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Omidsalar, Mahmoud and Algar, Hamid:Cella(Chelle Night).
https://www.iranicaonline.org/articles/cella-term-referring-to-any-
forty-day-period. Originally published: December 1990. (Encyclope-
dia of Iranica)

Mary Boyce: Festivals (Zoroastrians). https://www.iranicaonline.
org/articles/festivals-i originally published: December 1999 (Ency-
clopedia of Iranica).
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Editor’s note ¢

This is the time of year when we reflect on the year past. Perhaps measure
our happiness, success and well-being and in general try to remember to share
our good fortune with those less fortunate. This does not always mean sharing
material things and donating money or goods to charity or needy. It can mean
stretching a hand perhaps to acknowledge someone who may be lonely,
register to be a stem cell donor, or visit elderly in a nursing home, none of
which require money.

Many social scientists have found that happiness (being very subjective) is
not parallel to riches. In other words, in many developing countries people
who are poor and have nothing seem happier than their wealthy co-humans
who live in the west. A meaningful life can be extremely satisfying, even in the
midst of hardship, whereas a meaningless life is a terrible ordeal no matter
how comfortable it is.

As we celebrate the longest night of the year and the battle of light over
darkness in a warm cozy gathering with family and friends I wish we all could
take a step outside ourselves and see the globe we live in. Try our best to do
one good deed to improve our planet or one person’s life. That will lead to
ultimate happiness “Ushta’.

May we all be fortunate enough to experience radiant happiness. Happy New
Year.

Ushta,
Fariba
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Happy Winter Solstice
Shab ¢ Chelle

Navid Mansourian

Happy Winter Solstice! December 20th is the Eve of the Winter
Solstice, called "Shab e Chelle" in Persian or also known by the Syriac
loanword “Yalda".

Winter Solstice celebrations in Greater Iran (a historic cultural
region between the Oxus and Euphrates rivers) are believed to be over
5,000 years old and predate Zarathushtra who taught a spiritual moral
philosophy called Mazdayasna (Devotion to Wisdom) approximately
3,700 years ago.

Zarathushtra conceives of our reality as a constant choice between
two diametrically opposed ways of being (mainyus), they stand for
mental attitudes in the spiritual domain, and also opposing moral
vectors in all of physical creation.

There is a progressive or beneficial Way of Being that moves us
towards Asha (symbolized by light) - the ideal, correct, entirely good,
order of existence - and closer to the Divine. And then we have the
frustrating or harmful Way of Being that moves us away from Asha,
towards darkness. I find light to be a beautiful symbol here, as when
we make conscious choices in the light we can see clearly and make
the best choice! This is also why Asha is often translated as the Truth,
it is the Ultimate Truth for all existence when in complete harmony
as conceived by the Divine (Wisdom).

This dualist spiritual philosophy was later translated as the struggle
between "Good" vs "Evil" -- but this struggle is one that occurs within
the individual through our choices. Every time we make a choice, we
learn from it in a thousand different ways by virtue of cause and effect
and Free Will.

As we seek Asha and learn from our choices, we become more
aligned with the Progressive Way of Being (Spenta Mainyu). Through
Free Will, human action can promote Asha and defeat “evil” by
robbing it of any substance. If we all always made conscious choices
in full light, the darkness would cease to deceive us and we would
completely realize the Wisdom of the Divine.

As Mazdayasna became dominant among the Iranic peoples, you
can see how the symbolism of the Winter Solstice naturally fits in so
well. As the longest night of the year, the Eve of the Winter Solstice is
a symbolic turning point, after which the days (and light) grow longer
on every subsequent day.

The idea is to come together in strength and by focusing on love,
goodness, and the triumph of light over darkness in our thoughts,
words, and deeds - we pool together our collective light to improve
our existence and illuminate even the longest darkness.

Winter Solstice celebrations lost significance in Greater Iran
following the Muslim invasions and the subsequent persecution of
pre-Islamic culture. However, in recent years and especially in the
Iranian diaspora, there has been a strong resurgence for this ancient
festival. It remains a special celebration for the Iranian Zoroastrian
community.

Modern traditions for this night involve staying up late with
your loved ones eating red foods symbolizing the sun (and light!)
like pomegranates and watermelon, reading poetry, and general
merrymaking.

I have young children and our family here has made this an integral
part of our blended Californian traditions. We kick off the winter
holiday season with a Winter Solstice gathering where the kids
stay up past bedtime and can begin opening winter holiday gifts. I
think it’s great to focus on the spirit of the holiday and have fun
incorporating it into our modern lives, remembering that modern
Chelleh traditions are also a blending of traditions!

We also make it a point to invite family and friends from various
cultural and religious backgrounds for the gathering. Once we share
the meaning, it becomes apparent how universal the symbolism is
to all of humankind. It's been a wonderful experience sharing this
ancient holiday with our diverse community here in California. As
the kids get older, their friends now ask us with excited anticipation:
is the Winter Solstice coming soon?

Wishing you all a wonderful holiday season full of light, love, and
ushta (radiant happiness)!

Navid was born in California
where he lives today. Navid works
in the technology industry as
a product manager and loves
spending time with his family
and friends. He’s been a student
of the Gathas and Zarathustra's
teachings for over 25 years. Navid
currently serves on the CZC’s
Public Relations Committee -
helping people who would like
to learn more about Zoroastrian
philosophy.
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IMPACTIOE
RATANNATASIEIEE
ON

by Maneck Bhujwala
M.S.EE., M.B.A,, M.A.

Mr. Ratan Tata, was born in Bombay, India, to Mr. Naval Tata and
Soonoo Commissariat (niece of Tata industry founder Jamsetji
Tata) on December 28, 1937. He got his Bachelor degree in the
field of Architecture at Cornell University, Ithaca, New York,
and attended Harvard Business School's Advanced Management
program He then started as a manager at Tata group, and eventually
became Chairman of the Tata group, succeeding Mr. Jehangir R.D.
Tata, in 1991, and served in that position until 2012. After that he
managed the Tata Trusts, which is the philanthropic arm of the
Tata group, until his death on October 9, 2024.

Ratan Tata followed the Tata company tradition of business
excellence with ethical principles (not giving or taking bribes)
and social responsibility set by his predecessors. His unique
contributions included globalization of the Tata group, with
acquisitions like that of Tetley Tea company in 2000, leading
Steel manufacturing company, Corus in 2007, and luxury car
manufacturer of Jaguar and Land Rover in 2008. He also focused
on innovation to address societal needs, using charitable Trusts for
expanding health care with cancer hospitals for the underserved,
funding startup companies, donating generously to academic
institutions and research projects in India and abroad, and taking
care of families that suffered loss of relatives who served at the
iconic Taj Mahal Palace hotel (built by the founder) after a terrorist
attack on that hotel in 2008. He focused more on helping Indians
of all communities, more than of just the Parsi Zoroastrians.

Mr. Tata lived a simple life at his house in South Mumbai, with
his beloved dogs, not seeking celebrity status in society, in spite of
earning numerous international and local awards including from
governments of Australia, India, and Indian States.

The impact of Ratan Tata on the Zoroastrian community is more
of setting a personal example and inspiring community members
to have a visionary approach in all fields of endeavor, and combine
business and career excellence with social responsibility, as
was taught by Prophet Zarathushtra, (known by ancient Greek
philosophers like Plato and Socrates as Zoroaster), over 5000
years ago, in his five Avesta language poetic scriptures called the
Gathas).

Many Zoroastrian business leaders are potentially inspired to
broaden their markets beyond current City, State, or National
borders. Many young and older men and women are potentially
inspired to take advantage of Ratan Tata’s help to found Startup
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companies. Many community members are potentially are able
to take advantage of the several hospitals and health care units
established by Ratan Tata.

By setting his example of criticizing Zoroastrian institutions like
the Bombay Parsi Panchayet, BPP (which owns and manages large
numbers of residential and other properties in the Zoroastrian
community) he has potentially inspired Zoroastrians to actively
get involved and speak up about what they see as mismanagement
of Zoroastrian institutions. He criticized the BPP board members
for bowing down to some ultra-orthodox Parsis into spending
crores of rupees on court cases against intermarried Parsi women
and Parsi priests who supported them, and thereby going into
financial debt.

One of the indirect benefits to the Zoroastrian community due
to the wide exposure Ratan Tata gets in the news media, and the
many charitable causes he supported and the help he offered to
members of the non-Zoroastrian Indian community in jobs,
health, and other areas, is the education of Indians about the
history and presence of the Parsis (as Zoroastrians are known in
India). Being a tiny population, mostly living in or near the big city
of Mumbai, and smaller numbers in other big Indian cities, most
Indians do not know about Zoroastrians. The other related benefit
is the high regard in which Parsis are held due to their generous
charities. Mahatma Gandhi once said something like “In numbers
below contempt, but Parsis are unmatched for their charities”.

Maneck Bhujwala was born in Bombay, India, to Navroji
and Meherbai. He got his Bachelor in Engineering from India,
and M.S. and M.B.A. in USA. He co-founded the Zoroastrian
Association of California in Los Angeles in 1974, and Zarthushti
Anjuman of Northern California in 1980. He currently works as
a licensed real estate consultant, serves the community as a priest,
and is President of the Greater Huntington Beach Interfaith
Council. Maneck has contributed articles in FEZANA Journal
and WZO's Hamazor magazine, and coordinated religion classes
for adults. He also transliterates and translates the Shahnameh
to English poetry form and distributes a page a month on the
internet with Persian, Gujerati and English versions. Maneck
lives in Huntington Beach.
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This article first appeared in the Jam-e-Jamshed newspaper

"He was extraordinary because of his ordinariness"

Adi Engineer, former Managing IS
Director of Tata Power, and retired
director of several Tata companies
had a ringside view of Ratan Tata’s
leadership style. Engineer stated,
“Ratan Tata really led a wonderful
life, living by the Zoroastrian axiom:
Happiness is unto him who brings
happiness to others. We should be
inspired by his example and try to
emulate it in our own small way”

Engineer stated that fate brought
him and Ratan Tata together in
the course of their professional
lives and the association greatly
enriched Engineer as he witnessed
the admirable working style of Tata.

Several years ago, Maharashtra was
passing through a power crisis and
Engineer, being the MD of Tata Power, was in contact with the
state CM as Tata Power, being a public utility of private ownership,
was deeply involved in resolving the power crisis. In one of the
meeting with then Maharashtra CM Vilasrao Deshmukh, Engineer
recalled how Deshmukh told him that he had never met Ratan
Tata and would very much like to. So, late one evening, Engineer
arranged a meeting with Ratan Tata and CM Deshmukh along
some of his cabinet ministers and chief secretaries at a special
suite in the Taj Mahal Hotel. During the meeting, suddenly near
the door there was some shuffling and a man in a white uniform
walked in. It was Ratan Tata’s driver who had come to give him the
keys of his car. After dinner, Ratan Tata drove home by himself,
much to the amazement of the CM and his entourage.

Engineer stated, “When I met CM Vilasrao Dekhmukh for a
follow up meeting few days later, he told me: ‘Your boss is kamaal-
ka (amazing). He could engage 12 drivers—not one. Why does
he have to drive home at 10.30 in the night after a long and tiring
day? He was going home like an ordinary man!” Engineer told
the CM: “Sir, the extraordinary thing about Tata leaders is their
ordinariness.” The gathering on the laws of Rustom Baug burst
into loud and spontaneous applause, commending the humility
of Ratan Tata.

Adi Engineer recollected another incident when a very
contentious project was being debated at the Tata Power board
level. Ratan Tata had a knack of resolving the most difficult board
agenda items without putting them to vote but by diplomatically
steering the decision-making process into unanimous consent.

“There was a project which came up in North India on the
Alaknanda river—Tata Power was in an expansion mode and
wanted to buy over that opportunity. It was tempting. I happened
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to be the only civil/structural
engineer on the board at that time
with hands-on experience of mega
projects and I felt uncomfortable
looking at the details. I expressed
my reservations to the board. Ratan
Tata said fine, let us examine it more
detail at the next board meeting.
We did that and my anxiety only
went up a few notches. After the
meeting the minutes were drafted
and Ratan Tata signed them. When
they came to me I was in a quandary
as after the Chairmans signature I
was not sure if I should put further
cautionary comments regarding
this project as there were additional
doubts in my mind. I went ahead
and did so. The issue came up for
discussion again at the third board meeting. You know what Ratan
Tata did? Very gently he told the board, ‘One amongst us (he had
this sophisticated habit of not putting you in a spot by directly
using your name) has consistently been expressing discomfort. Is
it imperative that this is the only project that Tata Power should
pursue? On balance shouldn’t we drop the project?” The other
directors agreed with Ratan Tata. So, very tactfully, he made the
entire board, with different viewpoints, come to an agreement.

Engineer was relieved, more so since subsequently, in June
2013, the newspapers were ablaze with headlines of a national
calamity that occurred at that very same site on the banks of the
Alaknanda River where the Tata Power project was to have been,
with thousands of people dead and untold devastation. “T felt
vindicated and so grateful to Ratan Tata for his ability to steer a
diverse group of directors and take them to a conclusion that was
in the best interest of the company. That was Ratan Tata!”

Engineer recalled how Ratan Tata also had a great sense of
humour. During board meetings, since Tata was left-handed
and the Managing Director sat to his left, Engineer could see
him doodling on his notepad, often sketching cartoons of the
directors sitting in front of him! If he caught Engineer peering
into his notepad, he would quickly look away as though nothing
had happened! “Once we were walking together to the lawyer’s
office around the block from Bombay House and a car whizzed
really close past us. I was startled. Ratan Tata joked, ‘Adi why are
you scared? You are so thin and lean that even if you are knocked
down the car can comfortably drive over you without hurting
you. I am the one who will get injured. There are many, many
memories of this lovingly great person,” Engineer concluded.
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Sourced from: https://brendanengen.substack.com/p/thus-spoke-zarathustra-20-bergson

THUS SPOKE ZARATHUSTRA 2.0: BERGSON,

NIETZSCHE, AND THE

ETURN TO COSMIC

SOLIDARIT

The name Zarathustra evokes two powerful yet divergent
visions: the Nietzschean prophet, scorning humanity with
proclamations of the Ubermensch and eternal recurrence,
and the historical figure of Zoroaster (or Zarathustra), whose
Gathas offer an ancient, yet ever-relevant moral vision of
universal solidarity and cosmic order. Friedrich Nietzsche,
in Thus Spoke Zarathustra (Nietzsche, 2006), appropriated
this ancient prophet as the mouthpiece for his radical
individualism, his exaltation of the elite, and his denial of
transcendent morality. Yet, by doing so, Nietzsche mutilated
the deeper humanism of Zarathustra, transforming a teacher
of collective liberation into an apostle of self-centered
transcendence.

Herein lies the need for Thus Spoke Zarathustra 2.0, a
reclamation of this figure through the lens of Henri Bergson’s
thought. Bergson’s philosophy of life, creativity, and time
offers us a framework to transcend the narcissistic elitism of
Nietzsche and rediscover the egalitarian and progressive ethos
of Zarathustra as he might have truly spoken.

Nietzsche’s Cosmic Narcissism

Nietzsche’s Zarathustra offers a seductive vision of self-
overcoming: the creation of values, the rejection of slave
morality, and the eternal affirmation of life (Nietzsche, 2006).
Yet, for all its rhetorical power, Nietzsche’s philosophy suffers
from its implicit contempt for the vast majority of humanity.
The Ubermensch, the idealized overman, is an individual
rising above the herd, unburdened by the constraints of pity or
solidarity (Nietzsche, 2001). For Nietzsche, the masses exist as

little more than a backdrop, a foil against which the superior
individual asserts their will to power.

This exaltation of the self, while exhilarating, is fundamentally
anti-social. It reduces human relationships to instruments
of self-aggrandizement and ignores our shared biological,
psychological, and social interdependence. Nietzsche’s vision,
despite its grandeur, is solipsistic—a worship of the individual
untethered from collective responsibility (Register, 2006).

Bergson’s Creative Solidarity

Henri Bergson’s philosophy provides an antidote to this
alienating vision. In contrast to Nietzsche’s disdain for the
“herd,” Bergson offers a profoundly interconnected view of life,
rooted in his concept of élan vital—the vital impetus driving
the evolution of life (Bergson, 1944). For Bergson, life is not
a competition of isolated individuals but a creative process in
which all living beings participate.

This evolutionary creativity unites us at our core. Far from
being divided into superior and inferior, humanity shares a
common biological and spiritual foundation. Bergson’s focus
on duration—the continuous, unfolding flow of time—reminds
us that we are all engaged in a collective journey, shaped
by our shared history and oriented toward an open future
(Bergson, 1960).

Moreover, Bergson’s vision of mysticism and morality in
The Two Sources of Morality and Religion rejects Nietzschean
individualism in favor of a higher moral creativity. True
morality, for Bergson, arises not from the assertion of the will
but from an intuitive grasp of our shared existence (Bergson,
1935). Mystics and moral innovators, in Bergson’s view, expand
the circle of empathy and solidarity, inspiring collective
transformation rather than individual transcendence.

Zarathustra Reclaimed

The historical Zarathustra—if we are to take the Gathas as
our guide—was no proto-Nietzschean. His teachings were
not a rejection of morality but its affirmation, rooted in the
recognition of cosmic order (asha) and the shared dignity of all
beings (Jafarey, 1999). Zarathustra’s vision was one of solidarity,
justice, and responsibility, calling humanity to align with the
forces of truth and goodness.
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Bergson allows us to return to this original Zarathustra,
shedding Nietzsche’s aestheticized disdain for morality. A Thus
Spoke Zarathustra 2.0 would reject the atomized Ubermensch
in favor of a collective creative process, one in which every
individual is a participant in the ongoing evolution of life and
morality. It would emphasize our shared capacity for growth
and transformation, grounded in our biological and spiritual
unity.

Toward Cosmic Optimism

What distinguishes Zarathustra’s moral vision, and what
Bergson helps us recover, is its cosmic optimism. While
Nietzsche glorifies the individual’s will to power, Zarathustra’s
teachings, interpreted through Bergson, remind us of the
profound creative potential within humanity as a whole. The
universe, for Bergson, is not a deterministic machine but an
open-ended process, brimming with possibilities (Bergson,
1944). Similarly, Zarathustra’s call to align with asha is a
call to participate in this cosmic creativity—to build a world
grounded in solidarity and justice (Jafarey, 1999).

This vision is profoundly egalitarian. It recognizes no
hierarchy of Ubermensch and herd, no division between the
strong and the weak. Instead, it acknowledges our shared
participation in the élan vital, our common destiny as co-
creators of a better world. In Thus Spoke Zarathustra 2.0, the
prophet does not call us to transcend humanity but to embrace
it fully, recognizing our shared struggles and triumphs as the
soil from which true creativity grows.

A Call to Action

Bergson’s philosophy challenges us to rethink Nietzsche’s
Zarathustra—not as an icon of elitism but as a teacher of
collective liberation. It invites us to reclaim Zarathustra’s name
for a vision of solidarity, one that honors the creative potential
of all humanity. This is not a denial of individual growth but an
affirmation that such growth is only meaningful in the context
of our shared life.

The task of Thus Spoke Zarathustra 2.0 is to harmonize
individual creativity with collective liberation, to celebrate
the unique contributions of each person while affirming our
interdependence. It is a vision not of isolated transcendence
but of shared transformation—a truly cosmic optimism
grounded in the realization that we rise not by standing above
others but by lifting each other up.

Let us then, in the spirit of Bergson and the original
Zarathustra, affirm life—not as a solitary triumph but as a
shared creation. Let us speak not of the Ubermensch but of
humanity, united in its diversity, striving together toward the
light of a better world. Thus shall Zarathustra speak once more.
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Sourced: https://parsi-times.com/2024/11/is-adoption-legal-among-parsis-in-india/

Adoption is not legal among Parsis in India. If a Parsi individual
desires to adopt a child, the latter would not legally be considered
‘as if born to’ the adoptive individual or couple. Though the 2006
amendment of the Juvenile Justice Act 2000, now defines ‘Adoption’
under section 2(aa) to mean, “the process through which the adopted
child is permanently separated from his biological parents and
becomes the legitimate child of his adoptive parents with all the rights,
privileges and responsibilities that are attached to the relationship,” in
view of the fact that adoption is not legal among Parsis in India, Parsi
parents adopting children are advised to execute testamentary and
other documents to ensure the child’s right of inheritance.

Failed Attempts

Since decades, efforts by the Indian government to pass a
comprehensive secular law on adoption has failed. This is mainly on
account of stiff opposition from non-Hindu communities, particularly
Muslims and Parsis. The Adoption of Children Bill, 1972 was not
approved as the Muslims opposed it. The Adoption of Children Bill,
1980, aiming to provide for an enabling law of adoption applicable to
all communities other than the Muslim community, was opposed by
the Bombay Zoroastrian Jashan Committee, which formed a special
committee to exempt Parsis from the Bill. The National Adoption
Bill, tabled twice in Parliament (in the 70s), has yet to enter the
statute books.

Article 44 of the Constitution declares: “The State shall endeavor to
secure for the citizens a Uniform Civil Code throughout the territory
of India” However, attempts to bring in the concept of secular
adoption into the Indian system of laws is a saga of inaction and
action, without conviction on the part of the legislature.

Concept of Paalak

The custom of naming a paalak for undertaking obsequies of
a deceased must not be confused with adoption. The First Dastur
Meherji was born in a priestly family at Navsari, in 1514 A.D. His
father’s name was Rana Jesung (thus the name Meherji-Rana).
Dastur Meherji was adopted by his paternal Uncle Vaccha Jesung
as a paalak. This is why in our ceremonies, his name is invoked as
‘Dastur Meherji, Ervad Vaccha’
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Is Adoption
Legal Among
Parsis In India?

Noshir H. Dadrawala

Naval Tata

Well known industrialist and philanthropist, Ratan Tata who
recently passed away, was the son of Naval Hormusji Tata. Naval was
only four years old when he lost his father, who was a Spinning Master
in the Ahmedabad Advanced Mills. This tragic blow was debilitating
for the family, particularly for his mother. Naval was sent to J.N. Petit
Parsi Orphanage, where he received his early education. During a
visit to the orphanage, Lady Navajbai Tata, wife of Sir Ratanji Tata,
saw the young Naval. She decided to adopt him as her son (become
his guardian) and transformed his destiny. Naval was only 13 years
old at the time.

Incidentally, Jamsetji N Tata had married Hirabai, whose sister,
Cooverbai, was Naval’s grandmother. Jamsetji’s two sons, Sir Dorabji
and Sir Ratanji, had no heir. Lady Navajbai (wife of Sir Ratanji Tata)
adopted Naval while he was still at the orphanage. Although adopted
by Lady Navajbai and Sir Ratanji Tata, Naval did not become Naval
Ratanji Tata. He remained Naval Hormusji Tata. Essentially Lady
Navajbai and Sir Ratanji Tata became Naval’s guardians under “The
Guardian and Wards Act, 1890" (GWA).

The Guardian and Ward Act (GWA) 1890

The personal law of Muslims, Christians, Parsis and Jews does not
recognize complete adoption. In India, as non-Hindus do not have
an enabling law to adopt a child legally, those desirous of adopting a
child can only take the child in ‘guardianship’ under the provisions of
“The Guardian and Wards Act, 1890’ (GWA).

GWA, however, does not provide the child the same status as a child
born biologically to the family. Unlike a child adopted under the
Hindu Adoption and Maintenance Act, 1956 the child cannot become
their own or inherit their property by right. The GWA confers only
a guardian-ward relationship. This legal guardian-ward relationship
exists until the child completes 21 years of age.

Under the GWA, persons belonging to communities such as
Muslim, Christian, Parsi or Jew and who wish to adopt can only
take up ‘guardianship’ of the child. Under Indian laws, such children
do not enjoy the same status as those of a biological child. In fact,
under GWA the term ‘Guardian’ means minor for whose person or
property or both, there is a guardian. The term ‘Ward’ means a minor
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for whose person or property or both, there is a guardian. In other
words, if a Parsi parent desires to ‘adopt’ a child, the latter would not
legally be considered ‘as if born to’ the adoptive individual or couple.

Religious Rights?

Would the ‘adopted’ child be considered a Parsi Zoroastrian
after the Navjote ceremony is performed at the appropriate time?
Strictly speaking, mere performance of the Navjote ceremony of
a child whose parentage is unknown, cannot make him/her ‘Parsi
Zoroastrian. From a liberal perspective, the child would at best be
considered Zoroastrian by religion, but not Parsi by race, as was
the stand taken by Justice Davar & Justice Beamon, over a century
ago, in the historic Parsi Punchayet case. Considering the fact that
the right of admission in almost all Agyari and all Atash Behram in
India is restricted to ‘Parsi Zoroastrians, such adopted children, even
after having the Navjote ceremony performed, could technically be
restrained from entry.

The Hindu Adoption and Maintenance Act 1956

The only codified law available for adoption in India is The Hindu
Adoption and Maintenance Act (HAMA). This Act came into force
in 1956 and is applicable to:

« any person who is a Hindu by religion in any of its forms or
development;

« any person who is a Buddhist, Jain or Sikh;

« any person who is not a Muslim, Christian, Parsi or Jew;

o any child legitimate or illegitimate whose parents are Hindus,
Buddhists, Jains or Sikhs;

o any child legitimate or illegitimate one of whose parents are
Hindus, Buddhists, Jains or Sikhs and has been so brought up;

o any abandoned child, legitimate or illegitimate of unknown
parentage brought up as a Hindu, Buddhist, etc;

« any person who is a convert to the Hindu, Buddhist, Jain or Sikh
religion.

It is clear from the above that HAMA is NOT Applicable to Parsis.

Juvenile Justice Act (JJA)

The Juvenile Justice Act 2000 (and its subsequent amendment
of 2006) has neatly tucked in a provision for adoption, but with
no reflection on how it is to be implemented or its repercussions.
The intentions of this Act are good, but they do not even mention
adoption in the statement of object! Thus, the JJA is not precise and
clear in its terms and is, in conflict with other pieces of legislation.

One needs to note that nowhere does the Juvenile Justice Act 2000
(or the amendment of 2006) say that it supersedes existing legislation
on adoptions. JJA fails to override the provisions of other personal
laws. For example, the Muslim personal law does not permit adoption
and the government cannot try and plug loopholes in one Act by
amending another.

Merely because the JJA has included adoption within its ambit, this
is still not an all-in-all adoption law, but brings in adoption as one
of the means by which abandoned, neglected, abused and destitute
children could be rehabilitated. The Act recognizes adoption as an
important process in the rehabilitation and social re-integration of
children who are abandoned, orphaned, neglected, or abused in their
families or in institutions.

Given its special status within the broader framework of child
welfare programme, adoption demands a class of legislation that
must either supersede or made compatible with the existing

legislation. The existence of a
prior law relating to adoption
for Hindu and the non-
existence of adoption laws for
non-Hindu communities as
also, prohibition of adoption
in the religious laws of some
communities (e.g. Muslims)
the JJA
ineffective.

makes rather
It is a well-settled principle
of Jurisprudence that when
there is a ‘general law’ and a
‘specific law” on the same aspect of law, the latter has precedence
over the former. Consequently, the Juvenile Justice Act is rendered
ineffective by the very presence of Hindu Adoptions and Maintenance
Act, 1956, in case of Hindus. Regarding the conflict between the Act
and the existing legislation, naturally, the multiplicity of laws, each
with their own set of operational rules, causes chaos in the field.
Though adoption by itself is a fundamental right of an orphaned,
abandoned, or destitute child, the legal consequence of being given
in adoption entails application of Family Law or what is termed as
Personal law. In the final analysis, it can be said that though the JJA
was framed with bonafide intent, yet it has paved way to several
doubts and difficulties in its practical implementation.

Noshir H. Dadrawala is CEO,
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of  Philanthropy (CAP)
through which he has been
offering compliance related
advisory to nonprofits and
corporate social initiatives.
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spans over forty years in the
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with a diverse range of
organizations, from large
established national and
global organizations, to corporate and family grant makers, to
non-profit start-ups. the author is involved in matters pertaining
to the community in India since the past four decades and
regularly delivers talks and writes on community issues in Parsi
Times

Noshir has authored several resource books and is currently
an active Blogger on compliance related issues for NPOs. He is
also a speaker at many local and international conferences and
guest faculty at leading business schools and the Tata Institute
of Social Sciences.

His latest eBook titled “Governance of Non Profit Organizations”
was launched on 2nd October 2024 and is an open source
publication for those interested in reading it to download it
from: https://online.flipbuilder.com/forbesmarshall/irla/

He has an abiding interest in the religion of Zarathushtra and
ancient Zoroastrian history. He also conducts tours to Iran with
a voluntary group of Parsis in India (SVG - Social & Voluntary
Group) and so far enabled over 1,500 Zoroastrians to explore
their Zoroastrian roots in Iran.

i:
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The present work offers a history of Zoroastrian communities in
Iran from the 19th to 21st centuries- 1850-2020) as they experienced,
adapted to and participated in the dramatic changes before them.

The period following the 1978-79 revolution proved to be an almost
eerie recreation of the previous 100 years, in some respects. Zoroas-
trians faced a return to several severe 19th century discriminatory
laws and practices, foreign conflicts, and eventual community vital-
ization. After the 1978-79 revolution, many Zoroastrians fled Iran
but the remaining population did not crumble. Instead, the national
revival of Muslim religious devotion rather surprisingly energized
religious minorities to re-embrace their own culture and religion.
A new flowering of interest in Zoroastrianism as a religion and a
stronger sense of identity emerged. As Iran modernized and Irani-
ans attained higher levels of education, many came to embrace more
open-minded attitudes. Furthermore, the widespread condemnation
of government policies and its closely associated puritanical Islam,
encouraged Iranian interest in their pre-Islamic heritage. At times
protestors adopted Zoroastrian festivals and symbols as a form of
anti-government nationalism. Never in recorded Islamic history has
discrimination reached such a low level among the people of Iran,
though government-based discrimination against non-Muslims only
moderately declined. Throughout all of these changes, including pop-
ulation loss and internal conflicts, the Zoroastrian communities of
Iran have managed to survive and even flourish in the socio-religious
domain. The book describes the evolution of the Zoroastrian com-
munity through to modern times.

The author, anthropologist Janet Kestenberg Amighi lived and re-
searched among Zoroastrians in Iran from 1971- 1978 and subse-
quently visited post-revolutionary Iran several times. The work is
based on research, interactions with many members of her Zoroastri-
an spouse’s family, and about 120 interviews with Zoroastrians from
1971-2020. Kestenberg Amighi’s collaborator, Bahman Moradian, is
an Iranian Zoroastrian scholar and long-time community activist. He
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THE ZOROASTRIANS OF

IR AIN:
A HISTORY OF

TRANSFORMATION

AND SURVIVAL

Mazda Press, 2022.

By Janet Kestenberg Amighi with the collaboration of

Bahman Moradian.

contributed much to the first two chapters on popular conceptions
of the Zoroastrian religion, as well as the following historical and
modern-day narratives.

Introduction to Chapter 1 Faces of the Zoroastrian
Religion: The Gathas

Zoroastrianism is one of the least known of the extant religions
of Middle Eastern origins despite its having once been the religion
of empires, at times covering lands from the border of India west
to Greece. Zoroastrianism has appreciably impacted Judaism, Chris-
tianity, Buddhism, and Islam, and has influenced Western philoso-
phers, composers, and many others who have come under its spell.
It is also possibly the oldest surviving monotheistic religion of the
world. The oldest known corpus of Zoroastrianism has been dated
to somewhere between 1700 and 1000 BCE by various sources. By
about 480 BCE, it had become a religion of the Achaemenid Empire,
which encompassed an estimated 17 to 35 million people, [1] about
25 percent of the population of the world at that time.

In the twenty-first century, there are an estimated total of 111,000
Zoroastrians worldwide. In 2012, in Iran (its region of origin), com-
munity leaders estimated that there were about 15,000 adherents. [2]
The usual source, census data, in Iran varies considerably and is un-
reliable in this regard. In India, the Parsis (Zoroastrian immigrants to
India in the first centuries after the Arab conquest of Persia), number
about 60,000. Zoroastrian communities also exist in sizable numbers
in Canada, the U.S., England, Australia, Pakistan, and the United
Emirates. There are also those among the Kurds, Azerbaijanis, and
Tajiks who claim a Zoroastrian heritage. However, altogether Zoro-
astrians are so few that scholars and adherents have voiced concern
about the religion's and the community’s long-term survival. It is
quite remarkable that in Iran such small communities have perse-
vered through a long series of challenges in their homeland.
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When Bahman Moradian began learning about Zoroastrianism, it
was in a Zoroastrian family in Yazd where he was socialized into his
community's rituals and theology. When I, Janet Kestenberg Amighi,
began researching Zoroastrians in Iran, I was a novice. I had married
an Iranian Zoroastrian in college without having learned anything
more than the title of his religion.

Living in Tehran and staying at the home of my Zoroastrian in-laws
in the town of Kerman for summers, or having my mother-in-law
move in with us in the capital city of Tehran for periods, I slowly
learned much about Zoroastrian everyday life and religious practices
through participation in them. In every family there are wedding and
funeral rituals to attend, family visits, old stories, and gossip.

I read the scriptures translated into English and consulted scholar-
ly analyses only after having observed many rituals and hearing the
core phrase of "good thoughts, good words, and good deeds" many
times over. Thus, I learned more like a child than a student of the-
ology. I had seen Zoroastrians being very careful when cutting hair
or trimming nails not to let these deadened body parts touch the
earth. In the 1970s, Zoroastrians I knew often put such clippings into
containers and buried them. Later I learned that the Vendidad book
of the Zoroastrian scriptures, the Avesta, preaches that evil forces are
attracted to and concentrate in dead matter, especially human corps-
es (or body parts), and thus such matter must not be allowed to have
contact with the earth, water, or fire (V. 17). The Vendidad describes
the measures to be taken to prevent pollution and gives the theolog-
ical foundation of the ritual I had witnessed. In this way, the pages
of the Avesta came alive to me. I hope as the reader goes through
this socio-political history of the Zoroastrian community from the
mid-nineteenth century to the twenty-first, the religion will be seen,
as it is, as a living thing with many faces.

On the Study of Religion

In her book Introduction to Zoroastrianism, Jenny Rose emphasizes
that a religion is not a static entity that can be easily defined.[3] Rath-
er, religions are systems of beliefs and practices that “grow within
fluid and ever-changing socio-political and cultural contexts”[4] In
Michael Stausberg’s book Zarathustra and Zoroastrianism, he elabo-
rates that the faith of Zoroastrians is malleable, socially and individ-
ually variable.[5] It would be impossible that systems of thought and
practices remain unchanged over hundreds if not thousands of years.
Even within one era, they differ geographically. Even in one place
and at one time, they are never simply one uncontested system of be-
liefs. The Parsi scholar Neville Gustad Panthaki wrote that religions
are composite structures and should not be thought of as museum
pieces, immutable relics of the past. “Each individual and every gen-
eration ‘owns’ their faith and their religion.”[6]

How do we make religions fathomable if they are indeed so hard
to pin down? Can we create categories into which to place the vari-
ations? Anthropologist Robert Redfield tried to categorize some of
the differences found within a culture by contrasting the "Great Tra-
dition" versus the rural "Folk Tradition."[7] In a similar fashion, we
can speak of "learned" Great Tradition clerical interpretations of a
religion that more carefully follow a sacred text versus practices that
the people insist on maintaining even if they are disavowed by most
religious authorities—the Folk Traditions.

A more popular form of differentiation of religious practice and
belief, one often used by adherents, is the opposition between tradi-
tionalists and reformers. But what is a traditionalist if religions are
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dynamic, always in the process of change? I think of my traditions as
those practices and beliefs with which I and my cohort grew up. It
represents the "way things were done." "Traditional" means practices
that we think of as having a long history but might only go back one
generation or two. Eric Hobsbawm and Terrance Ranger famously
wrote of the "invention of tradition," pointing out that new patterns
often arise which are soon imbued with an imagined history—such
as the relatively recent use of the Scottish Tartans,[8] Thus one day
people may look back at the initiation of female clerics and believe
that female clerics had always existed in Zoroastrianism. In any case,
if individuals wish to conserve what they believe are long-held pat-
terns, they are often called traditionalists.|9]

Those who are more open to change or who are advocates of change
are labeled reformers. They tend to argue that their proposals do not
aim to innovate as much as revive authentic forms. Many people blur
the border of these categories, accepting one change and rejecting
another. Religious authorities and adherents in every religion par-
ticipate in these debates and disagreements, and this is surely the
case among Zoroastrians and scholars of Zoroastrianism as well. Zo-
roastrianism in Iran is atypical only in that it has as yet no formal
divisions or branches that arose out of such disputes. We will touch
on these debates in several chapters of this book.

To escape the conundrum of fluidity and multiplicity of views,
scholars of religion tend to focus on written scriptures rather than
the varied and changing beliefs and practices of adherents. However,
even this limited goal is far from a straightforward endeavor in any
religion, and probably more so in the case of one of such antiquity
as Zoroastrianism. The earliest compositions of this religion came
into being over three millenniums ago in a long-extinct and diffi-
cult to translate and interpret poetic language.[10| Anthropologists
in contrast, focus on the multiple voices and practices of people they
learn from. The religion becomes a composite of what people do and
describe.

With this introduction in mind, we will offer a brief and simplified
description of the Zoroastrian religion, drawing upon outsider and
insider scholars, but avoiding complex scholarly debates. The views
of reformist and traditionalist Zoroastrians which we have encoun-
tered will be included. We expect that everyone will find something
with which to disagree.

Janet Kestenberg Amighi
is an  anthropologist
who studied and lived in
Iran from 1971-78 and
visited several times since
the revolution. She also
dances with her dogs.
Her collaborator, Bahman
Moradian is a Zoroastrian
scholar of Zoroastrian
studies and was raised in
a Yazd village, learning
from his grandmother before ever studying the religion.
He rescued a four-eyed dog who will hopefully help guide
him across the Chinvat bridge sometime in the very distant
future.

[T have trouble being serious for too long-what’s the point?]
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The Significance of the Sadeh Bonfire

Parviz Varjavand

Ancient Iranian
cosmologic legends
recount the course
of  civilization,  from

its origins to present
time, in a most logical
manner. Each phase of
human development is
associated with the name
of a legendary King,
and each early King, in
turn, represents an era in
early human history. For
example, King Hooshang
Shah  both  discovers
how to create fire, and
embodies the skill of
tending fire for use in daily
life. The great reverence
to fire in the Zoroastrian
religion may be rooted
in the understanding
that the mastery of fire was a source of civilization. In fact, in
the Shahnameh and other Persian literature, the “Religion of
Hooshang” is synonymous with the “Religion of Zarathustra”
The story of the Zoroastrian celebration of Sadeh begins with
Hooshang Shah and a group of his followers walking in the
fields, when a large snake suddenly appears. Hooshang picks up
a stone and throws it at the snake, but the snake disappears as
mysteriously as it had appeared. Hooshang, however, observes
that the impact of the hurled stone hitting another stone causes
sparks to fly, which ignites some nearby dry grass and twigs.
Hooshang and his followers then feed this fire with more twigs
and wood, and thus light the first Sadeh Bonfire.

This legend of Hooshang seems to have parallels in the myth
of Adam and Eve, as well as that of Prometheus, but with more
promising tidings for humankind than the latter two. In the
myth of Adam and Eve, the snake who tempts Eve to eat the
forbidden fruit of knowledge, causes their fall from grace, and
thereafter the suffering and punishment of all humankind,
(to say nothing of the ensuing subjugation of women as the
“weaker” sex) by exposing the “sin” of the flesh (curiosity!)
in disobeying the unforgiving God of Abraham. Similarly, in
the myth of Prometheus, that hero who gives humankind the
knowledge of the fire of civilization, is a thief, who steals the gift
of fire from the Gods, and receives eternal torture from sadistic
Zeus in return, that of an eagle eating Prometheus’ liver as he is
tied to a rock. In contrast, Houshang’s story illustrates human
deductive reasoning and ingenuity which arises naturally from
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adventure, boldness, and
observation.

When I meditate upon
the Sadeh fire, I think
about two realms of being
which are distinguished
from one another in
Zoroastrianism, that of
“Giti” and “Minoo.” Giti
represents the physical
world just as the burning
wood makes up the Sadeh
Bonfire. The flames to me
represent the Minoo or
Mental world, as although
flames are also part of
the modern physics of
chemical exothermic
reactions,  gazing at
them has an effect on
the mind, transforming
human brainwaves from
a thinking state into a creative state. I also like to be a romantic
and imagine that flames have no physical body.

In Zoroastrianism, the lord of the Giti is called the Ashoo and
usually he or she is represented by the ruler of the physical realm
of the community. Each ruler of these districts is called a Shah
and they gather and together they choose the Shahanshah. The
lord of the Minoo realm is called the Ratoo and is represented
by the Mobads. The community of Mobads gather together and
choose the Mobedan Mobad.

When we lift two fingers in our prayers, with the first we offer
our salutations to the Ruler of the physical Giti realm or the
Ashoo, and by lifting the second finger we offer salutations to
our Ratoo or the representative of the mind or Minoo realm. So,
as both a reflection of and spark to the world, I keep my Ashoo
and my Ratoo in my heart and I salute them, rather than the
obvious characters that occupy these posts.

May our community grow stronger each day and may we
celebrate the fact that our ancestors actually ushered in for us a
very reasonable and pleasant view of how civilization on earth
began. May our lighting the Sadeh Bonfire teach our youth the
values that are reflected in our celebrations, and which harken
back to our Sepand or constructive, positive world view and
outlook on life.

Parviz Varjavand 11/W18/2024
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Please send your “Ask Nahid” questions that are within the confines of various aspects of the Zoroastrian
to cninfo@czcjournal.org

religion/culture or conflict resolution

Dear Nahid,

Is there moral objectivity in Zoroastrianism? - Kourosh

Dear Kourosh,

To answer your question, let me define what moral objectivity
is according to Google. Moral Objectivity is the philosophical
idea that right and wrong exist regardless of circumstance or
personal experience. That morality is independent of personal
beliefs, cultural differences, or interpretations.

We can find our answer in the very first line of the Gathas.

“I pray to Thee, O Mazda, with uplifted hands, and to thy Holy
Spirit, first of all and hope that through truths and righteousness
I would enjoy the light of wisdom and a clean conscience, thus
bringing solace

Does a community in the Brazilian Amazon react to danger
in the same manner I do, living in a major American city?
Probably not. But that does not mean that both are not correct.
The environment has so much to do with what is right and
wrong in our actions. But the similarity in both those situations
is that the individual makes the moral decision based on what
they learned at home or in their communities,

Moral objectivity is a result of my independent personal beliefs,
cultural differences, and interpretations. Where the objectivity
becomes fuzzy is when we progress unevenly to keep up with a
modern society. To put it simply, the independent influence of
my moral choices becomes a guardrail of what my community
is willing to adhere to and what they will stand for together
for the future of our moral objectivity. It is a stagnant concept;
the objectivity needs to adapt or it will become archaic. newer
inventions and access to different cultures and ideas. So yes,
there is moral objectivity in Zoroastrianism, but thankfully it is
an ever-evolving progressive objectivity. to the Soul of (Mother
Earth) Creation.”(Yasna 28; Verse 1)1 5

In this verse alone not only is Zartosht relating his individual
impact of making positively moral choices, but how those
choices will impact and drive the universal collective. One of the
most fascinating qualities of our religion is not just the duality
of good and evil, but the collaboration between independent
thought and how that drives a collective guidance to create our
global morality.

So vyes, Zoroastrianism does have a base line of moral
objectivity. Murder, lying, cheating, stealing is universally
identified as immoral - but there is greyness in the black and
white of that statement based on our own independent thought
and experiences. Do I not defend myself or my child from harm
because it might injure the attacker’s life? Do I not fight and
scheme to protect those who need protection from tyranny?

And who are those perceived attackers or tyrants?

1 Gatha translation by Mobed Firouz Azargoshasb

Nahid Dashtaki completed
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T

her master’s in both Dispute ‘

Resolution and Public Policy

from Pepperdine University.

She has received two
Bachelor of Science degrees
in International Relations

and Comparative Literature
from the University of
California, Irvine along

with extensive international
work experience in the
Middle East and Asia.
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ZARATHUSHTRA: HIS WORLD VIEWS
AND THE EVOLUTION OF SOCIETY

Daryoush Jahanian, M.D.

The teachings of Zarathushtra have to be perceived through the
text of the Gathas. It would be misleading to draw conclusions
by preconceived views, interpreting them through the later
Avesta, or the perspectives of Abrahamic religions.

Zarathushtra's perception of the living world is based on the
realities of existence, which he calls Truth or Asha. He does not
resort to mythology and superstitions.

According to those teachings, the only perfect entity is the Wise
Lord, Ahura Mazda, who is the Lord of life and wisdom, and the
creator and sustainer of the universe. Ahura Mazda is an abstract
entity that must be realized in the mind and is omnipresent,
omniscient and omnipotent. The Wise Lord is perceived as the
wisest, most far-seeing, and best judge who cannot be deceived
(Y45/4). Ahura Mazda comprises the highest spiritual and moral
values to be matched by perfect humans. These ideal qualities,
known as the Divine attributes, are: wisdom, truth and justice,
inner strength and good rule, peace and love, wholeness and
evolution, and immortality.

The universe is the magnificent creation of God. Our living
world is beautified by the splendor of nature and is well governed
by the universal order, the Law of Asha. As a part of the universe,
Earth provides shelter, food, and energy for all living beings to
survive. Zarathushtra does not use legends or mythology to
discover the secrets of creation. The Law of Asha (harmony),
the wisdom of God and His creativity are realized by studying
the realities of nature, humans, and living beings on the planet.
To understand this better, only 1/4 of the Earth’s surface is land,
with the other 3/4 covered by water. If this ratio were reversed,
the world would not be livable. This great creation of the world,
however, is not complete. It requires tunnels, roads and channels
to extract the mines and develop farms and towns.

Among all creatures, humans are the only ones who can progress
toward evolution (Haurvatat). Over several millennia, humans
have evolved from residing in caves to living in modern societies,
while other species have not changed. For this reason, humans
are the best candidates to fulfill the divine plan of promoting the
world toward perfection. In this capacity, humans are regarded
as mutual friends and companions of God (Urvato). Those who
make positive impacts on society and advance civilization are
called Saoshyant or benefactors.

Inborn Quality (Spenta Mainyu)

Creatures who live in different societies have been granted
a common virtue for cooperation. For example, it has been
noticed that bees can guide other bees toward food by a special
"buzz”. In addition, there are chimpanzees that help the weaker
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among themselves, and alert others, with different sounds,
when a fellow chimpanzee has been attacked, or if a predator
is nearby *.

By the same token, sociologists who have spent time among
the primitive tribes, have been amazed by the honesty of the
tribal men. Despite the absence of an organized religion, police
force, and justice system, the primitive tribes not only consider
lies, deception, and stealing evil, ** but they are naturally
gentle toward children, the weak, and elderly. This quality is an
inborn Spenta Mainyu that humans innately possess. Because
of that they can live together and form productive tribes and
societies, which would not be possible if they considered lies,
deception, and robbery as good acts. There are other creatures
who have the benevolent spirit (Spenta Mainyu), but to a lesser
extent; e.g. a dog's loyalty to their owner, elephants mourning
the loss of a companion, dolphins’ expression of gratitude,
and chimpanzees supporting the weaker among themselves, as
previously mentioned. A dog is born loyal and not trained to
be so, but despite its good inborn quality, at times can become
angry, attack, and bite.

Human's spirits also can have two aspects, constructive or
destructive. Humans, however, are blessed with the utmost
values of the benevolent spirit, Spenta Mainyu. These values
include love, compassion, sympathy, creativity, ability to judge,
and the appreciation of justice. For a better insight in human
behavior, we can go to rural areas and visit the humans, as
created by God, who are not polluted by the lures of material life
(as Zarathushtra states in Yasna 53/6). Usually they are found
to be honest, truthful, and hospitable with the utmost sense of
gratitude. So, there is a natural prevalence of benevolence in
humans, although they are spiritually vulnerable to change.

By the same token, Zarathushtra finds in humans two
phenomena or spirits (Mainyu). One is progressive and
benevolent (Spenta Mainyu), and the other regressive (called
Angra Mainyu in later Avesta). They make the dual nature of
mankind. In Yasna 30 and 45, Zarathushtra recommends that
at the “great moment of choice" or decision, we should adhere
to the spirit of benevolence, Spenta Mainyu, because otherwise
we will be misguided by other Mainyu, (Angra Mainyu). There
should be no compromise when the choice comes (Y45/2).
We can be generous, kind, beneficial, truthful, and progressive
by choosing Spenta Mainyu. If misguided by Angra Mainyu,
we could resort to anger, become greedy, envious, rancorous,
revengeful, and destructive.

But the concept of an independent entity of absolute evil and
vice (the devil or Satan in Abrahamic religions) does not exist
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in Zarathushtra's scheme of divinity. The word Angra Mainyu
does not appear in the Gathas, and only first appears in later
Avesta. Thus, there is no devil to be feared or worshiped out of
fear in the Gathas, and no destructive entity standing against
constructive God, Ahura Mazda. Of note, there is no mention
of the devil or demon in the Achaemenian inscriptions, as well.
So, where does this source of confusion and misinterpretation
about the divine dualism originate, even though Zarathushtra
does not believe in the existence of the devil or a bad god.
Zarathushtra teaches that those who adhere to Spenta Mainyu
will choose aright and generate true living, life, or the state of
being alive and living. But the ones who turn away from Spenta
Mainyu, will be overcome by Angra Mainyu, choose wrong,
and bring un-life, non-existence. Un-life has been coined by
Zarathushtra to explain the state of being alive but not really
living. The word un-life, by some authors, has been translated
to death and mistakenly interpreted that Zarathushtra is talking
about two gods, one is the good god or the creator of life and
the other is the bad god who brings death. Un-life, in actuality,
constitutes a life captivated by ignorance, falsehood, oppression,
and lack of wisdom. Another reason for the misunderstanding
has been the translation of Spenta Mainyu to Holy Spirit and
identifying that with the concept of the holy spirit and God in
the Bible.

As noted, both Ahura Mazda and humans share Spenta Mainyu
(benevolence, creativity), but only humans can possess Angra
Mainyu (malevolence). Angra Mainyu is not independent of the
human mind and does not exist separately as the devil. Wisdom
and conscience (bright mind) are the means to correctly choose
between the two Mainyu. Therefore, in the end, humans are
responsible for their choice of good or evil and God is not
accountable for the evil in this world. Perhaps the purpose of
the existence of evil is to recognize the value of good. By seeing
darkness, we appreciate the light, and by sadness, happiness is
best realized.

Some authors have translated Daeva, the old Aryan gods,
to demons and have added to confusion, while Daevas were
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rejected by Zarathushtra as false gods. Therefore, it will be
more appropriate, if either the term, Daeva, or false god is used.
Also earlier commentators inspired by other religions, have
compared the Divine attributes to angels. But like the devil, the
notion of angel is alien to the Gathas. It is another source of
misunderstanding because the line of access to God is direct and
no mediator, including an angel, is required.

Material and Spiritual Worlds

Another important issue in the Gathas is that the material and
spiritual worlds are intertwined. God is the creator and sustainer
of both worlds, and humans are in charge of promoting the
living world, both spiritually and physically, toward perfection.
Zarathushtra's final goal is to bring happiness, through power of
good mind, to both worlds (Y28/2). In this context, the Gathic
terms also have two aspects, material or spiritual: Asha or Ashoi,
at the individual level, reflects one’s physical and spiritual purity.
Physical purity comprises personal health and environmental
cleanliness, and spiritual purity means to think, speak and do
right to achieve the right results.

The Divine attributes apply to humans as virtues. Every human
being, man or woman, can become virtuous and God-like
by attaining those attributes. A perfect human, indeed, is the
mirror-image of God or Ahura. Hence, "Ahura", not only is the
attribute of God, but it can be shared by perfect humans as well
(Y30/9, Y31/4). By the same token, Daeva refers to the false gods
and to their embodiments in human form. In the contemporary
Persian language, "Div" may indicate devil or wicked person.

In one’s lifetime, wisdom guides the conscience, which leads
willpower and the soul to act (Y48/4). The result of action, right
or wrong is discerned in the conscience. With death, also, the
soul will be guided by conscience. The soul of the righteous shall
pass the sorting bridge and the soul of the wrongful is upbraided
by conscience and shall return (Y46/11, Y51/13).

Likewise, heaven and hell can be realized in this material world.
In Yasna 46/16, Zarathushtra enunciates: paradise is where peace
and love with truth and justice reside, where wisdom and good
rule prevail. By the same token, the wrongful can create their
own living hell (Y46/11). Gathas mention spiritual fire (Mainyu
Athra) (Y31/3)and inner fire of Ahura (34/4)), reflecting the
Divine Wisdom that is empowered by Truth and Justice (Asha).
This fire on reckoning will deliver justice.

In the Gathas, the planet of Earth has body "Geush Tashan"
and soul "Geush Urvan." The soul of the mother-Earth laments
not only of pollution and destruction, but when there is fury,
aggression, rapine, injustice, and bloodshed (Y29/1)***. To
overcome injustice, Zarathushtra, however, does not present
physical force, but rather spiritual power as inner strength,
wisdom, eloquence of speech, and love.

In the Chosen Dominion, both material leader (Ahu), and
spiritual leader (Ratu) are to be chosen, but they function as
separated entities. The material world according to Zarathushtra,
is to be ruled spiritually by wisdom, governed through justice,
and stabilized by liberty, love, and peace. Wisdom is a gift
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of mind by which, right and wrong are
differentiated and correct choices are
made. Justice generates peace. Liberty is a
divine bounty that neither should be given
up nor is to be taken away. The concept
of love, as viewed by Zarathushtra, is an
important phenomenon for survival of
the living world, because it binds humans
together and is the foundation of family.
It is because of the mutual love of parents
and children that human generations
sustain. The Gathas refer to six varieties
of love. In Y46/2, Zarathushtra pleads for
God's love, the same love that is granted
by a lover to the beloved. In Y53/7, the
love, shared by the young married couple,
stabilizes the family. In Y44/7 through the
"Love" between children and parents, love
of man toward humanity and living world,
and the love of man for God, the Great
Creator of Love, Ahura Mazda, is recognized. Hence, by love,
man is bound to the living world, humanity, and God; and our
world is sustained by love. The Gathas emphasize that we should
vanquish anger and hatred by love to establish peace (Y48/12).
Peace is the reward of good dominion. Finally, humans and God
are bound together by love, not out of fear; they are regarded as
mutual friends and companions (Urvato).

Gathas and New perspectives

Once the Gathas are well understood, it becomes evident that
they are easy to practice. There, however, is a contrast which
has to be addressed. At the time of their origination, these very
advanced thoughts were developed in a simple society. Some
wonder how these new thoughts could have been grasped by
that society.

The pre-Gatha's milieu was herding and farming, the names
reflected the nature and livestock, and the wealth was in cattle.
People had not quite settled, hence, there was no unified
government, but only local rulers (Kavis) and priests (Karapans)
who were in charge. They had unified forces and exploited the
hard-working people under duress. The simplicity of society
caused the early authors to develop preconceived views that
influenced their translations. They incongruously included
meat, milk, cattle, and cow, which were incompatible with the
advanced concepts of God, liberty, freedom of choice, love, and
the notion of mental faculties in the Gathas.

Today, with better translations and commentaries, we can
elaborate the questions further: was Zarathushtra a visionary
man ahead of his time? Was there an erudite community within
that society who could perceive the advanced teachings?

We should remember that, in a setting where none of these
concepts had been heard of, the Gathas refer to the mental
faculties including mind, wisdom, conscience, intellect, will-
power and soul, and adding to them creativity or Spenta Mainyu.
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In that tribal society, Ahura Mazda is the
universal God, not tribal, ethnic or national,
and the teachings of Zarathushtra are global
doctrine. All humans are addressed equally,
and humanity transcends the barriers
of race, creed, gender, ethnicity, caste or
nationality. The final goal is the foundation
of universal brotherhood (Y54). The Gathas
know no border and time, and are devoid
of violence, discrimination, superstition,
and contradiction.

For a civilized society, justice is very
important (Y33/1) and all stand equal
before the law (Y31/13-15). The line of
communication between human and God is
direct, based on love, devoid of mediators,
rituals and blood sacrifices. The best gifts
to dedicate to God are the fruits of good
thoughts, good words, and good deeds with
love (Y33/14). We can draw God's attention
and support by the hymns, but the best act of worship is conduct
of good deeds, which is acknowledged by God. These men and
women are equally praised in the Gathas (Y51/22). Divine
attributes are the gifts of God to mankind and at the same time,
the means of approaching God.

The Gathas guide to choose right, and avoid issuing commands
and taboos. Zarathushtra does not enforce rituals, fasting and
prayers as duties. If we carefully review the meanings of the two
prayers, Ashem Vohu and Yata Ahu, both believed to have been
composed by Zarathushtra, they are guidelines for the better
living. The first one is about the responsibility toward self that
can impact the society at large. It is about how to live a righteous
life. Yata Ahu is about the responsibility toward society, the
foundation of chosen dominion. Even God is not imposed on
man, because man chooses God by good deeds (Y53/2).

Every individual, through investigation of the secrets of the
universe, can discover truth and recognize God. The chapter
of creation, Yasna 44, practically guides everyone to search for
truth, but unlike some other beliefs, mythology, legends and
superstition are avoided.

The concepts of heaven and hell are presented as the two states
of mind, spiritual relief and inner torment, both discerned in the
conscience. Gathas do not engage in the dreams of eschatology.

Evolution of New Society

With the advent of the new religion, the entire society
transforms by the new ideals. To achieve the broader objectives,
new directions, with a set of constructive moral values, are in
order. Now the perspectives extend worldwide: an individual
can be happy, not at the expense of others, but when he/she
brings happiness to others(Y43/1). One cannot be happy among
unhappy people. Those who give blessing to others by teaching
and spreading knowledge, will receive the best of blessings or
the gifts of wisdom and knowledge (Y43/2), they teach the path
of truth and happiness and indeed are the lovers of God (Y43/3).
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The purpose of life is to develop the world, serve humanity,
and work toward the foundation of universal fellowship (Y54).
The new teachings are not forced, but rather, men and women
are given freedom to choose or reject them through good
thinking and bright mind. In the Gathas, liberty and freedom of
choice pervade all aspects of human rights (Y31). Free thinking
substitutes the blind obedience (Y30/1) and rationalism replaces
superstition. Above all, for the first time, humans take charge
of destiny, rather than being condemned by preordained fate
(Y48/4). The idea of self-determination is the best incentive
to strive for a better life. There is no room for slavery and
exploitation, because, now, man stands as the companion of
God.

The ideal concept of chosen dominion replaces the corrupt
rule of Kavis (rulers) and Karapans (priests) (Y51). To remove
the tyrants and replace them by the chosen leaders, all should
withhold anger, keep hatred far away, and avoid violence.
They should hold on to good mind and love (Y48/7), so that
at the end, peace shall triumph over violence, and happy life
and love establish through good rule (Y48/11). In simple
words, by avoiding violence, a new tyranny is prevented and
finally good rule shall prevail. Zarathushtra not only campaigns
for the removal of the corrupt rulers and priests, but has his
main concern be the plight of the righteous meek and honest
oppressed (Drigu, the down-trodden), or hard-working people
who are exploited. They should be liberated and rehabilitated
(Y53/9). In contemporary Persian language, Drigu has evolved
as Darvish, which implies a person who materially is limited,
but spiritually strong and contented. Zarathushtra raises hope
that one day the oppressed will rise up and gain freedom. Then,
by the gifts of liberty, wholeness, and immortality, they shall
enjoy the real paradise (Y32/15).

The new teachings generate a new spirit and as a result, even
new names evolve: Pouruchista (full of knowledge), Isat-vastra
(developer),Urvatat-nara (lover of people), Ashastu (lover of
truth), Frasho-kara (renovator of the world), Hush-yaothana
(person of good deed), Spent-data ( Esfandiar, promoter of
justice) and Vohumanah (Bahman, good-thinker)****. These
reflect the new religion with new ideals and evolution of new
society. It is a true renaissance (frasho-karati) as Zarathushtra
declares: let us renovate the living world, let us fresh this life
(Y30/9).

These topics that were mentioned, are social issues that
have concerned the human societies from inception and yet,
Zarathushtra's resolution is quite modern and timeless.

To address the earlier questions, one can conclude that
Zarathushtra was indeed exceptionally ways ahead of his time.
He is a man of reason and fairness. His firm belief in human
dignity and freedom of choice is particularly reflected in Yasna
30 and 31, which emerges again in Yasna 53, when he advises
his daughter to choose her husband with full freedom. In the
meanwhile, there was a community of sages who finally could
perceive and spread his advanced message. In Yasna 29-11, which
is the beginning of Zarathushtra's ministry and declaration of

his mission, he states: when my message might spread far, when
shall the association of Magas (Magavan, sagacious scholars)
discern Your teaching? Yasna 32-1 illustrates that the Magavan
have accepted the message, and the association expanded
to include all people that understood and accepted the new
knowledge that was presented in Zarathushtra’s teachings.

In conclusion, Zarathushtra perceives creation through the
practical perspective (Asha), not a mythological one; it is
magnificent but incomplete. The only perfect entity in his
scheme of thought is Ahura Mazda, the Wise Lord. Humans are
the best living creature, but they are not perfect. Humans have
to achieve evolution in their life and promote the magnificent
living world toward perfection. The purpose of living is to
promote the living world, physically and spiritually, toward
completeness and evolution. Those who participate in this
process, are Saoshyant or benefactors and considered as God's
companion (Urvato). The devil, demons or Satan, do not exist
in Zarathushtra's mindset and no destructive evil entity is in
existence to stand against Ahura Mazda. Evil is the result of
man's wrong judgment and bad choice; God is not responsible
for the evil in this world.

* C. Zarre, Rahavard, V115, P256-260, Persian magazine.

** J. Ashtiyani, management not governance, in Persian.

> Kh. Khazai

*#%% A. Jafarey, The message of Zartusht, P139-140, in Persian

I would like to express thanks to Banoo and Nathan Duda for
their editing contribution.
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A brief report on the Zoroastrian Activities & renaissance in Iraqi Kurdistan

Asrawan Awat Darya with Asrawan Qadrok in a religious ritual in Kurdistan A visit by a number of Muslim clerics to Kurdistan Ateshgah in the presence

Ateshgah in Sulaymaneyah, in the presence of a number of Zoroastrians.

Introduction:

In 2015, the Freedom of Religion and Belief Law, known as Law No.
5 of 2015, was issued by the Kurdistan Regional Government of Iraq.
In this law, Zoroastrianism was officially recognized as an ancient
monotheistic religion for the Kurds in Kurdistan.

1-The first announcement of the Zoroastrian renaissance in the city
of Sulaymaneyah: On March 20, 2015, in the Culture Hall, in the
presence of an elite group of Kurdish intellectuals and a number of
civil and governmental figures, with the presence of a large number of
Zoroastrians, the conference was opened by announcing the Zoroastrian
renaissance process, where Awat Darya gave a speech announcing the
Zoroastrian renaissance. For the first time after 14 centuries of the
extinction of the sacred Zoroastrian fire, it was ignited again.

2- In August 2015, in the city of Sulaymaneyah, Awat Darya and a

of Asrawan Awat Darya and Asrawan Qadrouk in the city of Sulaymaneyah.

number of Zoroastrians founded the Yasna Organization to develop
Zoroastrian philosophy in Iraqi Kurdistan. The Yasna Organization
held a number of meetings to introduce the Zoroastrian renaissance in
the city of Erbil and Dohuk.

On August 27, 2015, Awat Darya was chosen as a volunteer
representative of the Zoroastrians in the Ministry of Endowments and
Religious Affairs in the Kurdistan Regional Government as the first
woman to represent the Zoroastrian religion.

3- On August 16, 2016, through the efforts of Awat Darya, the first
Ateshgah was opened under the name {Ateshgah of Kurdistan} in the
city of Sulaymaneyah, and Asrwan Qadrouk was chosen as the religious
supervisor of the Ateshgah. Religious rituals are held every Wednesday
by Asrwan Qadrouk in the presence of a number of Zoroastrians.
The rest of the days, valuable lectures are given on the teachings of
Zoroaster, as well as historical, literary, social and scientific lectures
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Awat Darya, the representative of the Zoroastrians in Kurdistan, with A visit by a number of Muslim clerics to Kurdistan Ateshgah in the presence
the Minister of Endowments and Religious Affairs in the Kurdistan of Asrawan Awat Darya and Asrawan Qadrouk in the city of Sulaymaneyah.

Regional Government.

given by volunteer academic lecturers.

Zoroastrian holiday celebrations are also held with the attendance of
a large number of Zoroastrians and educated elites from the people of
Sulaymaneyah.

4- In July 2021, Awat Darya officially opened the office of the Ashvan
Organization for Zoroastrian Heritage and Music in Sulaymaneyah,
in the presence of Dr. Haval Abu Bakr, Governor of Sulaymaniyah,
with a number of Zoroastrians. In order to open musical, cultural and
historical courses for Zoroastrian heritage.

5- On June 15, 2020, in Sulaymaneyah, Ateshgah Ashti was opened by
Awat Darya and in the presence of Mrs. Shahnaz Ibrahim Ahmed, wife
of the President of the Republic of Iraq.

Where religious rituals and Zoroastrian holiday celebrations are held
under the supervision of Awat Darya, and there is an office to find
job opportunities for unemployed youth in the private sector without
discrimination in religion or nationality. Where job opportunities have
been created for more than eight thousand people since 2015. Also,
Awat Darya distributes some aid to the needy. From clothes and food
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Visit of the Religious Advisor to the Prime Minister of Iraq for Religious Affairs to the city
of Sulaymaniyah in the presence of Asrawan Awat Darya and Asrawan Qadrouk.

Awat Darya in one of her conferences held by the Ashavan Zoroastrian Organization in
Sulaymaneyah.

that it collects from donations from charitable organizations.

6- The Kurdistan Ateshgah and Ashti Ateshgah are in two rented
buildings. Note that the office of the Yasna Organization is also in a
rented building in the city of Sulaymaneyah. The rents are paid from
voluntary donations by Zoroastrians in the city of Sulaymaneyah. Due
to the lack of sufficient money, the Zoroastrians were unable to build
an Atchgah that is worthy of the historical heritage of the Zoroastrian
religion. The Zoroastrians have not yet received any assistance from
the regional government, as a religious minority, as it deals with other
religions.

But today the Zoroastrians participate in all religious and national
activities viz. NowRooz, Meheregan, Gahanbars, Yalda, Sadeh, Tiregant
etc, that effectively establish the culture of peaceful coexistence in the
Kurdistan Region and Iraq in general.

Conclusion:

1- Although Zoroastrians, especially Awat Darya as a woman and
as a representative of Zoroastrians in a male society with a Muslim

www.czcjournal.org

majority, have faced and continue to face many challenges, threats and
dangers from extremists, they are steadfast and determined in their will
to spread the teachings of Zoroaster in the Kurdish society.

2- Legally, Zoroastrians in the Kurdistan Region practice their
religious rituals and celebrations with complete freedom and under the
protection of the law.

3- Despite some promises from the President of the Kurdistan
Regional Government to build an Ateshgah for Zoroastrians, but
Zoroastrians have not received any cooperation, assistance or facilities
from the Kurdistan Regional Government so far.

Link to the video of the opening of Ashti Ateshgah in the presence of
the wife of the President of the Republic of Iraq.
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On Sunday November 24 Newport Mesa Irvine Interfaith
Council held their annual Interfaith event at the Church of Jesus
Christ of Latter-Day Saints in Newport Beach, California.
I'had the privilege of being asked to represent Zoroastrian religion
by Mobedyar Maneck Bhujwala. He has been a key member of
this council for many years and is known and loved by many
who were present. The ask was to give a 2-minute presentation
on how to bring more Joy into our lives from each faith belief
Perspective. This was my first time attending such an event and
I was pleasantly surprised at the diversity of people and religions
that were represented. There was a representative from: Islam,
Hinduism, Shintoism, several branches of Christianity, Judaism,
Bahaism, Zoroastrianism, and Sikhism. Some groups had very
impressive vocal Choir and some spoke of the message of their
scripture. There were also some solo performers. My message
was as follows:

The shortest and most recited prayer in the Zoroastrian religion is
called Ashem Vohu. It reads “Righteousness is the highest virtue.
It leads to enlightened happiness. This radiant happiness comes
to the person, who is righteous for the sake of righteousness
alone and not for any reward or fear of punishment”

The word for radiant happiness in the Zoroastrian scripture is
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Ushta; the ultimate for of joy that can be experienced by mankind.
Ushta is not ordinary happiness as in the joy of parenthood or
the joy of receiving a present, or having a nice meal. It is the
result of a selfless righteous act done for others and the rest
of this existence. It is caring, helping, comforting, empathizing,
teaching, supporting and overall creating a glimpse of hope and
joy for our children, family, friends, and anyone else we meet
and encounter. Ushta is achieved when we create happiness for
others in a righteous way. It occurs when we feel the impact
of saving our environment and when we thrive to refresh and
renew this existence by the wise choices we make in everyday
life. We should be grateful that as humans we have the ability
to do the right thing and the opportunity to make a positive
impact in other people’s lives.
We should be thankful that our actions may bring others joy,
peace, unity, and comfort. I am grateful for this group who has
gathered here to set an example that if our life’s goal is unity and
acceptance to achieve joy then our differences in religion, race,
gender, and culture should not be a priority. We are all from one
race and that is the human race. Let us honor that and promote
this creation by one righteous act at a time.

Fariba
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