suspected
of iniquity had molten metal poured on their body or had to walk through
fire to determine their innocence or guilt. If the individual survived the
ordeal, unscathed, the person was deemed free of wrongdoing and/or
virtuous. To separate the innocent from the guilty, the sinful from the
virtuous, Zarathustra uses the imagery of ordeal by fire or molten metal
(“ayangha”) in these stanzas. Literally taken, it makes no sense. No one,
however divine, can endure molten metal being poured on the body nor
survive, unscathed, a walk-through fire.

So, what is its meaning? To survive the ordeal of fiery elements means
to remain unscathed by the ordeals of falsehoods and iniquities (fiery
elements), nor marred by the evils, one encounters in life. To survive
such fierce ordeals means truth must triumph over falsehood in one’s
life. Zarathustra uses an ancient myth of a mode of judgment as a
powerful image to drive home the point of the importance of righteous
living.
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Myth as “History”

Mythology and history, as in the example of Yima above, are mutually
exclusive. Myths are symbolic narratives created from an unspecified,
unknowable era associated with religious ideals. Birds and animals are
humanized performing inexplicable acts. Humans become superhumans
engaging in acts defying limits of human capabilities. History is factual
and is evidence based. History is something that can be verified.

Some Zoroastrians idolize mythical figures reciting nirangs (prayers)
attributed to them by priests of yesteryears. These fabled heroes,
believed to be historical personages, are said to have lived for hundreds
of years having performed extraordinary feats. Venerating them through
prayer is meant to alleviate the adversities of life.

How did these myths turn into history?

The pre-Zarathustra Indo-Iranians created a national “history” with
the mythical Peshdadian and Kayanian dynasties. The stories were
meant to reflect the politics and culture of the time. These epic tales
were orally transmitted by minstrels and storytellers for edification and
entertainment. The intent of these myths was to instill a sense of justice,
order and harmony in their social structure.

In creating their own “national history”, ancient Iranians made no
distinction between fact, myth and legend (3). They favored oral
narration of history allowing successive transmitters to change narratives
of events and reattribute them to different heroes at different times.

(4). The oral tradition persisted all the way into the Sasanian era and
the mythical figures of the ancient Indo-Iranians, the Peshdadians and
Kayanians, came to be represented as being real.

When the Sasanians came to power, they wanted to legitimize their
identity as a great dynasty and as successors of a glorious Iranian past.
The Zoroastrian religion was the Sasanian state religion. Avesta, in its
written form, was organized under the Sasanians. The Sasanian Avesta
was codified to connect the Zoroastrian religion to the ancient Indo-
Iranian lineage. The earliest version of Iranian mythical and legendary
history is found in the Avesta, mainly the Yashts. The Yashts are a
collection of odes to pre-Zarathustra Indo-Iranian deities that Zarathustra
had rejected and, thus, have very little to do with the Zoroastrian religion
(5).

Khosrow I Anushirvan, the 22nd Sasanian monarch, wanted the Iranian
past recorded as a great national history. He commissioned his courtiers
to compile the history. These historical “traditions” are recorded in the
Khwaday-Namag (Book of Lords/Kings). The historiographers neglected
documentary evidence and mingled the memory of recent history with
age-old legends (4). The Khwaday-Namag, a mixture of legend, myth,
and fact, served as a quasi-national history inspired by a vision of
kingship as a well-ordered autocracy with a sacred duty to rule and to
regulate its subjects’ conduct within a rigid class system. The mythical
and legendary kings are cast in the mold of Sasanian monarchs (3).

The Shahnameh, a monumental epic by the poet Ferdowsi, interprets
myths as historical narratives in a manner that projects mythical
Indo-Iranian deities and heroes as historical characters. The tales of
the Shahnameh derive from Sasanian sources such as the Khwaday-
Namag and the Indo-Iranian odes, Yashts, captured in the Avesta.

The Shahnameh is divided into three sections: The first discussing

the Peshdadian dynasty is pure mythology; the second deals with the
Kayanian age where myth and legend combine; the third offers an
account of the Sasanian history, albeit muddled. The Shahnameh is not
a historical text as many Zoroastrians tend to believe; it offers strong
moral attributes by which humans must live.

The Misuse and Use of Myths

The Sasanian monarchs used myths to create their own “history” in an
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effort to validate their rule and establish their identity. The Zoroastrian
religion being the state religion, they borrowed Zoroastrian concepts
mixing them with pre-historic myths to project their reign as divinely
ordained. By proclaiming descent from mythical god-like kings, Jamshid
and Faredun as examples, they assumed superiority over all rulers;
hence, assumed power to rule over humankind. The Sasanians did
not merely consider themselves as heads of state; they used myths to
portray themselves as religious leaders. Ardashir I, the founder of the
Sasanian dynasty, claimed to have received the “khvarenah” from Ahura
Mazda, as Jamshid had, solidifying his right to the throne with religious
authority. The Sasanians misused myths to their advantage, a fact many
contemporary Zoroastrians ignore or are unaware of this reality.
Ferdowsi composed the Shahnameh not just as a collection of fanciful
stories. He was spurred with a passion for preserving Persian heritage,
protecting Persian identity. He had a profound admiration for Zoroastrian
culture and had a desire to revive the pre-Islamic Persian heritage. The
wisdom in the Zoroastrian religion inspired him to pen the narratives.
The stories of Faredun, Rostom, Kay Kavus, Zahak and others were
to immortalize the importance of valor, morals, justice, loyalty and the
triviality of evil in ancient Persian ethos. The myths in the Shahnameh
are not mere ideals to applaud. The book offers moral values grounded
in Persian culture that humankind must observe for a meaningful life.
It is a phenomenal book that has inspired generations and will do so for
generations to come. Ferdowsi skillfully used ancient myths and some
history to celebrate the legacy of ancient Persia.

Myths have a place in human growth and development. They preserve
culture and norms within a social structure. Myths are not religion, but
serve as a moral compass. Myths lose their value when literally taken.
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Did Zarathushtra believe in a Divine Being who is and always
was perfect, but created mortals imperfect, and then punishes
them in a hell of tortures for behaving in the very way in which

they were created -- imperfect? This idea does not appear in
the Gathas or in any Avestan text. This idea (which is essentially
a control mechanism -- control through fear) first appears in

certain Pahlavi texts.

"... men go to hell for this reason, when they do not submit
their persons to priestly control (aerpatistan), and do not
become acquainted with duties and good works." Pahlavi
Fragment Text, E. W. West translation (words in italics are not
in the Pahlavi text, but West thinks they are implied; and he
places applicable Pahlavi words in round parentheses).

In the Gathas, (what we call) 'heaven' and 'hell' are not places
of reward and punishment. They are states of being that we
become.

Heaven is rooted in Zarathushtra's new envisionment of the
Divine, and the way to worship, and is the state of being that
results from so worshipping.

The Divine is a wholly good state of being having 7 qualities.
Linguists disagree in translating some of these qualities, but the
following are evidence based. These 7 qualities are:

1. The beneficial-sacred way of being (spenta- mainyu-),
which is

2. The true, wholly good order of existence (asha- vahishta-,
'truth’ for short', factual truths as well as the truths of
mind/heart/spirit, all that is right),

3. Its comprehension, good thinking (vohu- manah-),
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Paradige
&
Hell’
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4. Its beneficial-sacred embodiment (personification) in
thought, word and action (spenta- armaiti-),

5. Its good rule (vohu- xshathra-),

6. Its complete attainment (haurvatat-), a perfected, wholly
good way of being which results in

7. Non-deathness (ameretat-), a state of being not bound by
mortality.

As you can see, truth is the core of each of these 7 qualities that
make a being Divine. We mortals have the first 5 of these divine
qualities incompletely, imperfectly, and according to Zarathushtra
we will (for certain!) attain all 7 completely (in part because of
the freedom to choose -- a paradox).

Zarathushtra's new way to worship the Divine is with these 7
qualities.

"Yes, praising, I shall always worship ... you Wise Lord, with
truth (asha-) and the very best thinking [vahishta- manah-]
and with their rule (xshathra-)..." Gathas, Y50:4;

"I shall try to glorify Him for us, with prayers of [armaiti-]
..." Gathas, Y45:10.

Prayers of armaiti-- are prayers of thoughts, words and actions
that embody truth (asha-), in the temple of life. (But why does
Zarathushtra say "for us"? Because our prayers should be for
everyone, not just for ourselves; a Pahlavi prayer asks the Divine
to take our prayers into Its treasury for distribution to all who
need them). Returning to how we worship,

"... Your enduring worshipful offering has been established to
be [ameretat- 'non-deathness'] and completeness [haurvatat-]."
Gathas Y33:8.

Here, the worshipper's own self-realization (completeness and
non-deathness) is the worshipful offering Wisdom wants.
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The reward for so worshipping is the state of being that we
become -- 'heaven'.

Here are a few of Zarathushtra's terms for (what we call)
'heaven'.

-- the "most-good existence (ahu- vahishta-)" Gathas, Y44:2;

-- the "most-good thinking" Gathas, Y30:3; the "house of good
thinking" Gathas, Y32:15 -- a state of being that houses the
complete comprehension of truth, (which is wisdom/Wisdom);

-- the "house of song" Gathas Y45:8, Y50:4, Y52:15 -- a state of
being that houses joy, bliss -- like the high that beautiful music
generates.

These (and all Zarathushtra's terms for what we call 'heaven,
paradise’) are simply different ways of expressing a blissful,
enlightened state of being. In later Avestan texts this state of
being is described multiple times as,

'(the) most-good existence of the truth-possessing, ... light,
all-happiness ..." my translation.

In the Gathas and later texts, various forms of 'light’, including
fire, are symbols and metaphors for truth and its comprehension,
good thinking.

Zarathushtra's paradise begins in mortal existence -- the arena
for the perfecting process. Each time we choose truth and its
comprehension, each time we embody (personify) truth in
thought, word and action, each time we govern ourselves and our
social units in a truth-possessing (ashavan-) way, we bring the
divine to life -- in ourselves, in our world -- however imperfectly,
however temporarily. A later text describes the attainment of
paradise in incremental (metaphoric) steps. The Avestan term
which Darmesteter translates as "Paradise’ is ahu- vahishta- 'most
good existence'.

"The first step ... placed him in the Good-Thought Paradise.
The second step ... placed him in the Good-Word Paradise;
The third step ... placed him in the Good-Deed Paradise;
The fourth step ... placed him in the Endless Lights."
Avestan Fragment 22, § 15, Darmesteter translation.

And a Pahlavi text calls the Divine ‘Endless Light'. A state of
enlightenment (which is Wisdom personified).

In short, Zarathushtra's paradise is a state of being that has its
beginning in mortal existence. And when we have attained the
qualities that make a being divine -- completely, perfectly -- we
are able to cross over the (metaphoric) chinvat bridge to a non-
mortal state of being (non-deathness, ameretat-).

So the Divine is truth personified completely, the (incremental)
path is truth, and the reward for taking that path (paradise) is
truth personified completely. An enlightened state of being. A
beautiful teaching.

Hell.
existence) with our wrongful choices, are also states of being, but

In the Gathas, the hells we create (in ourselves and in

limited only to mortal existence. A few of the terms for 'hell'
are:

-- the "house of deceit" Gathas Y49:11; Y46:11 -- a state of being
that houses untruth;

-- the "house of worst thinking" Gathas Y32:13 -- a state
of being that houses ignorance, falsehood, wrong thinking,

preferences that harm, injure (et cetera);

-- an unenlightened state of being that does not see the light
of truth ("darkness") and generates unhappiness ("woe") which
occurs during "long lifetime," Gathas, Y31:20.

We create 'hell' in ourselves and in our social units, with each
choice we make in thought, word and action, that is ignorant, false,
wrong, that causes suffering and unhappiness.

Which brings us to another unique idea -- the certainty of
the ultimate good end. In Zarathushtra's thought, there are no
rejects. 'The ultimate good end (what we call 'paradise’) is not just
a possibility. It is a (logical) certainty for existence as a whole,
in part because of the freedom to choose. This idea was so well
established, that we see it even in Pahlavi texts. The Avestan term
frasho.kereiti (Pahlavi frashkart, frashgard) means 'healing existence
(by) forwarding it to truth (frasho), making it happen (kereiti)'. As
Zaehner said, (referring to certain Pahlavi texts),

"... The last -- the Frashkart or 'Making Excellent' -- is the end
to which the whole of creation looks forward; it is regarded as
being the inevitable consummation of a rational process initiated
by God, and it is never supposed for one moment that there is
any doubt that it will come to pass. The phrase used for this
process is patvandishn i o Frashkart, which can be translated as
the 'continuous evolution towards the Rehabilitation'."
1961, p. 308.

To explain (in an oversimplified way) according to Zarathushtra,

Zaehner

existence has been ordered in a true (correct) wholly good way,
which includes all our experiences -- happy ones, and those
that bring us grief, suffering, pain, loss -- earned (that we reap
what we sow) and unearned. Our earned 'bad’ experiences are
not punishments. Our unearned 'bad’ experiences are not the
wrongful choices of the Divine. All our experiences -- 'good’ and
'bad’, earned and unearned -- enlarge understanding, increase
compassion, change our 'bad’ preferences (because our new
understandings inform our preferences), and incrementally
perfect the good in us. A spiritual evolution which could not
occur without one other important factor -- mutual, loving help
from the Divine, each other, and all the living, to help us through
the difficulties of the soul refining process; breaking destructive
cycles of revenge, and the abused becoming abusers, helping to
heal existence in 1,001 good ways,

"Therefore may we be those who shall heal this world! ..."

Gathas Y30:9.

None of us can make it on our own. To make it, we all have to
both give and receive loving help.

Zarathushtra's solution for defeating evil is not punishment. It
is changing minds from within, through our experiences in the
material existence, through an order of existence that is wholly
beneficial (asha-), that (eventually) brings about a good end for
all, as the Gathas specifically state, in the following quotations,
some of which mention 'fire'. In those ancient days, fire was the
only form of 'light' that mortals could make (we make our own
enlightenment -- heaven).

The law of consequences is dispensed through Wisdom's good
thinking.
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"...May He dispense through His good thinking [vohu-
manah-] (each) reward corresponding to one's actions."
Y43:16.

The consequences (for both 'good' and 'bad’ conduct) are
described as 'good’, and are given through Wisdom's 'beneficial
way of being (spenta- mainyu-) and fire (a metaphor for truth
and its comprehension, enlightenment).

"Lord Wisdom, through this beneficial way of being Thou
shalt give the distribution in the good [vanghau] for both
types (of conduct) [ranoibya], through Thy fire, ..." Gathas
Y47:6, my translation.

Dative dual ranoibya has not yet been decoded. Insler translates
it as "to both factions" (of people). But people are not divided
into two factions -- the 'good’ and the 'bad'. Each of us is a mix
of qualities that are more-good and bad (Y30:3) more-beneficial
and harmful (Y45:2). The law of consequences is generated by
conduct, (as Y43:16 quoted above shows). I translate dative dual
ranoibya as 'for both types (of conduct).'

Y31:3, and Y31:19, also variously describe the end result as one
'good' and one 'satisfaction' for both types of conduct (my view),
or both 'factions' (Insler).

"That satisfaction [xshnutem sg.] which Thou hast created for
both factions [ranoibya 'for both types (of conduct)’] together
with Thy [mainyu 'way of being'] and hast promised through
fire and truth [asha-] ..."Y31:3.

"...when the distribution in the good [vanghau sg.] shall
occur to both factions [ranayau 'for both types (of conduct)']z,

through Thy bright fire, Wise One." Y31:19. Here, fire is
"bright", it illuminates.

You might object: If, under the law of consequences, the evil
we do comes back to us, how can it be said to distribute "the
good" and "satisfaction" for wrongful choices. Well, it is in the
ultimate end result that the law of consequences does so. It
returns abundant good for the good done, and through our
painful, adverse experiences (reaping what we sow for our 'bad'
conduct), it helps to increase our understanding, change our evil

preferences into good ones thereby eventually resulting in 'good'
and 'satisfaction’ for all.

To summarize: our earned and unearned experiences -- the
'good’ ones and the adverse, painful ones -- are a part of the true
wholly good order of existence (asha- vahishta-); they are given
to us by Wisdom through Its wholly good qualities, the beneficial
way of being (Y47:6), and good thinking (Y43:16); and they
(ultimately) deliver the "good" (Y47:6, Y31:19), and "satisfaction”
(Y31:3) to all. Therefore, however adverse and painful our
experiences may be, they cannot be an expression of Divine
wrath, vengeance, punishment. In the long run, they can only be
blessings (although heavy blessings).

Naturally, you might object: But why were mortals 'created’
imperfect in the first place? Zarathushtra's unusual ideas
regarding 'creation’, have an answer for that question.
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1 - Gatha translations are from the Insler 1975 translation,
except where otherwise noted. Other references, details, and
linguistic explanations, (especially where I differ from Insler
1975), will be provided on request.

2 - Avestan ranayau is genitive dual, but linguists agree that in
some instances, for fluent English, an Avestan genitive ('of "),
is translated into English with a dative flavor (‘to/for ___").
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Zoroastrian Myths: Deities, Spirits, And Other
Supernatural Beings.

Do They Have A Place In Our Religious Practices?

Nawaz Merchant

The Zoroastrian religion we practice today comes from ancient
roots. It has also gathered a trail of traditions and ceremonies from
different eras and adjacent cultures over the centuries. What are
some traditions we still practice? Where did they come from? What
do they mean, and what purpose do they serve? By examining
four examples, I propose that these ancient traditions are ways
to remember some important aspect of our humanity: kindness,
charity, sharing, keeping hope alive, and protecting all creation.

Every Friday, in my childhood, my mother put on her scarf, lit the
floating wick of an oil-lamp (“batti”) and settled down to murmur
“Mushkil Asan” prayers. She would read this Gujarati prayer,
recite our names and end with a moment of silence, eyes closed,
her palms joined. Then she would motion me to take some of the
channa (roasted chickpeas) or raisins, and drink the water in one of
the tiny shot glasses that she had prayed on. Pressing one hand over
my hair, I would toss down the water and scoop up some channa.
Each family member did the same.

Embedded within this invocation for divine help is a poor
woodcutter’s story: A starving woodcutter and his daughter are
dependent on the charity of rude neighbors. When exhausted and
despaired, he falls asleep in the woods. He is woken by an angel/
Farishta/yazata called Behram Yazad, who commiserates with his lot
and gives him a lump of earth, asking him to remember to pray and
thank Ahura Mazda each week. Sorrowfully, returning home, the
woodcutter drops this mud in a corner of his hovel. However, that
night the strange earth glows and the fearful family is overjoyed
to discover a pile of jewels in its place. The woodcutter quickly
rises in prosperity. His daughter comes to the attention of the local
prince. However, the family comes to ruin when the woodcutter
forgets to be thankful. Once he remembers to thank the Almighty,
his fortunes are reversed and he regains his former position. Each
Friday, the recitation of this cautionary tale was followed by my
mother’s request to the Almighty to protect each family member.

Mum would be surprised to know that her “Mushkil Asan”
prayer is recited across the Middle East, and that the story may
even pre-date our ancient Zoroastrian religion? Behram Yazad is
called “Mushkil Gusha” ("Remover of All Difficulties") and invoked
in India, Pakistan, Central Asia, Iran, the Near East, Africa, and
Yemen. Shia Muslims identify this character with the Prophet Ali,
while others consider him an aspect of God. Idries Shah recorded it
as “magic Sufi story”. The Ismaili “Mushkil Aasan Tasbih” is simply
the Urdu recitation chanted: “Oh Compassionate, Oh merciful, Oh
Lord of majesty and reverence, Oh the loving, the manifest.”

Some traditions repeat the prayer on Thursdays, others on Fridays.
In the Iranian tradition, “Mushkil Gusha” is “a dervish in a long
green robe and a tall green cap” who admonishes the woodcutter
to share whatever he has, after making his weekly recitation. Aaron
Shepard states: some believe “Mushkil Gusha” is the prophet Khidr,

the “Green One,” the
patron saint of the
Muslim holy men
called dervishes. (Khidr
is the Arabic name. In
Iran he is called Khezr,
and in Turkey, Hizir.)
Khidr is portrayed

in many Muslim

tales as the bearer of

fortune—a role he
shares with the prophet
Elijah, about whom many of the same stories are told by the Jews.

There is no known source of this folktale, but the significance is
clear: to give hope to those who despair, and to encourage people
to share whatever they have. The cautionary tale also warns against
becoming arrogant when things are going well, and forgetting to
thank the Almighty.

H A A

Bhicoo Maneckshaw’s Parsi Food and Customs (Penguin Books,
1996) mentions a myth involving “Vermai” a benevolent spirit in
the shape of an aged woman. She is supposed to attend the fifth
day of a newborn's life. This “guardian angel of newborn babies
visits the child on this night to write his or her fortune”. The
maternal grandmother is asked to keep a glass inkwell filled with
wet Kumkum (red dye) with a feather pen and sheet of paper for
the angel to write the child’s fortune. Seven rupees are placed on the
tray —a bribe? A lit devo (oil lamp), clothes, child’s prayer topi (cap),
a loose garment called a “jhabla” with a kor (embroidered border)
are set in the tray. The maternal grandmother (mamai) then prays
seeking a host of blessings for the child.

Apart from the difficulties of finding implements such as a feather
pen and inkwell, there are other problems with this. Who is this
Vermai? How is it we never hear of her after this supposed visit?

In the monotheistic Zoroastrian faith, we have no place for fairies.
Zoroastrian philosophy is not deterministic or fatalistic, because
human beings are given free will—and must bear the consequences
of their own choices. So why would we accept that the child’s fate is
written by an ancient fairy?

(Note: Some believe that the Farohar, or faravahar represents a
‘guardian angel, while others recognize the symbol as “the ‘pre-soul’
that pre-exists and post-exists the individual,” or a representation
of the primary directives: good thoughts, good words and good
deeds.)

However, if we consider the high infant and maternal mortality
rate of previous centuries, perhaps the Vermai ceremony is one of
thanks for the safe delivery and for the child’s survival. Who can
fault a grandmother for seeking blessings for the fragile infant?
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In recent decades, this tradition has declined because of hospital
childbirths. When the overwhelmed new parents return home
after two to four days and must learn to meet the needs of their
newborn, upholding such traditions can seem an unnecessary

burden.
255 5 5 % %

While not strictly a Zoroastrian legend, last year I learned about a
Parsi myth to aid in finding lost things: “Ratanji ni bhagat”. Perhaps,
many centuries ago, there lived a sage called Ratanji who cared
deeply for birds and wild creatures. When one loses something,

one has only to raise one’s right hand and invoke his help by saying

“Ratanji ni bhagat” (I am a devotee of Ratanji) three times. One
then goes about one’s business. If the lost thing shows up (as they
usually do!) we are now required to feed the birds, stray dogs or
wildlife as a token of gratitude to Ratanji.

Again, there is nothing intrinsically Zoroastrian about this. We
do not know whether Ratanji was Zoroastrian! Yet the myth has
two useful aspects. First, it allows us to put the lost object out of
our minds for the moment and not obsess over finding it. Secondly,
it asks us to be kind to birds and wildlife, and to care for nature.
Surely, this is exquisitely Zoroastrian. The stewardship of nature,
and the requirement to protect it, are embedded in the Gathas, the
songs of Zarathushtra which are at the very heart of our religion. In
Ha 28-29, the soul of the earth beseeches Ahura Mazda for aid! This
is what leads Ahura Mazda to appoint Spitama Zarathushtra to help
her and ease the strife and suffering on earth. Our funerary prayers
include the first Gatha hymns Ha 28-29 and others—the reminder
that Zarathushtra’s entire message came into being in order to
protect the earth, and all creation.

While we acknowledge the Ratanji story as myth, we must also
recognize that so is the origin story in the Gathas. It is akin to a
parable—an illustration. Zarathushtra believed that his role was to
teach humanity to protect the earth and all creation (which surely
includes humanity), using only the power of persuasion. Because
this myth is enshrined in the Gathas it gains added weight, and is
more compelling.

One last example. In our funerary liturgy, “Sarosh Yazad” a
‘yazata’ or divine being is invoked to guide the soul of a deceased
Zoroastrian to "Garothman Behesht." Some scholars believe that
ancient Zoroastrian texts were polytheistic because of the mention
of Yazatas, Mithra, Anahita and the like. Translations of the Yashts
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by Darmesteter and Miiller
(1883) point to Ahura Mazda
asking Spitama Zarathushtra
to make sacrifices to “Anahita”
and “Vayu”. However, modern
scholars (Hintze, Haug) believe
that these other entities are
simply personifications of
abstract ideas.

Why, then, do funerary
prayers repeatedly entreat
Sarosh Yazad’s aid on behalf
of our beloved deceased

Zoroastrians? Zoroastrian

eschatology states, according to the Vendidad, the Soul goes to

the holy Chinvat Bridge created by Ahura Mazda, which is an

old path of immemorial times and which is for the wicked as well
for the righteous. There the Soul is asked to account for its deeds
done in the material world. (We believe each of us will be judged
by our deeds: good and bad.) The bridge is guarded by the angel
Mithra or Meher (considered the Judge) who is assisted by Rashna,
the angel of Justice and Sroasha, the manifestation of obedience

to Ahura Mazda’s laws. If we do not understand that these are
personifications of abstract concepts, this, too, will seem to be
mythical and unreal. Does it not feel more personal and comforting
to represent these with a name, and envision such guides for our
loved one on their final journey?

S5 5 565 %

Because of its very antiquity, the Zoroastrian tradition has
collected a number of legends, myths and what appear to be a very
pantheon of angels and Yazatas. We must seek to understand the
purpose behind them. These abstract concepts were personified,
so that they might be more accessible and easier to remember
in the choices of our lives. We have also inherited a series of
cultural traditions to aid and comfort us at difficult moments in
our lives. Not everything ancient is to be adored; yet surely there
is something warm and loving about the tales that comforted our
ancestors and kept them on the right path. Dastur Maneckji Dhalla
is categorical that rituals and traditions are not religion, but are
aids to understand the principles of the religion. They are meant to
create virtuous feelings in the mind and instill impulses to righteous

conduct.

Murder in Old Bombay and
other books. She has published
4 novels, and her stories appear
in numerous Mystery and Crime
Fiction anthologies. She teaches
at Rutgers University’s Osher
Institute and is the NY chapter
President of Mystery Writers of
America. She is Vice President
of the Zoroastrian Association of
Greater New York (ZAGNY).
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The Conqueror Complex: Trauma, Identity &

the Ashavan Path to Civilizational Healing

David Ramezani

Promethean Light: Zarathustra & Ubermensch

May 24, 2025

Exploring why conquered peoples embrace their oppressors — and
how Ashavan philosophy offers a path to civilizational healing.

Preface: The Core Wound of a Conquered Psyche

Before any society can reclaim freedom, dignity, or democracy,
it must first confront the invisible chains that bind its soul. The
deepest chain is not political, economic, or even religious — it
is civilizational amnesia. This essay is not just another historical
critique; it explores the psychological paradox at the heart of
cultural disempowerment: Why do conquered peoples come to
worship the very conquerors who stripped them of their identity?
This question — so often ignored — holds the key to Iran’s healing
and to all societies seeking to restore their indigenous truth. It is the
wound that must be named if we are to become whole again.

Why would people adopt the religion of those who humiliated and
subjugated them? This essay explores the psychological, cultural,
and spiritual dynamics behind the phenomenon of conquered
peoples embracing the belief systems of their oppressors, with a
particular focus on Iran’s Islamic conquest and the internalized
trauma that followed.

I. The Civilizational Paradox of Worshiping the Conqueror

History presents a haunting paradox: time and again, the
conquered come to adopt the gods, rituals, and language of the very
forces that shattered their world. Nowhere is this more vividly seen
than in the case of post-Sassanid Iran, where Zoroastrian Persians
— after being violently conquered — eventually embraced Islam.

This phenomenon is not exclusive to Iran. Indigenous peoples in
the Americas, India under British rule, or African societies under
colonial Christianity have similarly adopted the belief systems of
their conquerors. Is this religious devotion? Or a psychological
adaptation?

The newly Muslim Arabs conquered the Persian Empire,
committing atrocities, plundering cities, and imposing their religion
through the sword. Yet today, 1,400 years later, millions of Iranians
still revere those same conquerors and uphold their ideology as
sacred. This is one of the most disturbing and shocking paradoxes
of world history — a conquered people adopting the very faith and
identity of their subjugators.

II. Trauma-Based Identity Restructuring

Dr. Sousan Abadian’s work on cultural trauma explains that long-
term, systemic trauma doesn’t only harm physically — it fractures
collective identity. Conquered peoples often develop survival
strategies that include adopting the cultural and spiritual language
of the oppressor. Over time, these adaptations become normalized.

The Zoroastrian population, after centuries of persecution and
marginalization, found safety in assimilation. Survival demanded a

new identity — one that came at the cost of ancestral memory.
III. Spiritual Stockholm Syndrome

Borrowing from the idea of Stockholm Syndrome, conquered
societies sometimes develop emotional bonds with their conquerors’
belief systems. This is not simply religious conversion but a deep
psychological mechanism where safety, order, and even hope is
projected onto the ideology of the conqueror.

What begins as enforced ritual becomes internalized religion.

IV. Civilizational Myth Replacement

When a culture loses its foundational myth, another takes its place.
The fall of the Sassanid Empire didn’t just destroy a political system
— it uprooted a civilizational philosophy. Islam filled the vacuum
with a totalizing, systematized metaphysical narrative.

Over generations, the conqueror’s story becomes one’s own. In the
absence of structures like Mazdayasna, Ashavan ethics, or ancestral
cosmology, Islam became the only metaphysical grammar left in
Iran.

V. Institutional Incentives: Power and Advancement

Over time, conversion wasn't just spiritual — it was socio-
economic. Becoming Muslim meant avoiding the jizya tax, gaining
access to court positions, and enjoying upward mobility.

Entire Persian families converted to survive and thrive, not
necessarily out of belief, but out of necessity. But belief often follows
practice. Eventually, the new faith was no longer “foreign.”

VI. What Is This Called?

This complex phenomenon has several scholarly labels:

o Internalized Oppression: Adopting the oppressor’s worldview as
one’s own

o Colonial Mimicry: Reflecting the language and symbols of
domination

o Cultural Captivity: Losing the ability to imagine outside the
conqueror’s framework

o Civilizational Amnesia: Forgetting one’s roots over generations

These aren’t moral failures. They are trauma adaptations.

Get Promethean Light: Zarathustra & Ubermensch’s stories in your
inbox

Join Medium for free to get updates from this writer.

Subscribe

VII. The Forgotten Wisdom Tradition

Zarathustra’s teachings offered a worldview rooted in truth (Asha),
free will, and reverence for wisdom (Mazda-yasna). But the Arab
conquest dismantled not just temples, but ways of thinking.

The revival of these indigenous teachings today is not nostalgia —
it is psychological liberation. Only by remembering who we are can
we truly heal.
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VIII. The Deeper Distortion: Rejecting the Rescuer, Revering the
Conqueror

The trauma of conquest does not only lead to reverence of the
conqueror — it can also lead to hostility toward those who try to
help. Over time, the pain of domination and forced identity can
become so deeply embedded that anything which threatens to wake
us from that condition feels like an attack.

This is why many Iranians today feel discomfort or even anger
toward advocates of pre-Islamic revival or Ashavan thought. The
rescuer is perceived as disruptive, while the inherited spiritual
captor feels familiar, safe — even sacred.

This dynamic reveals the full spectrum of psychological
colonization: not only is the conqueror worshiped, but the liberator
is often demonized.

This is not because people are weak — but because trauma, when
left unhealed, rearranges our loyalties.

It is like a doctor trying to heal a patient, but the patient —
confused by trauma — attacks the doctor, mistaking medicine for
harm. This tragic confusion reflects just how inverted our instincts
can become under prolonged civilizational wounding.

In fact, this explains why the Iranians revolted in 1979. They
rejected the healing and progress that was unfolding before the
Islamic-Marxist uprising. The Shah’s reforms — rooted in economic
growth, modernization, and cultural renaissance — began to peel
away layers of inherited religious identity. But for many, that peeling
felt like an existential loss.

Rather than embracing the emergence of a renewed Iranian
identity rooted in ancient wisdom and modern potential, much
of the population clung to the only identity they had known for
centuries — Islam. This was not a rational decision, but a trauma-
driven reaction. People mistook the loss of their imposed identity
as a threat rather than an opportunity. So, they revolted not because
they were oppressed, but because they feared freedom from the
familiar chains.

As Dr. Abadian insightfully adds, many Iranians associate Islam
not with the conquerors, but with cherished memories of family
and loved ones. Their grandmother praying, their parents going
on pilgrimage — these intimate associations make Islam feel like a
link to those they hold dear. Moving away from Islam may feel like
betrayal of not just religion, but kinship.

To grieve the loss of identity and acknowledge the historical truth
means facing uncomfortable emotions — sorrow, anger, betrayal.
Many prefer to suppress these feelings. Instead, they channel
their grief into stories like the tragedy of Husayn and Ashura.

The national obsession with Husayn’s martyrdom may serve as a
displaced mourning — for what Iranians have lost in their own
civilizational story, not just in religious devotion. This is grief re-
routed through myth.

IX. The Palestinian Obsession and the Geopolitical Projection of
Internal Wounds

The Islamic Republic’s enduring obsession with the Palestinian
cause — despite repeated betrayals such as the Palestinians siding
with Saddam Hussein during the Iran-Iraq war — is not just
geopolitical theater. It’s a civilizational projection.

After the 1979 revolution, Yasir Arafat was the first foreign leader
to visit Iran, symbolizing not just a new diplomatic alignment but
a psychological alliance: the Islamic Republic sought to ground
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its legitimacy not in Iranian history or identity, but in the broader
pan-Islamic struggle. The Palestinian cause served as a symbolic
surrogate for Iran’s own revolutionary narrative. By adopting the
pain of another people, the regime masked its own identity fracture
and evaded the need for indigenous cultural healing.

The paradox is this: Iran’s Islamic Republic adopted an identity
that was not only imposed by historical conquerors but now
continually reenacted through devotion to an Arab-centric political
cause — at the expense of Iranian memory, interests, and identity.

And yet, this alignment carries an even deeper irony: the
Palestinians are predominantly Sunni, while the Islamic Republic
is rooted in Shia theology. Historically, Sunnis and Shias have had
hostile and often violent relations. In times of political opportunity
or theological dominance, both sects have persecuted the other.
Still, the Islamic Republic elevates a Sunni cause above its own
national interest and security.

This fixation, even when met with betrayal, reveals how trauma
not only distorts loyalties but also redirects civilizational energy
toward borrowed struggles. Rather than heal the Persian wound, the
regime deepens it by clinging to a pan-Islamic narrative that erases
the Iranian soul.

X. Conclusion: The Path Forward Is Ashavan

Civilizational recovery begins with remembrance. Worshiping the
conqueror is not destiny. It is a symptom of interrupted stories.
The way out is not hatred, but revival — of indigenous ethics, of
philosophical clarity, and of cultural pride.

The Ashavan path offers a civilizational compass — not to fight

religion with religion, but to root modern identity in ancestral
truth.

David Ramezani (Cyrus) is an independent thinker and writer
dedicated to reviving the Iranian pre-Islamic philosophical worldview
centered on Mazdayasna — the reverence for Wisdom. His work bridges
ancient Persian and Greek thought through what he calls The Persia—
Greece Gateway to the Golden Civilization, exploring the harmony
between Asha (cosmic truth) and Logos (reason). By combining
comparative philosophy, historical analysis, and contemporary
existential insight, Cyrus seeks to inspire a new Iranian Renaissance

grounded in wisdom, freedom, and self-realization.
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Aryana Behmardian

Until the crimson of dawn --- Aryana Behmardian --- I walk along the frigid street,
With leaves of brown crackling under my feet.
At 4pm the sun is carried away, --- Oh, how I yearn for longer days.
But in the midst of this cold plight, Lives a light of the ancient Cheleh night.
The beginning of the 40 harshest days of the year, Where loved ones gather from far and near.

To revel together in the long, dark hours --- And ward away evil while fruits are devoured.
Watermelon to remind us of the warmth of summer days, --- To ward off illness that thrives in that winter haze.
Pomegranate, red as the crimson of dawn, --- To honor the rebirth of the sun, demanding the long winter gone.

We gather around sharing stories and tales, --- Burning the midnight oil, the works of Hafez unveiled.
A night of reflection, laughter, and sweetness --- To combat the beginning of the end of bleakness.

It’s a light in the dark, may we always remember, --- See you at sunset on the 21 st od December.

Aryana Behmardian received her master’s in
occupational therapy from Stanbridge University
in 2019. She works at Easterseals, a nationwide
non-profit serving individuals
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Celebrate the Magic of Yalda Night

Artina Belivan

As the longest night of the year
approaches, Zoroastrians everywhere
prepare to celebrate one of the most
beautiful and meaningful traditions
in our culture, Yalda Night. This
celebration is rooted in thousands of
years of Persian history and marks
the winter solstice, the moment when
darkness reaches its peak before the
return of light.

On this night, families and friends

-

gather to share food, poetry, and
laughter that lasts until sunrise. The
Yalda table, known as the Sofreh-e Yalda,
symbolizes love and abundance. It is
covered with pomegranates, watermelon,
nuts, and sweets. Each food item holds
significance. The red of the pomegranate
and watermelon represents the sun and
the energy of life, while the sweetness

of the nuts and dried fruits symbolizes
happiness and health.

In many homes, families take turns
reading poems by Hafez, opening his
Poem book to a random page and
interpreting the verse as a sign for the coming year. This moment
feels both mystical and comforting. Elders share stories about the
history of Yalda and the lessons it brings, while children listen
closely, learning not only about the tradition but also about the
values behind it.

However, Yalda isn't just a night of celebration. In Zoroastrian
philosophy; it reflects the eternal victory of light over darkness and
good over evil. It reminds us that even in our toughest moments,
good thoughts, good words, and good deeds can bring light back
into our lives. This idea connects to the concept of Vohumana, or
good thinking, which always overcomes negative thoughts. Yalda
teaches us to look toward the future with hope and to trust that
light will always return.

As the founder and president of the ZANT Youth Group, Artina built an entire movement, and got many
young Zarathushtis involved. It is hard to imagine where the community would be without her. As FEZANA’s
Social Media Influencer, she has been spreading the message of Zoroastrianism far and wide with content that

speaks to people of her generation today.

She is also an award-winning scientist, taking first place in district and regional science fairs in 2024, proving
her passion and drive extend way beyond community work. Being the vice president of 3 organizations in her
school this year (NHS, HOSA, and Orchestra) Artina has this natural ability to engage people, whether she is
leading a discussion or giving a speech - her communication skills are off the charts.

With over 150 hours of volunteer work for ZANT, girl scouts, and FEZANA, her dedication is unmatched. If
anyone is going to lead the next wave of Zarathushti resurgence, it is Artina. She has got the skills, the passion,

and the vision to make it happen.

For Zoroastrians living outside of
Iran, Yalda has become even more
significant. Surrounded by the bright
lights of Christmas and Hanukkah,
Yalda provides a way for Iranian
families to celebrate their own winter
holiday. It helps children all around
the world feel proud of their culture
and traditions. In many families,
Yalda has become a time for giving
small gifts, a modern addition that
helps children feel included while still
honoring something uniquely Persian.
This change shows that traditions can
grow and adapt while keeping their
original spirit intact.

When I think about Yalda, I
remember my own family gatherings.
The table filled with pomegranates
and candles, the laughter of my
relatives, and the warm feeling in the
room. My grandmother would read
poetry, and we would all sit quietly,
listening and reflecting. I recall trying
to stay awake until sunrise, surrounded by the people I love. Even
now, when I see the red seeds of a pomegranate, I think of those
nights and their significance. Yalda always felt like a promise that
no matter how long the darkness lasts, the light will return even
stronger.

Yalda reminds us of who we are and where we come from. It
encourages us to slow down, appreciate each other, and find light in
the people and things that matter most. It connects us to our past
while offering hope for the future.

This Yalda, may we all celebrate with love, reflection, and joy. May
we carry the light of good thoughts and kindness into the new year.
Whether near or far, the spirit of Yalda unites us as one community,
shining with hope and strength that will never fade.
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Please send your “Ask Nahid” questions that are within the confines of various aspects of the Zoroastrian
religion/culture or conflict reso[ut_ion to cninfo@czcjournal.org

“&SK NAHID

Dear Nahid,

Why do we not learn ﬁ'om our past/ history? Why does it feel like every generation wants to make their own mistakes again

and again?

Dear Parivash,

You remind me of a quote from Elenor Roosevelt: "Learn from
the mistakes of others. You can't live long enough to make them
all yourself." I love this quote because it makes me wonder
about which mistakes she must have been talking about. What
mistakes are worth learning from? Does everyone make the
same mistakes? Are the outcomes of a similar mistakes always
the same?

What does it mean to teach someone to avoid making mistakes?
To learn from mistakes is to be taught and educated by someone
who went through that same event and realized it was a mistake.
But is every situation the same? Are all circumstances the same
to avoid?

Let’s say being burned by fire is a mistake that is taught. But it’s
always taught by someone being there next to you and showing
you that fire can burn and cause damage. That student of this
lesson now has the choice to avoid getting harmed by fire by
taking the precautions taught to them. But we also know fire
to be beneficial - especially in the Zoroastrian community.
We use fire as a purifier, as a means of rebirth for some plants,
as a means to cook, etc. How did someone learn about those
principles of fire if they were always told to avoid the dangers of
the element? That generation made the same mistakes of getting
burned but had a different outcome and learned something
new. The same mistake may not render the same outcome in a
different generation. So back to your question: are mistakes are
worth remaking? Some are.

Times change and mistakes change even though they might
seem the same. The path towards progress, is not always easy
or understandable. Unsuccessful trials and repeat mistakes
are necessary to understanding what newer generations can
accomplish and overcome! “Among these evil doers, none
doth understand anything about the purport of real progress
attained through activity and efforts taught by life” If the same
mistakes keep happening, then we need to look to ourselves to
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see why we have not created a better environment for our future
generations. War, shootings, racism, hunger, genocide - these
are not mistakes but actions of Evil that need to be eradicated
with action and unity.

Hopefully the kinds of mistakes you are seeing happening with
the younger generations are ones that do not cause physical harm
to oneself or others. In our approach to mistakes, we should
reflect our reactions by using our Good Thoughts to impact our
Good Words and to ultimately reflect our Good Actions.

Everyone experiences events differently. In that difference we
get a multitude of different outcomes. Younger generations also
have access to tools and resources and information you never
did so maybe their mistakes, as much as they might look like
the same ones, are in fact new ones being made. Age comes
with fear and wisdom. We know more of the things to be afraid
of and we cocoon ourselves just a bit more than we did in our
youth. Let them make their mistakes but let us be there with
wisdom and understanding and support when they look to us
for guidance.

Nahid Dashtaki completed
her master’s in both Dispute

Wb
'

Resolution and Public Policy

from Pepperdine University. “ =
She has received two Bachelor
of Science degrees in i
International Relations and *
Comparative Literature from I
the University of California,

Irvine along with extensive
international work experience
in the Middle East and Asia.
She continues her work
with mediation and conflict
resolutions at Los Angeles
World Airports.
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I choose: the Zoroastrian Declaration of Faith

David Karaji

Every Zoroastrian who decided to undergo their initiation ceremony,
at least once in their life, had to recite the declaration of faith known as
Fravarane. This short prayer, whose name can be translated simply as I
choose is a concise summary of what it means to be a Zoroastrian. It is
customarily recited during the initiation ceremony and during the daily
prayers, to remind us of our commitment to a life of ethical responsibility
- embracing Asha, the Divine Order. The full text of Fravarane can
be found in the twelfth chapter of the Yasna (the book containing the
Gathas). Unlike some other prayers, it is easy to understand - it is not
overly poetic as it simply is a clear declaration of our choice. Let us go
through the shorter version of this simple text, as found in the daily
koshti prayers, verse by verse, here in the translation by A.A. Jafarey, the
notes in brackets are mine.

I, with my appreciations and convictions, choose for myself to be a
worshiper of the Wise One (i.e. Ahura Mazda) and a Zoroastrian (i.e. the
follower of Zarathushtra).

This is the opening declaration, where we identify as the worshippers of
Ahura Mazda and the followers of Zarathushtra’s teachings, the Gathas.
This line stresses our appreciation and convictions, as we have found
beauty and truth in this religion and we have made our sovereign choice.
It is spoken in the first person - each one of us is responsible for our own
actions and each one of us must make choices for ourselves.

I appreciate good thoughts, I appreciate good words, and I appreciate
good deeds.

This line refers to the ethical heart of Zoroastrianism, our daily practice
of the religion. It could also be translated as I embrace the well-thought
thought, the well-spoken word, the well-done action, which highlights the
principle of Asha. The well-thought thought is a thought that considers
various contexts and shades of a given situation, a thought not rushed by
prejudice. The well-spoken word is a word that is not uttered in vain, that
was born out of well-thought thoughts. The well-done action is an action
done in accordance with Asha — it is the right thing, at the right time,
to the best of our understanding and abilities and for the benefit of all of
existence (not just oneself). This line reminds us that Zoroastrianism is
not about dogma, but about how we live.

I appreciate the Good Religion of worshipping the Wise One (i.e. Ahura
Mazda), which overthrows yokes yet sheaths swords, teaches self-reliance,
and is righteous.

This line praises a religion centered on reverence for Ahura Mazda.
We value this worldview because it liberates people from oppression
(“overthrows yokes”) and promotes peace (“sheaths swords”), emphasizes
personal responsibility (“teaches self-reliance”), and upholds ethical
integrity (“is righteous”, i.e. aligned with Asha). It is, once again, a concise
endorsement of a faith that balances justice and moral clarity.
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Therefore, of the religions that have been and that shall be, this is the
greatest, best and sublimest. It is divine and Zoroastrian.

Once again, we reaffirm here our commitment to the religion as a
whole, not just its ideas, but its lived expression. We choose to live
according to Asha - the entirely good ideal of all existence. We do it by
seeking the highest good in every thought, word and deed. We proudly
admit our identity.

I do attribute all good to the Omniscient God (i.e. Ahura Mazda). Such
is the Appreciation of the Good Religion of worshipping the Wise One
(i.e. Ahura Mazda).

In the final line, we are reminded that all good comes from Ahura
Mazda and we, once again, express our appreciation for Zoroastrianism,
called the Good Religion. We recognize Wisdom as pure, good and
beneficial. This sacred ideal is worthy of worship, as we strive to awaken
it in ourselves - we are all journeying toward the Divine light within.

The declaration of choice, Fravarane is a timeless reminder of the
power of choice and the enduring light of Zarathushtra’s message.
Fravarane, while using simple words, highlights the core principles of
Zoroastrianism and shows that this is not a mere recitation, these words
are meant to be lived. It does not point only to our convictions but rather
to how we intend to live. This spiritual reaffirmation underlines how
Zoroastrianism is rooted in choice and ethical action, leading us to the
realization of Asha in the world. To align our thoughts, words, and deeds
with Asha we do not need any supernatural intervention - we are already
naturally equipped with everything we need to do that. By using our
Good Mind, our Wisdom, we can choose truth over falsehood, justice
over oppression, and active goodness over empty ritual. Through daily
choices - protecting nature, helping others, and speaking honestly - we
make Asha radiant in the world.

My PhD in Linguistics led me
to a mix of roles across various
disciplines: I work as data analyst,
translator and tutor. My interests
are constantly evolving, beyond
language, I'm drawn to visual
arts, travel, and anything that
sparks my curiosity. Through
writing, I hope to explore my own
understanding of Zoroastrianism
and share it with others in simple,
accessible ways.
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It has been Anahita Demehri’s lifelong dream to be an author, and we're thrilled to
announce the debut of this young Zoroastrian’s first book in her children’s series:

Learn How To A Po/o_gize
A Sfary with a Practice Amtfvhty. Visual Charts, '
an Apofogy Song and Ca."orinﬁ Pnges 1

I'M SORRY

&= THE DEMI DOGS

ANAHITA DEMEHRI ARASH DEMEHR!
{ . ;

It can be found on Amazon in paperback or Kindle by searching:

The Demi Dogs or by clicking this link:
https://a.co/d/5tAXAFL
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